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Editorial Note

Masaaki Nohnin
Director, Research Center for World Buddhist Cultures

The Research Center for World Buddhist Cultures at Ryukoku University began two
new academic exchange agreements this year. First, the Research Center invited Wang
Zhenfen, director of the Lushun Museum in China, to Ryukoku in June 2017, and
established a cooperation agreement for research on items collected by the “Otani
Expeditions.” In November, the Lushun Museum held an international academic
seminar to commemorate the 100th anniversary of the Museum’s founding. Headed by
Ryukoku University President Takashi Irisawa, five scholars from Ryukoku University
participated in this seminar, and three of the participants delivered research
presentations. Second, the Center established a comprehensive agreement with the
Research Center for Cultural Heritage and Texts in the Graduate School of Humanities,
Nagoya University (director: Yasuro Abe) in January 2018. Both centers will cooperate
and hold a symposium in May 2018. In addition, last year the Research Center for
World Buddhist Cultures reached an academic exchange agreement with the Institute of
East Asian Studies at UC Berkeley and the Shin Buddhist Comprehensive Research
Institute at Otani University. These three institutions have already initiated a research
project on the Tannisho, a core text of Shin Buddhism, and our Center will also begin
the full-fledged study of this text.

In December of 2017, the Research Center for World Buddhist Cultures invited six
scholars from the China Tibetology Research Center and held an international
symposium in which many scholars inside and outside Japan gathered and actively
exchanged their ideas on the study of Buddhist culture and Sanskrit manuscripts in Tibet.
I feel strongly that our Center functions as an international platform for Buddhist
Studies and actively facilitates academic exchange between scholars.

Buddhism is part of the shared cultural heritage of humankind. Today, people all over
the world hold Buddhism in high esteem, and the globalization of Buddhism is ongoing.
Under such circumstances, it is indispensable for us to utilize the multiplying extended
networks for strengthening the foundation of Buddhist Studies. I firmly believe that the
E-journal is a useful method for sharing the knowledge acquired through the
comprehensive study of Buddhism with scholars all over the world.

The Journal of World Buddhist Cultures Vol. 1 includes six articles written by

scholars inside and outside Japan. First, we would like to express our deepest gratitude
for the contributors. In addition, we would be delighted if the E-journal were able to
give each reader an opportunity to deepen his or her research and construct new

networks between scholars.
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The Mingshan Temple Grottoes are located in Anyue County of Sichuan Province in
China. They constitute the important cave temple of the Liu Benzun religious sect which
prospered within the relatively small region between Sichuan Province and Chongqing
Municipality. The Mingshan Temple Grottoes possess the shrine for Dharmapala, pair of
seated statues of Bodhisattva Avalokitesvara and Mahasthamaprapta, standing statue of
Vairocana Buddha, standing statue of Bodhisattva Manjusri, pair of standing statues of
Bodhisattva Manjusri and Samantabhadra, and dharmacakra tower of Zhao Zhifeng. It is
assumed that the Temple Grottoes were constructed during the middle of the South Song
time period and served as the practice hall (bodhimanda) in which Zhao Zhifeng, leader
of the Liu Benzun religious sect, performed such religious rituals as the shuilu fahui in
the early stage of the sect. In addition, the income from performing the religious rituals
seemed to be a part of the fund for constructing the magnificent Baodingshan Cliff
Carvings in Dazu District in Chongqing Municipality. Today, the statues in shrines of the
Liu Benzun religious sect are scattered between Anyue County and Dazu District. They

are considered to be the traces of the missionary work by Zhao Zhifeng in this region.
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Abstract

In May 1937, this set of painting scrolls (referred to as the Shakuson eden FEEIAE(H)
was sent to Tohkan Tada (1890-1967) in accordance with Dalai Lama XIII's will. The
Shakuson eden consists of 25 scrolls in total and contains about 120 episodes from the
biography of Sakyamuni Buddha. In 1991, Naoji Okuyama noted that the Shakuson eden
is directly based on two works edited by Taranatha (1575-1638): the Bcom Idan 'das thub
pa'i dbang po'i mdzad pa mdo tsam brjod pa mthong bas don ldan rab tu dga' ba dang

bcas pas dad pa'i nyin byed phyogs brgyar 'char ba zhes bya ba ("Summarized
Description of the Acts of the King Bhagavat Muni: Sun of Faith that Rises in One
Hundred Directions, that is Delightful and Meaningful to Behold") and the Ston pa Sakya'i
dbang po'i mdzad pa brgya pa'i bris yig ("Record of Paintings of Hundred Acts of the
Venerable King Sakya"). In 2015, Andrew Quintman and Kurtis R. Schaeffer reported that
mural paintings based on Taranatha's two works still exist at the Rtag brtan Phun tshogs
gling monastery. However, Quintman and Schaeffer's article does not refer to the Shakuson
eden. Thus, in this paper, since in their article Quintman and Schaeffer cover the story of
Princess Muktalata (and present photographs of its entirety as found in the Rtag brtan Phun
tshogs gling monastery mural), we will focus on this story as well and compare the

Shakuson eden version with the Rtag brtan Phun tshogs gling monastery mural one.
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Rtag brtan Phun tshogs gling Monastery

Tohkan Tada (1890-1967) stayed as a Tibetan monk at Sera Monastery from
September 1913 to January 1923, devoting himself to the study of Buddhism to the
extent that he received a dge bshes. When returning home to Japan, he brought back
several Buddhist texts, paintings and works as a gift from Dalai Lama XIII. However,
Tada was unable to bring back a certain set of painting scrolls at the time.

In May 1937, this set of painting scrolls (referred to as the Shakuson eden FE&i&
f&) was sent to Tada, who was then a teacher at Tohoku Imperial University (current
Tohoku University) in Sendai, in accordance with Dalai Lama XIII's will. It is
currently stored in the Hanamaki City Museum in Iwate prefecture. The Shakuson eden
consists of 25 scrolls in total and contains about 120 episodes from the biography of
Sakyamuni Buddha. The size of each painting is roughly the same: 78 cm in length and
54 cm in width. In canvases' margins, the placement of the picture (such as gyas drug
pa "the sixth on the right" or gyon brgyad pa "the eighth on the left"") is occasionally
noted, indicating that 12 scrolls were meant be on each side of a central principal
Buddha image scroll. (The fourth scroll on left side is missing.)

The Shakuson eden begins with the first right scroll: the story of the bodhisattva
Siddhartha in the Tusita Heaven, his descent, and his birth <fig. 1-3>. Episodes
describing the Miracle at Sravasti are depicted in the twelfth (last) right scroll. Next,
episodes describing the Buddha Preaching to the Gods in the Trayastrim$a Heaven,
which is connected with the Miracle at Sravasti episodes, are depicted in the first left
scroll. Subsequently many kinds of enlightenment and post-enlightenment episodes are
depicted on the left side. Finally, episodes surrounding the death of the Buddha

M See Okuyama [1991: 28].
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(Nirvana), the distribution of his relics and the first council, and so on are depicted
from at the eleventh to the twelfth left scrolls. As we can see, the Shakuson eden
presents the life of Buddha Sakyamuni in a chronological fashion. Japanese scholars
have carried out studies of the Shakuson eden, the most important of which is by Naoji

Okuyama.

<fig. 1> Shakuson eden [Part of the right first scroll]

Tusita Heaven

<fig. 2> Shakuson eden [Part of the right first scroll]

The Bodhisatta's descent as a white elephant
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<fig. 3> Shakuson eden [Part of the right first scroll]
The Bodhisatta's birth

In his 1991 article "Tada Tohkan shorai butsudenzu tanka ni tsuite" 2% [H 58155 K
LB % 711220 T, Naoji Okuyama was the first person to note that the
Shakuson eden is directly based on two works edited by Taranatha (1575-1638), who
belonged to the Jo nang sect of Tibetan Buddhism: the Bcom Idan 'das thub pa'i dbang
po'i mdzad pa mdo tsam brjod pa mthong bas don ldan rab tu dga' ba dang bcas pas
dad pa'i nyin byed phyogs brgyar 'char ba zhes bya ba ("Summarized Description of
the Acts of the King Bhagavat Muni: Sun of Faith that Rises in One Hundred
Directions, that is Delightful and Meaningful to Behold"; henceforth, SD) and the Ston
pa Sakya'i dbang po'i mdzad pa brgya pa'i bris yig ("Record of Paintings of Hundred
Acts of the Venerable King Sakya"; henceforth, RP).

In 1996, Okuyama presented a more detailed analysis of the Shakuson eden in
another article.?) In this study, Okuyama argued that the Shakuson eden must have
been stored in the Potala Palace, or alternatively the Norbuglingka Palace, where the
Dalai Lama XIII had lived. Although Tada Tohkan shorai chibetto butsuzo, butsuga
zuroku (% W EBLEE KV EAL G, (LE[XEk) describes the Shakuson eden as "the

@ See Okuyama [1996: 62-87]
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originals upon which the wall-paintings in the Potala Palace are based,"® Okuyama
said that such a wall-painting has not been found in the Potala Palace. Thus, he points
out, this Shakuson eden is the only existing work we can confirm is based on
Taranatha's works.”

In 2015, Andrew Quintman and Kurtis R. Schaeffer reported in their article "The
Life of the Buddha at Rtag brtan Phun tshogs gling Monastery in Text, Image, and
Institution: A Preliminary Overview" (in Journal of Tibetology 13, pp: 32-73) that
mural paintings based on Taranatha's two works still exist at the Rtag brtan Phun
tshogs gling Monastery in the Gtsang region of the Tibetan Autonomous Region. One
of the two is Bcom Ildan 'das dpal rgyal ba shakya thub pa shakya sengge'i rgyal po
gang de'i mdzad pa mdo tsam brjod pa mthong bas don ldan rab tu dga' ba dang bcas
pas dad pa'i nyin byed phyogs brgyar 'char ba ("The Sun of Faith That Shines in One
Hundred Directions: A Brief Account of the Acts of the Blessed Lord and Glorious
Victor Sakyamuni, Lion of the Sakyas, King of the Sakyas, that is Delightful and
Meaningful to Behold"). They call the text Sun of Faith. The other one is Ston pa
shakya'i dbang po'i mdzad pa brgyad pa'i bris yig rje btsun kun snying gis mdzad pa
("A Painting Manual to the Hundred Acts of the Teacher Sakyamuni Written by Rje
btsun Kun [dga'] Snying [po]"). They call this text Painting Manual. Quintman and
Schaeffer state that the Sun of Faith has multiple versions in circulation (one of which
is SD).®) Also, the Tibetan title of the Painting Manual is identical to RP, and its
content also seems to be the same as RP. Therefore, the murals in the Rtag brtan Phun
tshogs gling Monastery and the Shakuson eden are closely related. However, their
article does not refer to the Shakuson eden.

Thus, in this paper, since in their article Professor Quintman and Professor Schaefter
cover the story of Princess Muktalata (and present photographs of its entirety as found
in the Rtag brtan Phun tshogs gling Monastery mural), we will focus on this story as
well and compare the Shakuson eden version with the Rtag brtan Phun tshogs gling
Monastery mural one.®

This story describes Singhalese princess Muktalata's conversion. Once, she heard
merchants reciting a scripture and she was moved by it. Asking them whose scripture it
was, she came to know of the "Buddha," and asked merchants to hand a letter to him.
Upon learning of the princess’ interest, the Buddha gave the merchants a portrait of

himself for her. When they went back to Singhala, they gave it to her.

©) See Zoshukan [1973].

“ See Okuyama [1996: 65].

©) See Quintman and Schaeffer [2015: 34, 69].
© See Quintman and Schaeffer [2015: 45-59].
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Princess Muktalata's conversion

Shakuson eden [Part of the left third scroll]

Princess Muktalata's conversion
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As we can see, while this story consists of three places indispensible to the story:
"Singhala," where princess Muktalata stays, the "Ocean," where merchants go back
and forth by a boat, and the "Buddha's temple," at which the Buddha stays (located in
mainland India). However, while RP has instructions how to depict this part, it is
missing from the Shakuson eden.

The reason for this appears to be simple. As Okuyama already deduced,” the story
was undoubtedly depicted from the third scroll into the fourth scroll on the left side of
the Shakuson eden, and "Buddha’s temple" was probably found on the left fourth scroll.
However, this scroll was lost at some point. Fortunately, though, Quintman and
Schaeffer's article provides scene-by-scene mural photographs with corresponding
sentences from the RP. Based on their study, we can infer the content of the missing
pictorial representation.

Assigning numbers (P1 to P21) to RP’s instructions about each scene, in their article
Quintman and Schaeffer compare these instructions with the mural’s images. Below is

a table that, based on this data, compares the text, mural and Shakuson eden.

* A circle (0) indicates that there is a scene corresponding to the RP instruction, and a
triangle (A) a scene partially corresponding to the RP instruction.
** 1 would like to express my gratitude to Professor Quintman, Professor Schaeffer and

Hanamaki City Museum for giving me permission to use their photographs for this paper.

Place Shakuson Mural Order Instructions in the RP (Painting Manual)
eden *Quotation from Quintman and Schaeffer's

article [2015: 48-59]

O O @ P1: In one area draw a distant island that is

bounded by a large shoreline.

O O @ P2: In one section of the island draw a
mansion, a palace, and a house with leafy

vegetation.

O O ©) P3: From the palace window a young woman
listens. At the edge of the city are many
merchants, and at the edge of them several

merchants are reciting [verses]. <fig. 4, 5>

O O @ P4: In the foreground draw the noblewoman

and her retinue speaking to the merchants.

@ See Okuyama [1996: 67-8].
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(1)
Singhala

<fig. 4, 5>

P5: In another area draw the [woman]
entrusting a letter with gifts to the [merchants].

<fig. 6, 7>

P6: Without interfering with the island surface,
draw many merchants revealing the painting of

the Buddha, holding it high.<fig. 8, 9>

P7: The woman, the king, and many people

make offerings.<fig. 8, 10>

P8: In the sky above gods make offerings, and

a rain of flowers descends. <fig. 8, 11>

P9: In the mansion upright figures clasp their
hands in front of a painting. Light emits from

the figures. <fig. 12, 13>

P10: In the foreground the woman and her
retinue pile many pearls into a container and

give it to a merchant. <fig. 14, 15>

(2)

Ocean

P11: Draw two [scenes of] merchants on their
boat in the water, one going here [Buddha] and

one going there [island]. <fig. 16, 17>

(3)
Buddha's
Temple

P12: On the shores here, in a country with
plains, mountains, forests, and so forth the
merchants are giving the letter to the Buddha

in a temple. <fig. 18>

P13: In front of another temple, in front of the
Buddha, painters are rendering a likeness of
the Buddha on a stretched cotton canvas. <fig.

18, 19>

P14: In another area light rays emit from the
Buddha's body, strike the surface of the
canvas, and illuminate the shape of his bodily

form. <fig. 18, 19>

P15: [The painters] apply the color. <fig. 18,
20>

P16: The scribes write the text upon the top
and bottom of the painting. <fig. 18, 20>
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P17: They place the painting in a container,
and the Buddha entrusts it to the merchants.

<fig. 18, 21>

P18: In another area the Buddha is in a temple
with monks. The merchants offer him the letter

and a box. <fig. 18, 22>

P19: The box is opened, and the three shares
of pearls are divided. <fig. 18, 22>

P20: In the background of that country there
are oysters holding pearls on the water and the
plains, which are filled with precious jewels,

and forests filled with elephants.®

P21: The women in the houses must be only

noblewomen.

Shakuson eden (1) Singhala

® yul ljongs phar phyogs gling der / chu dang thang la mu tig 'dzin pa'i nya phyis dang / rin po che
du ma dang / nags tshal la glang po ches khyab pa / [RP: 100b5-6]
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Mural (1) Singhala

Shakuson eden (2) Ocean

43



* 2018.3 < Journal of World Buddhist Cultures Vol. 1

Mural (2) Ocean

Shakuson eden omits (3) Buddha's Temple

Mural (3) Buddha's Temple
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<fig. 4> Shakuson eden [Part of the left third scroll]

<fig. 5> Mural (Quintman and Schaeffer [2015: 49])
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<fig. 6> Shakuson eden [Part of the left third scroll]
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<fig. 9> Mural (Quintman and Schaeffer [2015: 54])
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<fig. 11> Mural (Quintman and Schaeffer [2015: 55])
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<fig. 12> Shakuson eden [Part of the left third scroll]

<fig. 13> Mural (Quintman and Schaeffer [2015: 56])
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<fig. 14> Shakuson eden [Part of the left third scroll]

<fig. 15> Mural (Quintman and Schaeffer [2015: 57])

<fig. 16> Shakuson eden [Part of the left third scroll]
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<fig. 18> Mural (Quintman and Schaeffer [2015: 51])
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<fig. 19> Mural (Quintman and Schaeffer [2015: 52])

<fig. 20> Mural (Quintman and Schaeffer [2015: 52])
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As we can see from this table, and as Okuyama, Quintman and Schaeffer have
already pointed out,”” RP’s sequence of instructions do not adhere strictly to events’
chronology. Rather, it gives instructions about each place to be painted. Quintman and
Schaeffer assign numbers (from (1) to (3): <fig. 23>) to these places according to the
story’s chronology, and, along with photographs, indicate their placement using the

following diagram.

Mural: (3) Buddha's Temple[P12-21] ----- (2) Ocean[P11] ----- (1) Singhala[P1-10]

<fig. 23> Mural (Quintman and Schaeffe

ke

r [2015: 47])

52

Quintman and Schaeffer hold that the Buddha's Temple scenes are on left side of the
mural and the RP’s corresponding instructions are from P12 to P21; Ocean scenes are
in the middle of the mural and the RP’s instructions on P11: and Singhala scenes on the
right side of the mural and the RP’s instructions from P1 to P10.

However, there are problems with seeing P20-21 as belonging to (3) "Buddha's
temple." In both the Shakuson eden and the mural there is no image matching P21. We
should therefore consider the placement of P21 is unclear. P20, on the other hand,
appears to belong to both (1) "Singhala" and (3) "Buddha's Temple". The latter passage
of P20 reads "... the plains, which are filled with precious jewels, and forests filled with
elephants," and in the mural "jewels" are found in both places ((1) and (3); <fig. 24>). In
the Shakuson eden, the jewels seems to be around princess Muktalata (viz. in (1)
"Singhala"), and one also finds the elephant with a tree (lacking in the mural) (<fig. 25>).
Of course, the issue of the "oysters holding pearls" (mu tig 'dzin pa'i nya phyis) remains.
The big conch (<fig. 26>) depicted in water in the mural ((2) "Ocean") might symbolize

oysters holding pearls. In the Shakuson eden’s third left scroll, neither conchs nor oysters are found.

@ See Okuyama [1996: 77], Quintman and Schaeffer [2015: 46].
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<fig. 24> Mural (Quintman and Schaeffer [2015: 47])

<fig. 25> Shakuson eden [Part of the left third scroll]
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<fig. 26> Mural (Quintman and Schaeffer [2015: 59])

Since, as we have seen above, P20 most likely belongs (1) Singhala and (3)
Buddha's Temple and P21’s placement is unclear, we could change the diagram to the
following:

Mural: (3) Buddha's Temple[P12-20] ------- (2) Ocean[P11, 20(?)] ----- (1) Singhala[P1-10, 20]
* P21 placement unknown.

Another point can be made regarding the Shakuson eden based on our mural
comparison: since the missing part of the Shakuson eden would have been drawn
according to the RP’s instructions, it is even more likely that left fourth scroll images
once did exist. The place that the missing part of the Shakuson eden corresponds to in

the mural is shown below.

Shakuson eden: (3) ------- missing------- (2) Ocean[P11] ----- (1) Singhala[P1-10, 20]
* P21 placement unknown.

As we have seen above, the extant images in the Shakuson eden correspond to (2)
"Ocean" and (1) "Singhala," which are drawn independently in the mural as well. The
missing part of the Shakuson eden matches the place that Quintman and Schaeffer
named (3) "Buddha's Temple" (that is, the part depicting "the event in India").

The results of our comparison of the Shakuson eden and the mural based on
Quintman and Schaeffer's article further reinforce our theory that the missing part of
the Shakuson eden existed at some point, and allowed us to infer what kind of

iconographic image was found on it.
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Abstract

In contrast to the author’s last paper published in the previous volume of JWBC
which introduced the visual syntax of the Buddhist mural paintings of the ancient Kucha
Kingdom, this paper rather focuses on another aspect of these mural paintings as the
visual witness of the particular historical, socio-cultural conditions of the region. The
specific type of decorative pattern on the monks’ robes depicted in the narrative
paintings of a particular style in Kucha is worth special attention.

This paper consists of two main sections. The first section charts the geographical
and chronological distribution of the depiction of textiles bearing this specific type of
decorative pattern. They appear intensively in the Buddhist art in oasis towns from
Gansu Province in the east to Bamiyan in the west, which are dated approximately from
the middle of the fifth century to the middle of the six century. The second section
analyzes the historical, social and ritual background of these depictions. The
archaeological find of the textile fragment excavated from the Boma grave and the
textual evidence found in the Turfan manuscripts leads to the supposition that these
textiles are most probably portrayal of the actual textiles called “Kucha Silk
(Qiuci-Jin)” at that time. The reason why textiles with such an outstanding geometric
pattern could be accepted in the monastic environment may have to do with the local
interpretation of the prescription in the Vinaya that the appropriate robes of monks
should look like “the field of Magadha”. The unusually detailed depictions of the
monks’ robes made of local textiles in the narrative paintings may have been intended
to commemorate and guarantee of the merit of laymen, who donated these valuable

textiles to the monastery at particular ritual occasions like kathina.

60



Satomi Hiyama

BE

[t FULECU AR E] AIFIHE R B2 o fk S L= flis TBEBRi & VWS T F A~ 7 F ¥ O
(L30Em A [5Ede ] —3RIFEE & STk O sl ey 7 7' e —Ficmi) T—) Tk, &R
By (7 F %) EEOLBEEYNIH - BER 2 | AREARERE L AGEFISUE WD o
DEIY LD T HF A SO LI IZHEAELS FIECOW T Lz, —H, KT, 7F
¥ OILZEEE OFE LGRS L TOMEZH 5, SlahEiinicisnT, 7% 2 MIH3E
STV OREFIZ X, YREOWE LR STV DHEERH Y | HERFDt:
EHY - SUBHRRIZ B ICHINC B E T 2 F N0 & 20155,

KFEX, 7 F Y DE—A R« A T U RRRBEEICHE DN T3R5 L | 2 OIMRF O TR
BRICEHT 2, APEETIE. 2 OMEFORFER 2 Fr o Yuii it O E 0, MR K O
R EDHTT D, T D O FREEDN DN A ORETIE, I L2 Tfbfd A ~oK
AP RO HBEENONR—=I VY ICED AT B— RINWDF T 3 AR OILBE
(CEPRICBlRE D,

BAETIE, NS OYRRSORELAY, HEEE U AR FICA D, FriEdess
D GBI B 1AL O FBUR & R OBl i 28 H LT D 23 Z Rl ic
Aok & Hikizix, fttfdh o hvr 7 U HHEOBRESCEIC ESREND
M (7 Fv) #) EOBEEMENRREE S, 7F v &2l b3 5 H~R ko vEko
(LTI R AN R SN TS TRk ORI, T8 25 ENITHIVWZ DT
o T FREMEZ R L2V, £7-. 228 2D X 9 2R lLiRAGIR T 22 60Rk k4 3 24 B oD (L
BEMNCZ R ST E VD AUSE LT, SIRO BRI R D D (LSBT DT
(= XEOHED X 570 K THTUER B0 & 2 HLEDOIR & B 5 alaetE»
b, 7T v OLZEBEE OFLREEE IZ BV T, 23D ORFRkY & O T2 285 O BT ER
Mo TR CTH D, ZHUIHT 4 T L7 EOEMIN I ABH#ALEZ B LT, MG RFED
AT 72 AR A (G FE LT EREE ODEELET L2 EMN LD TH D
EEZOLND,

61

Untangling the Textiles in the Murals % Articles %



+2018.3 % Journal of World Buddhist Cultures Vol. 1

Untangling the Textiles in the Murals:

A Study on the Monks’ Robes depicted
in the First Indo-Iranian Style Paintings of Kucha

Satomi Hiyama

Keywords: Kizil, Dunhuang, Textiles, Vinaya, kathina

I. Introduction

The Buddhist mural paintings of the former Central Asian Buddhist kingdoms are a
repository of information on various aspects of the local Buddhist culture. The last
paper of the present author published in the previous volume of JWBC introduced the
visual syntax of the Buddhist mural paintings of the ancient Kucha Kingdom. This
paper, in contrast, features another aspect of these mural paintings: the visual records of
the historical situation of the region.

While narrative paintings are principally composed on the basis of the textual
tradition, the pictorial surface has a realm that gave more freedom to artists. This realm
arises in a process of transforming the Buddhist narrative stories into the visual format,
in which the artists confront a challenging question: how should details, which are not
described exactly in the texts, be visualized?

In confronting such needs, there are two possibilities for painters to undertake this
task. The first choice is to follow the already canonized iconographical tradition.
Another possibility is creating new representations, particularly necessary in cases when
iconographical prototypes are not available or not well established.

There are many possible readings of these details, which are not restricted by the
textual tradition, and sometimes such details can be a witness of the actual
socio-cultural condition of the region, in which the artisan lived and worked. Some
remarkable studies have been undertaken to read specific motifs in Kuchean murals as

the visual record of the actual material culture of the region in particular periodic frames
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[cf. Su 1983: fn. §; Il'yasov 2001; Ebert 2006: 109-116; Kageyama 2007; Kageyama
2015 etc., also see Hiyama 2013; Hiyama 2016a: Chapter III]. This paper provides a new
case study in this lineage, featuring in monks’ robes depicted in the narrative paintings.
The specific sort of decorative pattern depicted on the monks’ robes, in fact, bears witness

to the historical and socio-cultural situation of this region in a particular period.

I1. Monks’ Robes in Representations

I1-1. Monks’ Robes in the Mural Paintings: Portrayal or Imaginative?

The Buddhist mural paintings of Kucha include an enormous number of representations
of monks, both as protagonists in the narrative scenes (Fig. 1) and also as portraits of real
monks, often represented together with the portraits of lay patrons (Fig. 2).

Huo Xuchu, in his paper in 2011, undertook pioneer research on the representation of
monks’ robes in Kuchean paintings. The wearing the “three robes (tricivara)” is a
common practice in all Buddhist schools, which consists of the inner robe (antarvasa,
made of five strips of clothes, covering the lower body), the upper robe (uttarasanga,
made of seven strips of clothes, worn over the inner robe) and the outer robe (samghati,
made of nine to twenty-five strips of clothes). On the other hand, the way of how these
robes are made and worn differs in each Buddhist school. Huo paid attention to both
historical and Buddhist textual sources recording the custom concerning the making and
wearing the robes by various Buddhist schools, and compared them to the
representations in the murals, drawing conclusion that the robes worn by portraited
Kuchean monks follow the (Miila-)Sarvastivada rule."’ Considering the fact that
costumes worn by the portrayed lay donors in the murals also reflect the actual textile

circulation in this region,(z) his argument is highly convincing.

) Decisive characteristics of the monks’ robes portrayed in the Kuchean murals, on which Huo’s
argument is based, are 1) the way to wear the robes in a manner that both ends of the robe are
exposed, 2) the length of the robes, which is about “four fingers(-long) above the ankle”, and 3)
the colouring of most of the robes in crimson red. All of these features correspond to the
prescription of the (Miila-)Sarvastivada-vinaya according to Huo’s analysis (see Huo 2011).

@ Cf. Ebert 2006: 109-116; also see Compareti 2003 for the study on the historical background of
the textiles bearing the pearl roundels pattern, which was often used for tailoring the caftans
dressed by Kuchean donors portrayed in the Second Indo-Iranian style paintings.
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Monks represented in the narrative scenes, on the other hands, are regarded by Huo as
not necessarily reflecting actual customs, since they often wear colourful robes,
sometimes bearing small flower patterns, apparently disobeying the monastic rule. Huo
comments that the robes of those monks belong to the narrative realm and thus are not
necessarily to be restricted by the actual custom of the region.”)

Huo’s argument seems to be basically true. Nonetheless, the present author noticed
that the monks’ robes bearing with a very particular type of pattern are repeatedly
depicted in the narrative scenes in more than one cave temple (Figs. 3-8). As such a
very particular pattern is repeatedly represented, it seems to be too early to ascribe them

to the painters’ spontaneous creativity. In following, the overview of all relevant

representations is given.

Fig. 1

®) Huo 2011: 7. He yet paid attention to the representations of the patchwork robes (pamsukiila
civara) worn by Mahakasyapa in the narrative scenes, which seems to coincide to the actual robe
bearing the pattern of the “paddy field”.

64



Satomi Hiyama
Untangling the Textiles in the Murals & Articles

Fig. 2

II-2. Monks’ Robes with Geometrical Pattern in Kizil Caves

The monks’ robes bearing a particular type of geometric patterns can be observed in the
mural paintings in Kizil Cave 207 (Malerhdhle, Figs. 3, 6, 7, 8) and Cave 84 (Schatzhdhle
B, Figs. 4, 5). While the murals of Cave 207 are no doubt a masterpiece of the First
Indo-Iranian style paintings, those of Cave 84 were classified as “special style” (Sonderstil)
by Waldschmidt, which display a mixture of elements from both the First- and Second

Indo-Iranian styles in a unique way.”” While the present author tentatively dates the mural

@ See Waldschmidt 1933. There has been a wide variety of attempts to classify the pictorial styles of
the Kuchean paintings. While the German pioneer scholars divided the murals into three larger
stylistic groups (First Indo-Iranian Style painting, Second Indo-Iranian Style and Chinese
Buddhist Style), recent Chinese scholars often propose much more detailed classification, which
can list even more than ten groups of pictorial styles (for an example see Wang 2009).
Nevertheless, current researches generally agree on the point that there are at least four groups of
pictorial styles observed in the Buddhist mural paintings in the Kucha, namely two types of the
local artistic styles, Han style and Uyghur style. The first two styles are still called First- and
Second Indo-Iranian styles in many of publications as following the German scholarly tradition,
while there are writings critical about these terminologies automatically invoking the
chronological sequence of these styles as this is a very controversial point. The present author
intentionally uses the terminology “First- and Second Indo-Iranian Styles” from two reasons. First,
her PhD thesis (Hiyama 2016a) and recent studies have argued the difference in repertory of both
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paintings of Cave 207 to around 510’s to 530’s,”) those of Cave 84 are usually dated to
around 500.¢

While there is a variety in details, the geometric pattern depicted on the robes is
principally composed of a regularly arranged grid pattern, consisting of a combination of
one or several vertical line(s) and one or several horizontal line(s). The crossing point of
each grid line looks like a checkerboard pattern. What can be varied are the ornamental
designs inserted in each unit of the grid, and the size of the checkerboard pattern at the
crossing of grid lines. According to the arrangement of the ornamental design in each unit
of the grid, the geometric patterns can be classified as Type A and Type B.

The textile pattern Type A is characterized by the repetition of the same ornamental
design in each unit of the grid.

The simpler one among them is found on a monk’s robe, which appears in an
unidentified sermon scene depicted on the left side walls of Kizil Cave 207 (Fig. 3). In this
scene, the Buddha is preaching in front of a young monk, who is kneeling and holding a
folded piece of textile toward the Buddha. At least three more monks are illustrated in this
scene, along with Vajrapani, a devatd@ and Indra with his third eye. There is a remarkable
pattern on the robe the monk holding a textile wears, which consists of systematically
arranged dots inserted in each unit of the grid. Since this scene is heavily damaged today,
the available documentation of this robe is solely the monochrome photograph taken by the
German expedition in 1906.” Yet judging from the painters’ palette in this cave (the murals
of which are partly preserved at the original site, and in the museums in Berlin and St.
Petersburg as well),® this robe was most probably coloured crimson red.

The robe with a very similar type of pattern is worn by at least two monks in the mural

paintings of Kizil Cave 84, both appearing in unidentified sermon scenes (Fig. 4).°) These

narrative- and non-narrative motifs in the paintings of both styles, which seems to reflect their
different historical backgrounds. Second, the analysis of the Indian and Iranian elements in both
styles seem to be decisive for understanding the formation process of these styles.

©) See Hiyama 2016a: Chapter I11.

© Because of their unique stylistic features showing strong Indian influence, the mural paintings of
this cave is generally dated to the early point in the history of Kuchean Buddhist art. Waldschmidt
dated this cave to around 500 (Waldschmidt 1933: 26-29), while the recent publications in China
date this cave to the late Sth century (Mural paintings in Xinjiang of China 2009: (I) 9-16).

) This photograph is kept in the archive of the Asian Art Museum of Berlin (B 811).

® All of the mural fragments removed from this cave by the third and fourth German expeditions are
catalogized in the present author’s dissertation (Hiyama 2016a: Chapter I and Appendices I-III).

@ For illustrations see Griinwedel 1920: Tafel XXXII-XXXIIIL, XXXIV-XXXV.
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representations are still preserved in original (in Asian Art Musuem of Berlin, Inv. No. III
8444). Both robes are coloured crimson red and cream white, while the rim of the robe is
coloured light green.

A further variation of the pattern with the same structural principle can be found in
another sermon scene of Kizil Cave 84 (Fig. 5), which illustrates the story of
Angulimala."” Among monks standing beside the Buddha is the one clad in a robe with the
geometric pattern. This robe is again coloured crimson red and creme white, while its rim is
coloured white and blue. A double-framed roundel with a cross mark inside is inserted in
each unit of the grid.

In contrast to the pattern Type A, the textile pattern Type B consists of two sorts of
ornamental designs, which are alternatively inserted into the grid pattern.

The textile pattern Type B is exclusively found in the mural paintings of Kizil Cave 207
to the best of the author’s knowledge. The monks wearing the robes bearing this particular
pattern are depicted in the scenes respectively about the Buddha’s first sermon in Benares
(Fig. 6),"" " the conversion of Uruvilva-Kasyapa and his brothers (Fig. 7),'® as well as in an
unidentified sermon scene (Fig. 8)."% In all of these scenes, one young monk appears
among several monks, wearing a robe with a geometric pattern. The pattern consists of the
fourfold grid lines. The inner field of the grid lines is alternatively filled with two different
types of motifs; a roundel with a flower-like decoration inside, and a geometric motif
consisting of five square forms. It is not certain whether all of the monks wearing this
specific robe in these three scenes are intended to be an identical person, since this monk
always appears together with some other monks, whose appearances are not consistent in
each scene and thus are also not sure whether they represent the same personalities or not.

Are these robes, bearing such a complex decorative pattern, a portrayal of the real clothes,

or are they just arising from the imagination of the painters? There are two reasons that

19 For the illustration see ibid, Tafel XXXIV-XXXV. For the identification of this scene see Zin
2006: 117-118.

(D Cf. Griinwedel 1912: 154, fig. 342. For further iconographical details see Hiyama 2016a: Chapter
IV-1-2-6.

12 Cf. Grinwedel 1912: 155, fig. 351 (= Asian Art Museum, Inv. No. III 9136; B 811). The
identification of this scene through this story was proposed by Waldschmidt (1930: 4-6). For
further iconographical details see Hiyama 2016a: Chapter IV-1-2-4.

(3 Cf. Grinwedel 1912: 154, fig. 340 (= Asian Art Museum, Inv. No. Il 9148a, Fig. 1); also see
Hiyama 2016a: Chapter IV-1-2-4. Although this scene is identical to Fig. 1, the part with the
monk bearing the patterned robe is no longer visible in the original fragment.
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suggest they are most probably of a portrayal character. First, it is very unlikely that the
decorative patterns with such an outstanding complexity are depicted in many scenes with
different narrative contents merely by chance. Considering the simplicity of other usual robes
represented in the Kuchean paintings, the unusually detailed depiction of these kinds of
clothes has to stand for a certain meaning or function. Second, the same types of the textile are

in fact represented in the mural paintings and statues outside Kucha, as described below.

Fig. 3a

68



3

o’

Articles

e
o

Satomi Hiyama
Untangling the Textiles in the Murals

Fig.4a

Fig.4b

69



+2018.3 % Journal of World Buddhist Cultures Vol.

Fig.5a

70



Satomi Hiyama
Untangling the Textiles in the Murals < Articles <

s
| ‘»F.q

9 H '4
[> Y
73 Naad
f z ]}}\x\‘ ~
z 3 =

W
s

71



20183 < Journal of World Buddhist Cultures Vol. 1

II-3. Geographical Distribution of the Representations of Textiles bearing the
Geometrical Pattern along the Silk Road

The largest number of the related representation can be found in the Dunhuang area,
located at the western front of the Gansu Province, China - specifically, the Dunhuang
Grottoes carved in the Northern Dynasty period.

The most spectacular representation of the textile pattern Type A can be found in
Dunhuang Cave 275. This cave is dated to the Northern Liang period (394-439) and is the
carliest known decorated cave in the area."¥ A main cult figure of Bodhisatva Maitreya is
made of clay and is installed by the rear wall of the cave. This figure is sitting on a throne
with an outstanding backrest (Fig. 9).(15 ) The backrest consists of a single board, which is

wider at the top and narrower at the bottom. The small triangular verges observed at both

(9 The recent radiocarbon dating carried out by a team from Oxford University reached to the
conclusion that three early caves in Dunhuang (Cave 268, 272, and 275) were constructed around
410-440. See Guo (et. al.) forthcoming. The present author sincerely thanks to Dr. Liu Ruiliang
(Oxford University) for generously sharing this latest research result.

15 See Zhonggguo Dunhuang Bihua Quanji 2006: (I) pls. 25, 28.

72



Satomi Hiyama

Untangling the Textiles in the Murals < Articles

upper edges of the backrest seem to indicate that this backrest is intended as being
covered with a textile.

This textile representation has a geometrical pattern depicted in black (which can be a
result of a carbonized red pigment, though). The pattern is composed of a regularly
arranged grid pattern, which shows a striking similarity to the pattern Type A in Kizil,
especially the one represented in the sermon scene of Kizil Cave 207 (Fig. 3).

Curiously, this specific decorative pattern appears in the ornamental panels decorating
the side walls in the same cave,(lé)

Cave 248 (in the Northern Wei period)."”

and also those depicted in the ceiling in Dunhuang

A simplified version of the textile pattern Type A can be found in the Matisi Grottoes
(Fig. 10), located 65km south from Zhangye city, one of the historical oasis towns along
the Hexi Corridor. The mural depicted on the older layer of the rear wall of Cave 3, dated
to the Western Wei period (535-556), contains an image of the sitting Buddha, whose
green-coloured inner robe (probably uttarasanga) bears the same type of geometric
pattern.(lg)

On the other hand, the textile pattern Type B has much larger number of the relevant
representations in the Dunhuang Grottoes. As same to the Type A, the pattern Type B is
also represented as the one depicted on the textile hanging on the backrest of the throne,
as one of the repertoires of the ornamental designs filling the decoration panels of caves,
and as the one painted on the inner robe worn by the Buddha as well.

The most outstanding representations among them are found in Dunhuang Cave 285.
The donating inscriptions in this cave mention the year of 538 and 539 (in the Western
Wei period)."” In this cave, two clay figures of venerable monks are installed in the
niches carved on both sides of the main cult figure of the preaching Buddha. Each of these
niches includes mural paintings depicting the trapezoidal backrest covered by textiles with
a colourful geometric pattern (Fig. 11). Even though the manifold grid lines are not
visible here, the resemblance to the textile pattern Type B in Kizil Cave 207 is striking in

the structure of pattern, which is composed of an alternating arrangement of a rosette

19 See Zhonggguo Dunhuang Bihua Quanji 2006: (I) pls. 39, 40, 50.
U7 See Zhonggguo Dunhuang Bihua Quanji 2006: (II) pl. 34.

%) Zhang 2016: 169-170, pls. 14-15.

%) For recent study on these inscriptions see Ishimatsu 2010: 52-55.
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design and a geometric design consisting of the five square forms. While the rosette is
beige coloured, the square forms are painted blue and white. Interestingly, the backside of
the cloth, which is depicted as hanging backward from the throne, is visible in this
representation. The backside of the cloth bears a juxtaposed lozenge pattern, which is
alternatively colored in light green and beige.

The same type of the textile design is depicted as the inner robe of the Buddha in
Dunhuang Cave 248, 254, 260, 263, 435 (Fig. 12) so far as the present author could find,
all date to the Northern Wei period.®” These representations can be rendered both in
two-dimensional and three-dimensional formats.

To depict the Buddha with a robe bearing such a decorative pattern is, in fact, an
extreme deviation from earlier Buddhist iconography. He is supposed to be the ideal
figure to be pursued by each humble Buddhist monk, and thus a dressing of a luxurious
robe by the Buddha fundamentally runs counter to the nature of Buddhism. A provisional
explanation for this intriguing phenomenon will be proposed later.

This pattern can also be frequently found in the ornamental panels decorating the
ceiling and side walls in the Dunhuang Caves in Northern Wei (Caves 254, 260, 435 at
least), Western Wei (Cave 288) and Northern Zhou (Cave 428, Fig. 13) periods,”" along
with the panels filled with other sorts of decorative patterns. These other decorative
patterns possibly derived from the textile patterns as well. These representations show the
autonomy of the ornamental pattern, which can easily transcend the borders of the artistic
medium.

The striking similarity between the representations of textiles with these specific
patterns in Kizil and Dunhuang most probably is evidence of the actual existence of these
types of clothing, which were circulated in these regions.

This then leads to the next question: were these types of textiles exclusively circulated
in the monastic environment? A representation found in the murals in the Bamiyan area is
evidence that suggests otherwise.

Bamiyan was an oasis kingdom located at the strategic point of the traffic route

connecting West Turkestan and India which passed through the Hindu Kush mountain

@9 7honggguo Dunhuang Bihua Quanji 2006: (1) pls. 62, 132; (II) pl. 29 etc.
@Y Zhonggguo Dunhuang Bihua Quanji 2006: (1) pls. 75, 107: (II) pls. 12, 13, 205, 207; (I1I) pl. 91
etc.
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range. The archaeological finds from the Bamiyan area display the great prosperity of
Buddhist culture in the region from a very early point in history. In Bamiyan Cave 111,
which includes the earliest extant mural paintings of the Bamiyan Caves according to
radiocarbon dating (dated to the middle of the fifth century to the middle of the sixth

,?? some local donor figures can be found behind the mandorla of the Buddha.

century)
Among them is a figure wearing a caftan with an opened collar (Fig. 14).(23) The main
part of his caftan is tailored from the textile with the pattern composed of manifold grid
lines, which has exactly the same structural principle as the pattern Type A represented in
Kizil Cave 84 (Fig. 4). This caftan is painted grey, although it does not necessarily
correspond to the original colour of the pigment.

The representation in Bamiyan seems to bear witness to the circulation of this kind of
textile in the secular realm. This leads to the further question. Assuming that these cloths
did actually exist, how was this pattern technically produced? Was it a dyed pattern or a
pattern that consisted of various colourful threads woven together? Since the
two-dimensional painting lacks the exact information about the material structure of

textiles, it is impossible to judge it only from the pictorial representations.

An archaeological find from the Boma grave in Zhaosu Province, located in the

northwest of Kucha in the Tianshan mountain range, offers a possible clue to this question.

The dating and identity of the grave is still under dispute. An Yingxin ascribes this grave
to the Goktiirks and dates into the late sixth century,*" while Hayashi and Zheng / Bi
rather connect the affiliation of this grave to nomadic groups residing in the area before
the Goktiirk’s arrival.*> From this grave, several extravagant textile fragments were
excavated along with a hoard of gold. Among them is a yellow-based textile fragment,
bearing the grid pattern (Fig. 15). The pattern, woven by thread dyed in dark red, is
composed of threefold grid lines running vertically and horizontally. The square field
inside the grid lines are alternatively coloured in yellow and red. At the crossing point of

the grid lines is a chessboard-like pattern, composed of alternating yellow and red threads.

@2 Miyaji 2006: 138-139. This dating, though, casts a strong contrast to the previous art-historical
studies, according to which the stylistic features of this cave are rather to be contextualized in a
much later phase. The careful re-examination of the mural paintings of this cave from the
interdisciplinary approach is needed.

@3 For the illustration see Higuchi 1983: pl. 13-4.

@Y An 1999: 14.

@5 Hayashi 2007: 329-330; Zheng / Bi 2011.
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The optical features of this textile fragment strongly resemble the represented textiles in
the Buddhist art in Kucha, Dunhuang and Bamiyan.

The archaeological report by An provides interesting information about the technical
detail of this textile fragment, which is described as a twill. Furthermore, the threads used
for this textile are rough and uneven, and both warp and weft are twisted.?® In fact, both
the optical and material features of this textile fragment suggest a possible link to a certain
type of textile mentioned twice in the Chinese manuscripts found from the Turfan area,

which is called the “Kucha-Silk (Iz28% Qiuci-Jin)”.

Fig.9a

@9 An 1999: 14 “JLig A E(n, SLELBNG, HPRLMREE, HLiniiioe, LLmamn
¥J (This twill has yellow colour, both warp and weft are twisted. The warp is twisted more
intensively, while the weft is less twisted. The threads are rough and uneven)” (English
translation is given by the present author).
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Fig.15

II1. Textile Representations in Historical and Ritual Context

IT1I-1. A New Identification of the “Kucha Silk (Qiuci-Jin F7%85)” in the Turfan
Manuscript

The term [T%48% Qiuci-Jin, literally meaning “compound weave silk in the Kucha
style”,*” is mentioned twice in Chinese manuscripts recording the economic activities in
the Gaochang Kingdom of Turfan in the middle of the fifth century.

A contract for the sale of a female slave written in the eighth year of Chengping of
Northern Liang = 450 or 509 AD (b2 )\4F-22 452t KL 1% 22) mentions the usage of

the Qiuci-Jin as a payment method.*® Considering the fact that textiles had served as one

of the main currencies along the historical Silk Road, this reference is hardly surprising.

@7 The translation of this specific term follows the glossary by Zhao / Wang (2013: 372-373). While
the Chinese character #f Jin is usually translated as “brocade”, this character rather refers to all
sorts of compound weave silk in the case of Turfan- and Dunhuang manuscripts, the complex
weave structure of which allows for the creation of various patterns in multiple colors.

@ Tang 1981: 189, 75TKM99:6(a) “ZEAHE HEFTAN B AE N | #R AT | A8 - 2680 = iR,
Cf. Ching 2012: 102-103. Two alternative years given here depends on whether the “Chengping

Year” refers to the Chengping Year of Northern Liang (= 447) or to the one of Gaochang (= 506),
which is still a controversial point among scholars.
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Another Turfan manuscript dated in 447 or 506 AD (ALF - FAFE N EZE B A
254 7%) provides further technical information about the Qiuci-Jin. The original text is

following:

mE T EE I i —iK, A%, KILRIT, KRR,
One(-zhang) yellow-based compound weave silk in the Kucha style in the middle
size made in Gaochang, with warp and weft threads from spun silk, measured 9 chi

5 cun long (ca. 2.3m) and 4 chi and 5 cun (ca. 1.1m) wide. 29)

Scholars of the textile history have pointed out that both the scale of the textile and its
measuring unit zhang correspond to those of Central Asian carpets, not to the scale of the
Han-made textiles which are counted by the unit pi (VT / 12).5% Alone this information
suggests that the “Kucha-Silk” must be a Central Asian production.

The reference that this “Kucha silk” is Gaochang-made evoked various interpretations
among the scholars. Recent studies generally agree in regarding the “Kucha silk” as a
kind of brand name for textiles typically made in Kucha, most probably bearing a specific
decorative pattern.(3 Y Tang and Ching further assume that this information may reflect the
high demand of the Kucha-made textile in the surrounding areas, so that the weavers in
Gaochang were encouraged to produce its imitation.®® Since the spinning industry in
Kucha seems to have been highly developed since the ancient time as documented in
several Chinese records, this interpretation is highly plausible.

Another intriguing factor is its technical description that the “Kucha silk” was woven
by warp and weft threads both from spun silks. This matches well with the cultural
convention of the oasis countries around the Tarim basin, where people took spun silks
from the cocoon first after the silk moth flies away from it. To spin the raw silk threads by

boiling the living silkworm inside the cocoon was against their Buddhist ethics.®” These

@9 Tang 1981: 181, 75TKMS88: 1(b). English translation is given by the present author.

G0 Cf. Sheng 1998: 134-5; Zhao / Wang 2013: 386-7.

CD Cf. Wu 2000: 94-95; Wu 1987: 98; Sakamoto 2012: 71-4.

G2 Cf. Tang 1985: 146-7; Ching 2012: 103.

©3) Beside the Chronicle of Wei (Wei-Shu), the Buddhist accounts in the seventh century by Dao
Xuan (T 2060: 684b27-cl: B PEIGEE, B DAAAHEN 2528 A M2, MEH DU ERAC,
AR, R TERGE, RAEE, MEIUR/AAEE) and Xuanzang (T 2060:
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references led textile historians to assume that “Kucha Silk” does not refer to a sort of
brocade made with the raw silk threads produced by killing the silkworms, but to a certain
sort of a weft-faced compound plain weave made from the spun silk threads.®?

A curious coincidence between the technical description of the “Kucha silk” in the
Turfan manuscripts and the material feature of the Boma textile fragment is worth
consideration. Namely, the textile fragment of Boma were woven by the spun silk threads,
and had a base colour of yellow — as exactly described in the Turfan manuscripts.
Furthermore, the textiles with the similar kind of pattern to the Boma fragment were
depicted in the mural paintings of Kucha and the areas around, all dated to around the
middle of the fifth century to the middle of the sixth century. This observation can cast a
new interpretation of how the actual “Kucha Silk (Qiuci-Jin)” could have been. The
textiles woven with the geometric pattern depicted in the Buddhist art in Kucha and in the
regions strongly tied to Kucha through the Silk Road trades may be a plausible candidate
for the actual “Kucha silk”, which seems to have been circulated in the oasis countries
along the Silk Road from the middle of the fifth century to the middle of the sixth century,
both as a currency and as a valuable textile as such. Accordingly, the textile fragment

from the Boma grave is possibly trace evidence of the now-lost “Kucha Silk”.

ITI-2. Between the Monastic Rules and the Actual Practice: Mechanism Laying
behind the Acceptance of the Patterned Robes

The previous section analysed the historical situation that the local-made textiles
circulating both in the secular and religious realms were depicted in the Buddhist art in
Kucha and the surrounding regions. Yet assuming that these textiles in representations are
of portrayal character of the actual textile products of the regions, why were “Kucha
silks” not considered to violate their monastic codes? “Kucha silks”, though not made of
unethical raw silk threads, still had bold, colourful patterns, which generally seems to go
against Buddhist code requires monks to live in a humble manner. Why were they not

considered as violating their monastic codes in Kucha?

944c¢12-29) also bear the witness to this custom practiced in Karashar, Kucha and Khotan. Cf.
Tang 1985: 146-151; Yokohari 1992: 171-172; Sakamoto 2012: 74.

@Y Cf. Yokohari 1992; Sakamoto 2012: 74. Yokohari and Sakamoto associate the “Kucha silk” to
the so-called “preudo Han silk” frequently excavated from Loulan, Niya and Turfan areas.
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The prescription was given that the monks’ robe should not be in white or vivid colours,
which was subject of the criticism because they resemble the garments of householders
enjoying the pleasure of the senses.®” The monks’ robes have to be made in the way
clearly distinguishable from the garments of secular householder and other schools of
ascetics. The robes were originally supposed to be sewn in a particular manner and dyed
in a sober colour by the monks themselves. The Vinayas of every Buddhist school dictate
that the robes were to be made of the pieces of cloth discarded in places like the public
cemeteries and dumping grounds. The robes made by stitching such small square pieces
of cloth together are called pamsukiila civara (#474<), which is considered to be the
most virtuous and suitable garment for monks.

A remarkable passage concerning the appropriate appearance of the monks’ robe is

found in Pali Vinaya:

The Lord saw a field typical for Magadha, laid out in squares (accibaddha), laid out
by dams (palibaddha), laid out by embankments (mariyddabaddha), laid out by
crossroads (singhdtakabaddha). Having seen it, he addressed Ananda: ‘Do you see,
Ananda, this field typical for Magadha ... limited by cross-roads?’ ‘Yes, Load’ ‘Are

you able, Ananda, to prepare robes like that for the monks? %

This passage is followed by a description of Ananda making a robe from pieces of
clothes. How “the field of Magadha” exactly appeared seems to have no longer been
self-evident for the author(s) of the Miilasarvastivada-Vinaya, who lacked the visual
perception of the agricultural landscape of the ancient Magadha, thus he (or they)

paraphrased these sentences like following:

(The Buddha with Ananda) disappeared in Rajagrha and stood on the mountain
Vaidehika. At that time, when he saw the fields of the people living in Magadha, which

were regular (sama), with regular precincts (samopavicara), laid out in rows

©% Following descriptions about the monastic rules pertaining the monks’ robes are based on
references in Schlingloff 1963: 545-546; Malalasekera / Weeraratne 1979: 184-5; Sawaki /
Kyuma 2001: 18-19, 42-48; Von Hiniiber 2006: 12-14.

9 Translation is cited from von Hiniiber 2006: 7 (Vin 1 287).
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(avalivinibaddha), manifold by preparing plots (?bhaktiracanavisesavicitra), he again

addressed Ananda...®”

The optical features of the fields of Magadha described here can be understood as a
kind of regularly arranged grid pattern. This instruction had surely referred to how a
pamsukiila civara or a patchwork robe appeared as originally intended, since the textile
was made by stitching small square pieces of cloths together surely looks like bearing
regularly arranged grid pattern from its structural nature.

On the other hand, is it possible to assume that this prescription was interpreted in a
way to allow monks to use textiles bearing the grid pattern for tailoring the robes in
Kucha? This may perhaps be an explanation why the circulation of the “Kucha silks” in
monastic environment could have been promoted in these regions. Namely, the regularly
arranged grid pattern woven on the “Kucha silks”, which itself is more likely to have been
generated in the natural development process of the compound weave technique, might
have been associated to the pattern of “the field of Magadha”, the most appropriate design
for the monks’ robes.

What can be observed here is the subtle balance between the canonized rule of the
monastic community and the demand from the laymen to donate the best local products
for the monastic members, which interplayed at its marginal border.

Less than a century later, this balance seems to have been gradually distorted, as
witnessed in the Buddhist art in the eastern part of the Silk Road. In the Buddhist art of
the Sui (581-618) and Tang (618-907) dynasties, the representation of monks dressed in
highly decorative robes increased (Fig. 16).°® The excavation in Famen temple near
Baoji (Gansu province), one of the most powerful temples during the Tang dynasty, can
be presented as an extreme case. The inscription found in the underground palace of this
temple refers to the donation of the silk robe with gold embroidery with the involvement

of Empress Hui’an.®” Corresponding to the inscription, the actual silk robe with gold

©7 Translation is cited from von Hiniiber 2006: 8 (Citravastu, GM 11 2, p. 50, 7. 12). Also see ibid.:
7-8 (for the analysis of the later translations of this original Pali passage.

G An example introduced here is the mural paintings from Binglingsi Cave 8 (Gansu Province),
dated to the Sui period (Zhonggguo Dunhuang Bihua Quanji 2006: (XI) pl. 42.). The monks’
robes are partly tailored with the textile bearing the pearl roundel pattern, which possibly is
woven by using the raw silk threads.

%) Shaanxi Provincial Institute of Archaeology 2007: 227-229.
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embroidery was excavated from the same site.*”’ Although both the use of the
embroidery and gold threads is explicitly prohibited by monastic rules, such rules seems
to have been not considered anymore. The movement against the use of robes made of
silk by Dao Xuan is worth consideration in this context, who was the patriarch of the
Vinaya school in early Tang period. This can be regarded as a historical witness to the
situation that monks in his period generally had no hesitation to be dressed in the luxury

silk robes.

ITI-3. Prayer behind the Murals: Donation and Rite Relating to the Textiles

This section inquiries about the meaning of the representations of the “Kucha silks” in
the Buddhist mural paintings and statues. What was the motivation to depict the patterns
of the local-made textiles into such detail into the Buddhist narrative scenes? Especially in
the case of Kucha, other examples of monks’ robes do not have such complicated patterns.

Thus, the detailedness of these representations appears to be very unusual.

9 Shaanxi Provincial Institute of Archaeology 2007: 263.
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An important fact to be noted here is that the donation of textiles to the Buddhist
community was and still is reckoned as one of the greatest acts that yield the highest merit
to the donors.*"

There is also a system which sustains the regular donation of textiles by laymen to the
Buddhist community with a considerable amount. It is the kathina ceremony, held
annually after the conclusion of the “Rainy Retreat” season.”*” In this ceremony, the laity
donate textiles for making new robes to the Buddhist community. One robe made with the
textiles donated during the kathina season is consecrated through the ritual procedure and
turns to be called a kathina robe. The monastic community which receives the kathina
robe is endowed with five privileges concerning the daily life matter for the next five
months. The donation of textiles during the kathina season is thus considered to bring
particularly great religious merit for laymen.

Though this ritual consigned to oblivion in the present form of East Asian Mahayana
Buddhism,(43 ) the Theravada Buddhist communities in South- and Southeast Asian
countries continue to practice the kathina ritual as a spectacular festival until the present
(Fig. 17), even involving the royal donation.*” This was also the same with other early
sectarian Buddhist schools, as witnessed by vinayas of each school. The Buddhist
community of the ancient Kucha Kingdom was surely not an exception, since both
vinayas of the Sarvastivadins and (Miila-)Sarvastivadins contained minute instruction of

how to carry on the kathina ceremony.(45) The archaeological fact that a Sanskrit

@1 Cf. Malalasekera / Weeraratne 1996: 161.

“2 There are a number of studies dedicated for this ritual. Kun Chang’s comparative study on the

accounts about the procedure of this ritual (called Kathinavastu) found in Vinayas of each school

can be regarded as a pioneering work (Chang 1957). Recent work by Mori (2012) critically
summarizes previous studies on the kathina ritual from various perspectives.

Hirakawa (1974: 31) explains the reason of abandonment of the kathina in East Asian Buddhism

as following: 1. The pravarana (a ceremony on the last day of the rainy retreat, in which monks

confess their offenses and erroneous behaviors) was transformed as the ceremony called

Yulanpen in Chinese or Urabon in Japanese by associated with the traditional cult for ancestor, 2.

The difference in climate in India and China led the change of the nature of the “rainy retreat”

tradition, and 3. the monks’ robe tailored according to the ancient Indian instruction did not have

any practical use for it in actual daily life in Chinese Buddhist monasteries.

@4 Cf. Malalasekera / Weeraratne 1996: 161.

@5 All the accounts concerning kathina by the Sarvastivadins and the Milasarvastivadins in Sanskrit
(mainly the Gilgit Manuscripts, 3.2.149-170), Tibetan (Kanjur, 'Dul ba, vol. 3, folios
171a.5-183b.7 in Lhasa edition, 111a.8-119b.8 in Peking edition, 115a.5-124a.6 in Sde dge
edition, 134b.2-164a.2 in Coni edition, and 185b.6-200b.6 in Narthang edition), and Chinese (-

R T \ETIEEIRAR RS — 1 =T 1435: 206¢5- 214al4; AL —WA B B ASHRFRHLARAC

43)
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manuscript of the Kathinavastu of the Sarvastivada-Vinaya was found directly in the

Kizil Caves“®

suggests that the monastic community residing at Kizil most probably
practiced the kathina ceremony as well. The existence of a vinaya fragment written in
Tocharian A referring to the kathina season also underlines the plausibility that the
Tocharian Buddhists practiced the kathina.*”

Considering these factors, the unusually detailed depictions of the monks’ robes made
of the local-made textiles in the regions in the narrative paintings may have been intended
to commemorate and guarantee of the eternal merit endowed to the donors through their

offering of valuable textiles to the monastery, possibly during the kathina season.

Fig.17

IV. Conclusion

This paper introduced an attempt to read the historical and socio-cultural information in
the small details depicted in the Buddhist mural paintings in Kucha and around. As
demonstrated by Neelis [2011], the Buddhist monasteries along the Silk Road were
operated according to their basic economic system of exchange of material gifts for

religious merit (punya). In this way, the Buddhist communities in these oasis kingdoms

% =T 1449: 97b4-99a13) is listed in Chang 1957: 14-16. Also see critical study by Mori
(2012).

@9 Boltz / Salomon 1988: 539. Since the Chinese translation of this vinaya was undertaken in
Chang’an in 404-5 under the initiative of Kumarajiva, this vinaya should have been known to the
Buddhist community of Kucha around this period at the latest. Cf. ibid.: 541.

“7 This fragment (352 b4) is considered as the Tocharian translation of Skt. Pratimoksa-siitra. In
this fragment, though, the Tocharian word katim is misspelled as kanim. Cf. Carling 2009: 97-98.
The present author expresses her deep gratitude to Prof. Hirotoshi Ogihara (Kyoto University)
for giving previous advice about this fragment.
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were highly involved in the fluctuating economic and geopolitical conditions of the
secular world. Thus, it is no wonder to find some clues about the local material culture in
a particular period in the Buddhist art of these regions, and accordingly the social
background at that time. A cross-genre reference to the visual, textual and archaeological
materials may enable reading the information “packed” in the mural surfaces.

The analysis undertaken in this paper, in fact, forms an interesting contrast to the
textiles typically represented in the Second Indo-Iranian Style paintings in Kucha, which
bear patterns composed of the large pearl roundels (Fig. 18).*) The difference in the
repertoire of the represented textiles in each style of mural paintings seems to bear
witness to the change of the textile markets in the Silk Road.“*” Yet this is beyond the

scope of this paper and should be considered in another paper.

Fig.18

@ 1 e Coq / Waldschmidt 1933: Tafel 14 (portraits of donors depicted in Kizil Cave 199 or Teufelshéhle A).
9 A preliminary study on this point was presented in Hiyama 2015.
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Abstract

It is well known that the third chief-abbot of the Japanese Tendai Sect, Jikakudaishi Ennin, went
over to the Tang Changan in search of the Buddhist law, gained some Buddhist scriptures which
include the famous three inventories, and brought back them to Japan. These inventories are
“Nihonkoku jowagonen nittoguhd mokuroku,” “Jikakudaishi zaitd soshinroku,” and “Nittd singu
syogyo mokuroku.” This study reconsiders the process and background of his activities of collecting
Buddhist scriptures in China, which have not yet been well studied until today. The author pays
attention to Ennin’s diary (“Nittd guhojunreikoki™), his record of itinerary in the continent. First, [
reconfirm the contents of those inventories. Second I elaborately compare them with the descriptions
in his diary. And it will become obvious that Ennin received a series of Esoteric Buddhist teachings
from 838 to 845 before he was given many books. Ennin’s diary tells us the details of his activities
of collecting scriptures as follows.

Ennin was given the teachings of Buddhist kongokai (vajradhatu) and some books about kongokai
by Gensei (Xuanzheng) of Daxingshan-si Temple in 840. Next year, he received the kanjo ceremony
of taizokai (garbhadhatu) and soshitsuji (susiddhikara), and also got some books on the
above-mentioned two worlds from Gishin (Yizhen) of Qinglong-si Temple. In the following year, he
received the kanjo ceremony of faizokai and acquired some other books from Hassen (Faquan) of
Xuanfa-si Temple. He also learned shittan (Sanskrit) and got the 83 books about Sanskrit from
Genkan (Yuanjian) and Hogetsu (Baoyue). Finally, in addition to these views, the author described a

genealogical chart of taizokai and kongékai.
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Abstract

Pure Land Buddhism and Esoteric Buddhism are often studied as if they are
necessarily incompatible paths within the broader Mahayana Buddhist tradition. Much
of the scholarship on early-medieval Japanese Buddhism, or “Kamakura Buddhism,”
has generally focused on the so-called “New Schools” (Zen, Nichiren, and Pure Land),
and has virtually ignored the importance of Esoteric Buddhism. In order to contribute to
the evolving conversation on both of these issues, the areas of overlap between Esoteric
and Pure Land modes of Buddhist thought and practice and the ongoing importance of
Esoteric Buddhism within the early-medieval period in Japan, in this essay I focus on
what I have come to refer to as the kenmitsu Pure Land thought of the Kdyasan scholar-
monk Dohan (1179-1252), and examine key passages from his Himitsu nenbutsu sho.
Through the examination of this text in the context of Dohan’s life and education on
Koyasan and the Heian-kyo capital, I depart from much of the scholarship on this topic
to argue that rather than simply constituting a “syncretic” view of Esoteric Buddhism
and Pure Land Buddhism or the orthodox Shingon School view on Pure Land, instead
Dohan’s view draws upon and encompasses both exoteric and esoteric modes of
Buddhist practice, and thus may constitute a dialogic kenmitsu approach to the Pure
Land that exemplifies the early-medieval cultural context.
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Abstract

The "four embracing practices" (catvari sargrahavastini/cattari sarigahavatthiini)

which consists of 'charity/almsgiving' (dana), 'affectionate speech' (priyavadita/peyyavajja),
'beneficial conduct' (arthacarya/atthacariya), and 'acting together' (samanarthata/samanattata)
were known from the early period of the Buddhist tradition as practical virtues intended
mainly for the laity in ancient India. They were not a conspicuous topic in the early
Buddhist canons and exegetical treatises in the so-called Mainstream Buddhism, but
were elevated to the altruistic practices of Bodhisattvas in the Mahayana school. They
are often interpreted as intimately related to the six perfections or paramita in the context
of the Bodhisattva path in the Mahayana, thereby leading to a rapid increase in their im-
portance. In contrast to the six perfections, which are taken as benefitting the self, the
four embracing practices are identified as the other-benefitting practices of instructing
sentient beings by means of these perfections.

In the case of the Yogacara school, which is one of the focuses of this paper, the
Bodhisattva is expected to strive for the fulfillment of both self-benefit and other-benefit
by means of the six perfections and the four embracing practices after having cultivated
benevolence (maitri) and compassion (karuna) via the Samadhi of the Four
Immeasurables (catur-apramana). In this sense, the four embracing practices may be in-
terpreted as the embodiment of the mind of benevolence and compassion that has been
fostered in meditation.

In Japanese Buddhist tradition, Dogen (1200-1253), the founder of the Soto school of
Zen in Japan, took special notice of this theme and devoted an interesting chapter of his
main work The Shobogenzo (The Treasury of the Eye of the True Dharma) to it. There
he is suggesting the posibility of a completely new form of human relationships: rela-
tionships based on 'giving' where materiality and spirituality are intermingled or inter-

changeable.
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Introduction

The "four embracing practices" (catvari sarigrahavastini / cattari sarigahavatthiini
DUk, DUHHTE) were originally merely one formulation of mundane or ordinary
morals in ancient India. They were not a conspicuous topic in the early Buddhist can-
ons and exegetical treatises in the so-called Mainstream Buddhism, but were elevated
to one of the important elements of the altruistic practices of Bodhisattvas in the
Mahayana school. In the context of the Bodhisattva path elaborated by the Yogacara
school, the four embracing practices were interpreted as the other-benefitting practic-
es of instructing and maturing sentient beings by means of the six perfections or
paramita which therein were taken as benefitting the self.

In Japanese Buddhist tradition, Dogen (G& 7T 1200-1253), the founder of the Soto
school (& {%%) of Zen in Japan, took special notice of this theme and devoted an in-
teresting chapter of his main work The Shobogenzo (IE{EHRIE The Treasury of the
Eye of the True Dharma) to it. Interestingly enough, while dealing with the topic, he
often refers to everyday manners and morals for comparison, and thus provides a

thought-provoking representation of the ancient Buddhist concept.

I. The Four Embracing Practices in the Early Phase of Buddhist Tradition

The so-called 'four embracing practices' (PU#5+) which consists of 'charity/almsgiving'
(dana i), 'affectionate speech' (Skt., priyavadita/Pali, peyyavajja % 3%), 'beneficial
conduct' (arthacarya/atthacariya FI11T), and 'acting together' (samanarthata/samanattata

FJ%)(]) were known from the early period of the Buddhist tradition as practical vir-

) sarigrahavastulsarigahavatthu means literally "four bases/grounds for gathering/attracting [peo-

ple]". The original words for each of the four, except for 'charity' (dana), vary in Sanskrit:
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tues intended mainly for the laity. The following passage from Ariguttaranikaya is but

one typical example encountered in the Nikaya or Pali Canon'®.

2)

Oh, Monks, the embracing practices are four. What are these four? They are char-
ity, affectionate speech, beneficial conduct, and acting together. Oh, Bhikkhus,
these are the four embracing practices. [As they are well-known through the fol-
lowing popular verses:]

“Charity and affectionate speech, as well as beneficial conduct associated with the
latter,

And acting together [with others] as appropriate to the situation,

Are that which embrace [/bind] society together, just like the linchpin of a moving cart.
If these embrasures did not exist, a mother would not obtain the duty of her children,
That is the respect and devotion [to her]; neither would a father the duty of his
children.

Since the wise consider these embrasures,

They win their greatness and become praiseworthy.”?

‘affectionate speech' priyavaditapriyakhyanalpriyavakya (Mahavastu (Mv)), 'beneficial conduct'
arthacaryal arthakriya (Lalitavistara, see F. Edgerton, Buddhist Hybrid Sanskrit Dictionary
(BHSD) q.v., and Pali Text Society's Pali-English Dictionary (PTSD) s.v. sanigaha), 'acting
together' samanarthatasamanasukhaduhkha(-ta) (Mv, see BHSD q.v., PTSD loc. cit.; see also
BHSD s.v. samanarthata). Here those encountered in the Bodhisattvabhimi (Z5pEH) and the
Mahayanasitralamkara (K55 qm) are given. By contrast, in Pali literature they appear in
more or less standardized forms: dama, peyyavajja, atthacariya, samanattata, respectively.
Noteworthy is the difference between the fourth, 'acting together', in Skt. form samanarthata (<
samana-artha-ta) and in Pali form samanattata (< samana-attan-ta). While the former means lit-
erally 'having the common object/benefit', which apparently accords with its Chinese renderings
[, [FF, %8 etc. and Tibetan translation (don mthun pa), the latter means lit. 'having the
common self. Thus PTSD (s.v. sangaha) explains the term as "impartiality (? better as state of
equality, i.e. sensus communis or feeling of common good)".

) Other references are as follows: Arguttaranikaya (AN) VIIL.23-24 Hatthaka (iv.216f) =

Madhyama Agama (MA) (F B E#E) 40 & 41, Taisho 1, 482f., etc. (this sutra will be discussed
later in the second chapter of this paper); AN 1V.153-155 (ii.142) & IX.5 (iv.364)=Samyukta
Agama (SA) GHEFTE#E) No. 667-672, T. 2, 185f., etc. (these sutras describe sarigaha-vatthu [
 as sarigaha-bala [#71]; Digha Nikaya (DN) 30 Lakkhana Suttanta (iii.153f)=MA (HT)
59, T.1, 493f., etc. (this sutra expounds so-called thirty-two marks of Grand Homme [ =+ K
A#H], and states that the sixth mark, jalahatthapada 'having web-like hands and feet' [ T ‘&2
#H], is obtained through the four embracing practices); DN 31 Sigalovada Suttanta, (iii.192f.)=
Dirgha Agama (&%) No. 12 N J58EE, T. 1, 70f., etc; Jataka No. 424, 462, 468, 532 [in
root verses or gathal, 533.

O AN TV. 32 (ii. 32) Sarigahavatthusutta 'The Sutra of the Four Embracing Practices' =SA (JEfiT)

No. 669: cattarimani bhikkhave sangahavatthuni. katamani cattari? danam, peyyavajjam,
atthacariya, samanattata. imani kho bhikkhave cattari sangahavatthiniti.

"danam ca peyyavajjaii ca atthacariya ca ya idha,

samanattata dhammesu tattha tattha yatharaham,

ete kho sarigaha loke rathassaniva yayato.
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The indigenous commentary ascribed to Buddhaghosa (5 c.) on the relevant sutta is

interesting and worth citing here:
[Manorathapirani Anguttaranikayatthakatha ad AN IV .32]:
'"The embracing practices' are the causes of embracing (sariganhanakarana).
"Charity and ...," and so forth [is now commented on]:
Someone could be embraced/attracted solely via charity, and to him, you should
only offer 'charity.'
'Affectionate speech (peyyavajja)' refers to pleasing words (piyavacana). Someone
says, "This person does offer charity, yet with a single word he stains everything,
and spoils it all. What is the use of this person's charity?" He also says, "This per-
son does not even offer any charity, yet the words he speaks are like rubbing on oil
[i.e. gentle and kind]. Whether this person practices charity or not, yet his words
by themselves are worth a thousand pieces of gold." Such a one does not hope
for charity, but only for affectionate speech. To him, you should simply utter
'affectionate speech.’
'‘Beneficial conduct (atthacariya)) means beneficial and elevating talk
(atthasamvaddhana-katha). Someone does not hope for either charity or affection-
ate speech, but merely hopes for talk that benefits and elevates himself. To such a
one you should simply talk of 'beneficial conduct' by saying things such as "You
should do that, but you should not do this; you should be close to such-and-such a
person, but you should not associate with such-and-such a person."
'Acting together (samanattatd) means sharing both suffering and pleasure
(samanasukha-dukkhabhava). Someone does not hope for any charity and so forth,
but instead hopes for sharing both suffering and pleasure with others by, for in-

stance, sitting on the same seat, sleeping in the same bed, and taking the same

ete ca sarigaha nassu na mata puttakarana,

labhetha manam pijam va pita va puttakarana.

yasma ca sangaha ete samavekkhanti pandita,

tasma mahattam papponti pasamsa ca bhavanti te” ti.

e L. ARSI I, A0 BER. ZERIE EPTATER UZ TR, — Ul I
. BOF U, B HUEREE, B BUTRIE, Sl BRI a2, oS iR
EAFTECE, IEEF. R RUEAPTECE, e lfE. S Bde s, 80— ek
&, BBATHE, SRR, WA E

A M B R, BT, RIRIGEATAE, A REHTHE, LU R, 506 K ST,
PR S, MR TR, RERE, T 2EF.
VIR, BEIH. kb, A R+, TR .
ER LS EL, FELL R ETRR, BE2R1T.
The stanza cited by the Buddha in this sutra is a locus classicus which appears frequently in the
relevant sutras of Nikaya and Agama given above fn. 2.
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meal. If such a person is a layman (gahattha) belonging to the same class (jati) (as

your own) and/or if he is a monk (pabbajita) observing the same precepts (sila) (as

your own) [i.e. belonging to the same Nikaya or School as your own], then toward

him you should practice this 'acting together.'
According to this commentary, "beneficial conduct" is restricted solely to verbal ex-
pressions. In addition, the interpretation of 'acting together' as 'sharing both suffering
and pleasure' (samanasukhadukkhabhava) corresponds to the same wording
'samanasukhaduhkha(-ta)' which is given as the source of the term "acting together" in
the Mahavastu (i.3.12, see above fn. 1)®. The last sentence of the commentary reads
disappointing although it poses some interpretational difficulty.

While the four embracing practices are not a noteworthy topic in so-called Main-
stream Buddhism in India®, they are often interpreted as intimately related to the six
perfections or paramita in the context of the Bodhisattva path in the Mahayana,

thereby leading to a rapid increase in their importance'®. In contrast to the six perfec-

“ The work refers itself as belonging to the Lokottara-vadin of the Mahasanghika school.

® Throughout all Abhidharma literatures both in Northern and Southern schools,

*A bhidharma-samgiti-paryaya-pada-sastra ("] B2 ZEPE S5 FL P9 £ @) is probably the sole example
which expounds the four embracing practices as an independent topic (Taisho vol. 26, p. 402c).
Its counterpart in Theravada Abhidhamma literatures, the Dhammasangani, does not refer to the
topic at all (see the comparative table of these two abhidharmic texts given in [BIFR—EJFE R
E 1, p. 23). Later authoritative Theravada treatise Visuddhimagga by Buddhaghosa (5c.)
does not mention it either. Probably this is because, unlike the four immeasurables (catvari
apramanani/cattari appamanani, see below fn. 7), the four embracing practices do not occupy
any place in the system of the meditative practices in Abhidharma.

(©) As the most important and well-known source, I will cite here a passage from the
Mahaprajiaparamita-Sastm  (MPPS) (K % J£ &), a voluminous commentary on the
Paficavimsatisahasrika Prajiaparamitasitra (—J7 1T L), ascribed to Nagarjuna (FE
B (BAANEAZIT U T Taisho Vol. 25, 525¢-527a): [#€ Satra] MFFZEERAMS. A
A BEE 25 BE fal (hn FERRT T = 5 = PE 0 R S R R . P R R RE R
FIRESE PR M =g — R, ZIERZM/E S EE R EGYE, PR BEEE T R L.
TR R RS T A R DAY 0 R A, TR A B SRS A 5. [Fa Sastra] i
e, Pral Uik, DM A R BOR L. ZER A U, B REEEEE, HRER
FREER M. R HEARGE, WA A BREE, MERIE. S EREATEEER .
B N 2 AT M, & N REAS M A B TR . o 2 AR R B R I O AN R A
e RE LT IE T 2 5k, RSN R, — B A IR R 2 Bk, DB AR EHER]
. CHARGBHESE, MR SR, RS2, A A, BEEE R miRE
VIR AR, A3 B2 e AT BRI T, FhEE O AR D, sl
BRI O &, R RE D AR Ao -l A DU . Y A s B B i
M &, REHDE . MAEZEZEOSIT HEEAGAGE, PSR -8R bk
s, RaRis. REREITEELY, REEAITHE, IRUEA.

The development of the concept of the four embracing practices from the Mainstream Bud-
dhism to the Mahayana and their relation with six perfections are outlined by Michihiko

Komine (Komine 1976).
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tions, which are taken as benefitting the self, the four embracing practices are identi-
fied as the other-benefitting practices of instructing sentient beings by means of these
perfections. In the case of the Mahayana-sitralamkara (MSA) (CRZEIEEGRR) by
Asanga (75 ca. 395-470) and its commentary Mahayanasitralarikara-bhasya
(MSABH) by Vasubandhu (131 ca. 400-480), which is one of the focuses of this pa-
per, the Bodhisattva is expected to strive for the fulfillment of both self-benefit and
other-benefit by means of the six perfections and the four embracing practices after
having cultivated benevolence and compassion (#7) via the Samadhi of the Four
Immeasurables (catur-apramana P47, In this sense, the four embracing prac-
tices may be interpreted as the embodiment of the mind of benevolence and compas-
sion that has been fostered in meditation. Below, I shall begin by outlining the defini-
tion of the four embracing practices encountered in the Bodhisattvabhimi (BBh) (%

WEH), which is considered as the model of the Mahdyanasitralarikara® .

I1. The Four Embracing Practices in Mahayana Treatises
I1.1. The Four Embracing Practices in the Bodhisattvabhumi

The Bodhisattvabhimi 'The Stages of the Bodhisattva' contains two passages that
summarize the four embracing practices and that may be viewed as an abbreviated and

an extended explanation respectively. The first, which is found in Chapter VIII

= A5

Balagotrapatala (JJFEIE 5155 J\), interprets the four embracing practices as an encap-
sulation of the three actions of body, speech, and mind that comprise the expedient
means of the Bodhisattva, and concisely explains them as the four kinds of skillful
means (upaya 75 1#). The second is Chapter XV Sarigrahavastu-patala (=58

) The [mind of] 'four immeasurables' (catur-apramana V94 [.0>]) as a practice of meditation are
benevolence (maitrijmetta %), compassion (karuna %), sympathetic joy (mudita &), and equa-
nimity (upeksaupelklkha +%). These are also called the four liberations (or rather, concentra-
tions) of mind (ceto-vimukti/cetovimutti U.L:#Efit), or the four divine abodes [in both literal and
figurative meaning] (brahma-vihara VY #E{¥). The last term is often employed in the
post-canonical Sanskrit texts and Mahayana literatures. See Wakahara, Compassion without Ob-
ject: The Four Immeasurables (catur-apramana) in Mahayana Buddhism, ORC Research Series
2, Ryukoku University, Kyoto 2006.

® Concerning these portions of the two treatises, no comprehensive study has been done by mod-
ern scholars. In Tibetan Buddhist tradition, Tshon kha pa deals with the six perfections and the
four embracing practices in his major work Lam rims chen mo mainly based on the relevant
chapters of the Bodhisattvabhiimi (chaps. IX-XV) and the Mahayanasitralamkara (Chap. XVI).

© Bodhisattvabhimi (BBh) , Balagotrapatala, Wogihara's ed. (BBhW) 112.10-113.12; Dutt's ed.
(BBhD) 79.8-28; Tib. De. 60b5-61a7; Pek. 70b4-71a7; BBh-Vyakhyana (by Sagaramegha) De.
yi 133al-b5; FRIMMATHGRERE =+ /\ (L8R Taisho 30, 504c-505a); FEREMEHERE =)
FEPES S\ (REEEGE T. 30, 905¢) ; T REFHAS R =R MBI CRIEREERE T. 20,
976c¢).
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1), which immediately follows the discussion of the six perfections or paramita from
Chapter IX Dana (Jiti i 55 L) to Chapter XIV Prajia (2 5h 551 01). As implied by the
title, Chapter XV takes the four embracing practices as its subject, treating each sepa-
rately and in detail'”). The two passages introduced above correspond to Chapters XV
Upayasahitakarmadhikara (GE£E S5+ 75) and XVI Paramitadhikara (FE 8505+ 1)
of the Mahayanasiatralamkara. Although the organization of the latter work emulates
that of the Bodhisattvabhimi, its definition of the four embracing practices is based
entirely on the abbreviated explanation found in BBA Chapter VIII, and makes no ret-
erence to the extended explanation in BBh Chapter XV. Hence, the current paper con-
fines itself to translating and introducing the former and foregoes an analysis of the
latter in the interests of space and time.
What are the three actions of body, speech, and mind that comprise the expedient
means (updya J71#) of Bodhisattvas? If one summarizes them, the four embracing
practices (VUFE##E ) are called the expedient means with regard to Bodhisattvas.
As the World-honored One (Bhagavat) expounded, "The Bodhisattva who is en-
dowed with expedient means that encompass the four embracing practices is truly
called a Bodhisattva."!"
Why, then, are the four embracing practices called expedient means? With regard
to instructing and embracing sentient beings, there are, in summary, four kinds of
expedient means. Beyond this, there are no more. That is to say 1) benefitting
[sentient beings](anugrahaka i[5 1%]), 2) causing [sentient beings] to under-
stand (grahaka HEfE), 3) leading [sentient beings](avataraka 4> \), and 4) causing
[sentient beings] to follow faithfully (anuvartaka FEfE).
Among these, 1) 'charity' is the expedient means benefitting [others] from the per-
spective of the Bodhisattva. This is so because when sentient beings are benefitted
via all kinds of donations of material things, they will listen to the words of [the
Bodhisattva] and act in accordance with them.
2) Immediately thereafter, the Bodhisattva, by means of 'affectionate speech',
causes [sentient beings] to understand, [i.e.] explains, the correct principle [yukti

1E#; reasoning, or logical argument] in order to remove completely the ignorance

19 BBRW 217-230; BBhD 149-158; De. 115b4-123a5, Pek. 129a7-138b5; BBhVy, 147b1-210a3; %k
PfT HOFR AR 5 DU+ —=(529¢-533a); &0 HIEFEAR S L U &L 55 1 10(923b-); EREEmAER
5 TLHRGEE A 25 1 7S(989b-). Chapters VIII and XV of BBh are translated into Japanese with de-
tailed notes by Hideomi Yaita (Yaita 2012 & 2015).

yathoktam Bhagavata: "catuhsamgrahavastusamgrhitenopayena samanvagato bodhisattvo
bodhisattva ity ucyata". Seemingly a citation from a certain Mahayana siitra which I have not
succeeded to identify.

(1n
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of those who are ignorant about this and that. In this way, 'affectionate speech' is
expedient means causing [sentient beings] to understand from his [i.e. the Bodhi-
sattva's] perspective.

3) In the same manner, [the Bodhisattva] picks up sentient being that have been
instructed and caused to awaken by the correct principle [reasoning] from their
unwholesome lot (akusala-sthana ~3EJiz) in life, and encourages, instructs and
introduce them [until] they are safely established'? in wholesome surroundings
(kusala-sthana ¥£Jiz). This is 'beneficial conduct' and the expedient means of
leading from his perspective.

4) Similarly, once the Bodhisattva has led these sentient beings, he engages in the
same activities alongside them and follows them faithfully, so that when those
who ought to be instructed will not say things such as, "If you did not initially
equip yourself with pure faith and precepts and charity and wisdom, how are you
able to encourage others with regard to these [goals], and how can you order them
and cause them to listen to you on the basis of these qualities?" to him"®. Due to
this, you should know that 'acting together' is the fourth expedient means of the
Bodhisattva, that of causing [sentient beings] to follow faithfully.

The physical, spoken, and mental actions of the Bodhisattva that are subsumed
by these four expedient means, either as a whole or taken one by one, are called
[the actions] that comprise the expedient means for the sake of correctly embrac-
ing, instructing, maturing sentient beings' .

In this instance, the four embracing practices and the six perfections are not directly

(12 samadapayati vinayati niveSayati pratisthapayati; Tib. yang dag par 'dzin du 'jug cing 'dul ba

dang 'jog pa dang 'god pa. The phrase is modeled after the following stock phrase encountered
often in Nikaya and Agama: e.g. AN IX.5 Bala (iv.364): etadaggam, bhikkhave, atthacariyanam
yadidam assaddham saddhasampadaya samadapeti niveseti patitthapeti.  dussilam
silasampadaya. ... Cf. SA (HB) No. 668 (T. 2, 185a) : 1THIEEE, FE AR EEEED AB L
WA, SEAHE LIS, B85 LM, A LIRS, & A/,
13 A similar passage with regard to 'charity' (dana) is found in MPPS (& FEf) CEIL—MREA ML
J\— T. 25, 704a-705b): [7 Sastra] AR AME, siA NS, "W R EAAR BT, i
B B A i (If you do not practice charity, someone might say, "If charity is the right thing,
why don't you practice it yourself?" Therefore the Bodhisattva should first practice charity
himself).
The four expedient means, i.e., the right actions of the Bodhisattva that comprise the four em-
bracing practices, is to be referred to again as 'the precept associated with the expedient means'
(J7EAHHEAK) in BBh Chapter 10 Sila (3% pE MK i) : tatra katamad bodhisattvasya
sarvatomukham S$ilam. tac caturvidham drastavyam. samattam prakrtiSilam abhyastam
upayayuktam ca. ... tatredam upayayuktam Silam yac catvari samgrahavastiini niSritya
bodhisattvasya sattvesu kusalam kayavakkarma pravartate. (BBAW 184.6-12; BBhD 127.5); =
e — O P, & A A DUAE: — B Es g, A AR, = AR, E G E
FRMETK. ... T (EARMETRCE, RHRE SRR DU 58 A 1 B 565 6 tEAHAE R (T. 522a)

(14)
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linked to each other. Similarly, in the case of BBh Chapter XV, the relationship be-
tween the four embracing means and the six perfections is not clearly stated (though
Chapter XV is, of course, located immediately after the chapters on the various per-
fections or paramita in the text). In addition, there are no references to the perfections
as the concrete content of the true teaching or dharma in the section of BBh Chapter
VIII that lists the twenty characteristics of the Bodhisattva expounding the true

dharma.

I1.2. The Definition of the Four Embracing Practices in the
"Chapter on the Perfections" (Chap. XVI) of the Mahayanasitralamkara
Although the root text of Chap. XVI of the Mahayanasitralamkara 'The Ornament
of the Mahayana Scriptures' follows the Bodhisattvabhiimi in expounding the six
perfections (vv. 1-71) and four embracing practices (vv. 72-78) as a single sequence,
it differs from the latter text insofar as it clarifies the relationship between these two groups
and includes important comments that cannot be derived from the Bodhisattvabhiimi. In
what follows, I shall provide a rendering of the root verse (Mahayanasitralamkara, MSA)
and the prose commentary (Mahayanasitralamkara-Bhasya, MSABh) of the relevant section
and provide analysis while summarizing the interpretations of further
sub-commentaries by Asvabhava (£ 6 ¢.) and Sthiramati (22 470-550)". Inci-
dentally, while there are other references to the four embracing practices scattered
throughout the text, I will forego an examination of them here, as none of them con-
stitute actual explanations of the four embracing practices per set?).
Seven verses concerning the embracing practices (follow as vv. 72-78).
The embracing practices are four: charity, affectionate speech, beneficial conduct,
and acting together. With regard to these:
Charity is the same [as above], while affectionate speech, beneficial conduct,
and acting together are considered to be teaching them [to others], encouraging
[others to practice them], and following them faithfully oneself. (MS4 XVI-72)

Charity is considered the same as in the case of the [six] perfections (paramita).

(9 [ évi's ed. 116.1-117.21; MS. National Archives No.119 (vi. 99, la. tR. 291) 90a4-91a3; Tib. De.
No. 4026 phi 209b5-210b7; Pek. No. 5527 phi 229b4-231a3; Asvabhava’s
Mahayanasitralamkara-tika (MSAT), De. No. 4029 bi 130a4-130b7, Pek. No. 5530 bi
146b3-147b1; Sthiramati’s Satralamkara-vriti-bhasya (SAVBh), De. No. 4034 tsi 43b2-46b6;
Pek. No. 5531 tsi 50b6-54b6; K. Bhattacharya, For a New Edition of the
Mahayanasitralamkara, Journal of the Nepal Research Centre Vol. XII, 2001, Kathmandu, pp.
5-16.

19 por instance, Chap IV, vv. 15-20; Chap XI, v. 64; Chap XVIII, vv. 69-70. Incidentally, another
important treatise of the Yogacara School, Mahayana-Sarigraha (1 K 3&7), gives only a very
brief account of the four embracing practices.
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Affectionate speech refers to the teaching of them, and beneficial conduct refers to

encouraging [others] towards them. Since the word 'them' implies the [six] perfec-

tions, the meaning of [this sentence] is "teaching the perfections, and encouraging

[others] towards the perfections." Acting together means to faithfully follow one-

self that which one encourages of others. (MSABh)
Concerning the reason why the four embracing practices are expounded after the six
perfections in the root text, Asvabhava states that, "Since the cultivation of the six
perfections leads the Bodhisattva to achieve the Buddha-dharma, they benefit the self.
Since the embracing practices [lead all sentient beings towards attainment, and there-
fore] benefit others, the chapter on the embracing practices [was expounded], it being
by means of the four embracing practices that one engages in benefitting others"
(130a4-5; 146b4-5). Given that this anticipates the gist of the final verse of the root
text (v. 79 below), this interpretation may be considered valid. The identification of
charity as the first of the four embracing practices with the perfection of charity, the
first of the six perfections, is borne out by both Asvabhava's analysis of the definition
of charity (consisting of ten items) as a whole in his discussion of the paramitas in the
previous section of the root text, as well as by Sthiramati's interpretation of the four
characteristics of charity in verse 8 of the same text!”, Although this is not the place to
analyze this matter in detail, categorizations such as the three types of charity, i.e.
charity of material goods (f//ifi), of the Dharma (i), and of fearlessness (4 i)
(XVI-17, 52), as well as the purity of the three aspects of charity, i.e. donor, recipient
and benefactions ( —#f{E{4+), based on non-discriminating wisdom (XVI-30, 52), were
surely important for establishing the relationship between the four embracing practices
and the six perfections'®),

As far as affectionate speech, defined in the text as "teaching the perfections," is
concerned, Sthiramati comments that, "demonstrating to others the distinctive

characteristics and shared characteristics of the six perfections from charity to wis-

an [For the Bodhisattva] Charity cures the disease [of covetousness], is endowed with the wisdom
of non-discrimination, fulfills all desire, and matures sentient beings in three ways [i.e. into
three vehicles] (MS4 XVI-8 : danam vipaksahinam jfianena gatam ca nirvikalpena /
sarvecchaparipiirakam api sattvavipacakam tredha //). These four characteristics apply to all of
the six perfections (ibid. vv. 8-13).

Definite statement on the vital linkage between the four embracing practices and the six per-
fections is, for instance, given in MPPS (%) and in the Prajiaparamita-sitra cited and
commented on therein: (& /\JL"AHES" £/ ZER T. 25, 685a): [ Sutra] ZHEE, HpEkE
AT LAt B BSORR 2L, FTRE R VA, R 2 A AT S . ) 2 S A A D B A 4 X
WA, W RERERTRE LN IR 2 ARSIV =, AT ANMGRER U . s
WERERTRERAT IR UG /L, RS RE RAEUR L DT /SRR, 0] 2% 5 R R A o ) <
HSURAAE, P A I L. o 36 ) g AR e A2 N\ Ty o B [R5 DA DY S T4

(18)
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dom by means of logical reason (gtan tshig, *hetu) constitutes the characteristic of
affectionate speech" (43b3-4; 50b8-51al). While this interpretation appears to be
based on the definition of affectionate speech as "an expedient means instructing
[sentient beings] and causing them to understand the correct principle (yukti IE3H)" in
the above-mentioned Chapter VIII of the BB#, it is exceedingly interesting that log-
ic/logical reasoning, that is to say inference (anumana tt. &) (or at least the practice
of 'inference for others' [pararthanumana #fh Lt ] that was considered part of it),
was viewed by the Yogacara tradition as affectionate speech.
Why, then, are the embracing practices considered to consist of these four?
Vis-a-vis others:
You should know that these four embracing practices are expedient means of
benefitting, causing understanding, encouraging, and causing to follow faith-
fully. (MSA XVI-73)
Charity is an expedient means of benefitting, since physical benefit arises due to
material offerings. Affectionate speech is an expedient means causing under-
standing since it causes [others] to comprehend matters (=the perfections) that are
unclear or that are being doubted. Beneficial conduct is an expedient means for
encouraging, since it urges [others] towards what is wholesome (=the perfections).
Acting together is an expedient means for causing to follow faithfully, since once
others know that the words and actions of the one encouraging them match each
other, they faithfully follow him to the wholesomeness that he is encouraging them
towards. (MSABh)
This root verse, which identifies the four types of expedient means as the reason why
the embracing practices are also four in number, is based upon the passage in Chapter
VIII of the BBA identifying the four embracing practices as the four expedient means
that we have already examined above. In addition, it also corresponds on many points
with the description of the 'precepts benefitting sentient beings' located in Chapter X
Sila (7% &) of the BBh (see also the commentary to verse 77 below). According to
Sthiramati, the "expedient means of benefitting," that is to say charity, means "to
physically benefit sentient beings by giving them food, clothing, and so forth, so that
they will not suffer from hunger, cold, and the like." (44a3-4; 51b1-2)
Due to the first, one becomes receptive, due to the second one gains faith,
Due to the third, one practices, and due to the fourth, one purifies. (MSA4
XVI-74)
Since one becomes a follower of the teaching!'” via material offerings, one be-

(19) According to Tibetan translation, "Since one becomes suitable to listen to the teaching ([chos]
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comes receptive. Since one clarifies it [i.e. the teaching] and cuts off doubts via
affectionate speech, one gains faith in the teaching. Due to beneficial conduct, one
practices in accordance with the teaching. Since one acts accordingly over a long
period of time due to acting together, one purifies one's practice. The above are the
functions of the [four] embracing practices. (MSABh)
While the action of 'acting together' is explained, "since one acts accordingly over a
long period of time due to acting together, one purifies one's practice," the two
sub-commentaries differ in their interpretation of this passage. Asvabhava states,
"Since one knows the encouraging person (= the Bodhisattva) is a man whose words
and actions match each other and respects him for a long period of time, one [there-
by] purifies one's practices" (130b1; 146b7-8). In other words, due to seeing the Bo-
dhisattva practicing the perfections himself (i.e. being engaged in 'acting together"),
sentient beings follow the Bodhisattva for a long period of time, thereby purifying
their own practice of the perfections. By contrast, Sthiramati interprets this passage
as "meaning that in order to firmly establish sentient beings in the practice of the
perfections, [the Bodhisattva] practices the perfections himself over a long period of
time, whereupon the characteristics of the perfections become stainless and pure"
(45al-2; 52b1-3). He thus takes the subject that practices for a long period of time
and purifies the perfections to be the Bodhisattva himself. Based on the context of the
root verse, the former interpretation appears the more plausible one. Incidentally, the
purification of the practice of the perfections is explained in concrete detail in
Sthiramati's commentary to the next verse.
The four embracing practices may also be considered as two embrasures;
A material (amisa) embrasure and a dharma embrasure that consists of the
[three] dharma of objects, and so forth. (MSA4 XVI-75)
A separate set of two embracing practices consisting of a material embrasure
(amisa-sarigraha W/ ) and a dharma embrasure (dharma-sangraha 7£%i#) was ex-
pounded by the World-honored One. The four embracing practices are included in
these two. The first derives from the material embrasure, while the remaining
[three] derive from the dharma embrasure. In addition, these [three] derive from
the dharma of objects (alambana), the dharma of practices (pratipatti), and the
dharma of their purification (visuddhi), respectively. (MSABh)
The scripture expounding the two embracing practices that the text refers to is identi-
fied with the following sutra:
Oh, Monks, there are two embrasures. What are these two? [They are] the material

nyan du btub par byed pa'i phyir)
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embrasure (amisa-sarigaha) and the dharma embrasure (dhamma-sarigaha). Oh,
Monks, these are the two embrasures. Oh, Monks, among these two embrasures,
the dharma embrasure is the most excellent. (4N I1.13.8 Sarigaha)*”
Here, the text bestows a unique interpretation upon the two embrasure expounded in
the Agamas in order to reconcile them with the definition of the four embracing prac-
tices that it has already provided. The material embrasure corresponds to the em-
bracing practice of charity. Amongst the dharma of objects, the dharma of practices,
and the dharma of their purification that make up the dharma embrasure, the dharma
of objects (i.e. the "teaching of the [six] perfections" [Asvabhava] or the "scriptures
associated with the six perfections, and so forth" [Sthiramati]) corresponds to affec-
tionate speech, the dharma of practices (i.e. practices of extolling the six perfections)
corresponds to beneficial conduct, and the dharma of their purification (i.e. purifica-
tion of the practice of the six perfections) corresponds to acting together, respective-
ly. Purification, according to Sthiramati, refers to "separating the perfections from
those which are to be cured (vipaksa %fi8) such as covetousness, and so forth""
(45a7; 53a2).
You should know that the embracing [practices] are divided into inferior, me-
diocre, and superior, as well as into mostly non-beneficial, mostly beneficial,
and completely beneficial. (MSA4 XVI-76)
This is a distinction between different types of embracing [practices]. Among
these, you should know that the embracing [practices] of the Bodhisattva is infe-
rior, mediocre, and superior with regard to those who cultivate the three vehicles,

respectively. It is mostly non-beneficial at the [preparatory] stage of practicing

@9 masangaho ca. ime kho bhikkhave dve sangahd. etadaggam bhikkhave imesam dvinnam
sangahanam yadidam dhammasangahoti. Cf. Ekottara Agama (M= E#8)15.5 [B] (T. 2,
577b) : "EANE ... @RFHEEERE L, A B s T arEEiE R M L Bhiz B P
RaEyE R, B HGELE mEEITIER. st i E&E,.. ", See also a similar context
in MPPS (5 FERR) (48U £\ T. 679b- 682c): [FE Satral 8 KkZEEHE, TR
B0 R anE e VD 2 o] 1 PR R R AR E. DAVU RO A, % 2 DU, A b EE R 4
R, A e DA e i UG A, R, Fpe bl —FE e i Un A4, Whheishe. .. Ehf —
i, —F ] R, L SRR RE R VA AT R . AR AR, R
PEZOR A SR RENAD., UOGED B, Gy Sastral AL FEZ, fAiliSqE
Flak A, A 3, afeEeR .. MH, SE R IUSE R oL A, & =2
EH, AR =S DU e R AR R i AN . 18 R DU S ) BR A e, DR
=N RIH, ST USRI I AR A ? B, A E R R .

@D The six perfections respectively serve as the cures for the following six maladies which are
listed in the vv. 8-13 of this chapter: charity (dana Afi i) for covetousness (matsarya &), pre-
cept (sila FF7) for transgression (dauh-silya 27 [J27%] ), forbearance (ksanti 75) for anger
(krodha RE ), effort (virya f& 1) for indolence (kausidyalf#i=)), concentration (dhyana i i) for
distraction (viksepa #{{iL) and wisdom (prajia % £) for stupidity (daus-prajiya &55).
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with [rudimentary] understanding (adhimukticarya-bhimi {5 f#17 Ht). It is mostly
beneficial in the case of those who have entered the [final] stages (i.e. ten
bhiami). Tt is completely beneficial at the eighth stage and beyond, since [the
Bodhisattva on these stages] will unfailingly accomplish the benefitting of sen-
tient beings. (MSABh)

Since Sthiramati's commentary on this root verse is particularly detailed, I shall quote

it in full here:
By means of the verse "... are divided into inferior, mediocre, and superior," (v.
76a) and so forth, the different types of the four embracing practices are explained.
Among these, the four embracing practices of voice-hearers (or disciples, sravaka)
are said to be inferior, as they do not engage in benefitting others. The four em-
bracing practices of solitary awakeners (pratyekabuddha) are said to be mediocre,
as they are equipped with the mediocre roots, such as the root of faith (dad pa la
sogs pa’i dbang po bar ma). The four embracing practices of Bodhisattvas are said
to be superior, as they practice both improving oneself and bringing benefit to
others. Alternatively, the four embracing practices by means of which the Bodhi-
sattva takes sentient beings and places them on the vehicle of the voice-hearers are
said to be inferior. If he uses the four embracing practices to take sentient beings
and place them on the vehicle of the solitary awakeners, these four embracing
practices are said to be mediocre. If he uses the four embracing practices to take
sentient beings and place them on the great vehicle, these four embracing practices
are said to be superior.
"You should know that the [four] embracing [practices] are those that are mostly
non-beneficial, those that are mostly beneficial, and that are completely beneficial"
(v. 76cd) means that when Bodhisattvas abiding at the stage of practicing with
[rudimentary] understanding (mos pas spyod pa'i gnas skabs, *adhimuktyavasthal
adhimukticarya-bhimi {5 fi#17 1) take sentient beings and [attempt to] cause them
to mature by means of the four embracing practices, only a few will mature, while
most will not. Hence, [their practices] are said to be non-beneficial for most [be-
ings]. Since, having not seen the truth of the Dharma, they do not know the aspira-
tions of sentient beings, [their practices] are meaningless for most [beings]. When
Bodhisattvas from the first stage to the seventh stage take sentient beings and [at-
tempt to] cause them to mature by means of the four embracing practices, most
will mature, while only a few will not. Hence, [their practices] are said to be bene-
ficial for most [beings], which means that they are meaningful for most [beings].

When Bodhisattvas on the eighth, ninth and tenth stages take sentient beings and
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cause them to mature by means of the four embracing practices, all (sentient be-
ings) become matured as they (Bodhisattvas) cause them to mature, and no single
(sentient being) is spoiled (chud mi za ba, * a-vipranasa). Hence, you should know
that [their four embracing practices] are completely beneficial for most [beings]
While the rigorous distinction between the three vehicles is a characteristic feature of
this treatise, verse 69 of this chapter also divides the perfection of effort (virya f& )
into the same three categories of inferior, mediocre, and superior, which are then ex-
plicitly linked with the three vehicles, with the two vehicles being said to be
self-benefiting, and the great vehicle identified as benefitting others.
This method is relied upon by [all those] working to gather an assembly,
[And it] is praised as assisting in accomplishing all benefits for all [beings],
and being an expedient means of happiness. (MSA XVI-77)
All who work to gather an assembly rely solely upon this expedient means, that
is to say, the four embracing practices. For this reason, it is praised as "assisting
in accomplishing all benefits for all [beings], and being an expedient means of
happiness" by the myriad Buddhas. (MSABh)
Sentient beings who have either been embraced, will be embraced, or are cur-
rently being embraced,
They all are [to be embraced] in this way [i.e., by means of the four embracing
practices], therefore this is the [only] path causing sentient beings to mature.
(MSA XVI-78)
This shows that the four embracing practices are the only path (ekayana) causing
sentient beings to mature across the three times; for there is no other path.
(MSABh)
These two verses, which go so far as to identify the four embracing practices as the
only path benefitting all sentient beings and causing them to mature, clearly demon-
strate the immense importance that the root treatise places upon the four embracing
practices. The fact that both verses draw on what appears to have been the most popu-
lar scripture expounding the four embracing means, the Hatthaka Sutta (T-EFHS),
makes it clear that they are intended to function as a pair. The actual source being re-

ferred to is the following passage from this same scripture®:

@2 AN VII1.24 (iv. 219) Hatthaka (2): sadhu sadhu hatthaka, yoni kho tyayam hatthaka, mahatim
parisam sangahetum, ye pi hi keci hatthaka atitam addhanam mahatim parisam sangahesum,
sabbe te imeheva catihi sangahavatthihi mahatim parisam sangahesum. ye hi keci hatthaka
anagtam addhanam ... sanganhissanti. ye pi hi keci hatthaka etarahi ... sanganhantiti. ... Cf.
MA FBEFEY ) FREF(T. 1, 482¢) « FRFRFRA, Mhie LANERRR KA. X LD
PR RSk, DUNRG R k. FRAE, FiRRAY MRS LINERIORAE, 1—oIH
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Oh Hatthaka, that is correct, that is how it is. Oh Hatthaka, this is truly the en-

trance (= expedient means) for embracing the huge assembly (of sentient beings).

Oh Hatthaka, those who embraced the huge assembly in the past all embraced

the huge assembly by means of the four embracing practices. Oh Hatthaka, those

who will embrace the huge assembly in the future will all. ... Oh Hatthaka, those

who are embracing the huge assembly in the present are all. ...
While the author borrows the authority of the Scripture or Agama to emphasize the
relevance of the four embracing practices and recommend their practice, insofar as the
four embracing practices being discussed here are, of course, an adaptation that has
been fused with the teaching of the six perfections, the real intention of the author
should be understood as the "gathering in of the assembly" or "maturation of sentient
beings" into the great vehicle by means of "the expedient means of happiness", i. e. the
four embracing practices.

While the above concludes the definition of the four embracing practices in the
root text, I would also like to include and analyze the final verse that concludes this
chapter.

Thus, one [i.e. the Bodhisattva] who possesses a mind that is constantly unat-
tached to wealth, has mastered quiescence, restraint, and diligence, has stabilized
his self,

And does not discriminate the characteristics of existence and objects, is the one
who embraces the multitude of sentient beings. (MS4 XVI-79)

This (verse) shows the genuine cultivation of the four embracing practices of the

Bodhisattva who dwells in the afore-mentioned perfections, since it is due to the

perfections that he achieves self-benefit, and it is due to the embracing practices

that he achieves benefitting others, respectively.

End of the "Chapter on the Perfections" of the Mahayanasitralamkara (MSABh)
This verse serves to bind together the root text in its entirety, as is evident from the
special meter puspitagra that is frequently encountered in the concluding verse at the
end of each chapter of the root treatise. We see that the commentary takes the six per-
fections as benefitting the self and the four embracing practices as benefitting others.
This appears to be due to a passage in the BBh that summarizes the perfections and
embracing practices by stating that "by means of the six perfections, one matures one-
self with regard to the Buddha-dharma, and by means of the four embracing practices,

[one causes] the maturation of all sentient beings."(23 )

WINERHRhESA R TRA, FHARNAK. FHHHE..

@ BBhW (227.3-7): tatra yac ca danam anekavidham nirdistam yac ca Silam vistarena yavad
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Sthiramati explains this as "in this way, a Bodhisattva who has caused himself to
mature via the practice of the six perfections causes other sentient beings to mature by
means of the four embracing practices. Therefore, when it is said (in the verse 79
above) that “one is the one who embraces the multitude of sentient beings”, this means
that a Bodhisattva equipped with these perfections is one who causes sentient beings to
mature by means of the four embracing practices."(46b5-6-; 54b4-6)

Needless to say that the six perfections originally constituted the practice of the
Bodhisattva, and that they were therefore a practice leading to the perfection of both
self-benefit and benefitting others. Even in the present treatise, that the six perfections
benefit others while also benefitting oneself and that there is no distinction between
benefitting self and others from the perspective of the Bodhisattva is repeatedly em-
phasized. For example, in verse 16, it is stated that "sentient beings are benefitted
(anugraha)" by each of the six perfections from charity to wisdom. The "benefit-
ting-others" aspect of the perfections is especially emphasized in verse 4, which pro-
claims, "The self-benefit of the Bodhisattva is based upon this benefitting of others
(that constitutes the practice of the six perfections); this is because [the Bodhisattva]
makes the aspirations of others his own, and he is able to attain Great Enlightenment or
Mahabodhi [himself via the practice of benefitting others]."**

As pointed out above, according to the root treatise, the four embracing practices
entail benefitting sentient beings via the practice of charity, followed by teaching them
the perfections, encouraging them, and taking the lead oneself in putting [the perfec-
tions] into practice alongside others. Therefore, in this case, when the perfections are
viewed as one's own practice, they are called self-benefitting (striving upwards to-
wards Bodhi or Enlightenment |- >K3%42), while the role played by the four embracing
practices in causing sentient beings to mature via the transmission and sharing of these

very same six perfections causes them to be labelled as "benefitting others" (reaching

ya ca samanarthata. tatra paramitabhir adhyatmam buddhadharmaparipakah, samgrahavastu-bhis
sarvasattvaparipakah. samasato bodhisattvasyaitat kusalanam dharmanam karma veditavyam. 40
e R SRS AL AR AR R P T A I R R RE B R U TE. PT A T SR REAK
Rth— B A 1. &S pE — Y IE{E¥ [T. 532b]. These statements in the Yogacara
treatises are, in turn, based on the Prajiaparamita-siitra. See, for instance, MPP.S % Eim(&t
ANEPAGES S — T. 597a-598b): [(£ Sutra] LIGZECZH SR, 5 RERE A pEAR AT BT 18 2 5 — 5
=R R R A, B BN E = s, M USRATRIUR . (TSI, A i
FRFIEEF . ZHE R, DUERIES TR S SR M — L e Rl R R A R e
KEA... [F Sastra] A2/S RS2 B FIE. 178 BREUSEE % 200 AR 5, ELLTY
REBRIUR L. WUSAFRANSER. A0 BRI, Bhalt SRR E = 1 LA SRR iR {2
JEIE S

@Y MSABh ad MSA XVI-4 (Lévi p.99, 11.19-20): etasmat pararthat bodhisatvasyatmartho bhavati/
parakaryasvakaryatvan mahabodhipraptitas ca.
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down to save sentient beings [ {t.#&4). In addition, the six perfections are synony-
mous with the Great Vehicle. Hence, the root treatise appears to be trying to draw
attention to the fact that the diffusion of the Great Vehicle, Mahayana, is an important
duty of the Bodhisattva through its exaltation of the four embracing practices.

It goes without saying that the lack of attachment to wealth, [mastery of] quies-
cence, restraint, diligence, stabilization of the self, and [cognition] lacking in discrimi-
nation that appear in the verses stand for the six perfections of charity, precept, for-
bearance, effort, concentration, and wisdom, respectively. The first five of these are
fairly unproblematic, but the phrase "does not discriminate the characteristics of exist-
ence and objects (bhava-visaya-nimitta-nirvikalpa)," which refers to the perfection of
wisdom or prajiiaparamita, is without parallel in the remainder of the work, and hence
difficult to interpret. According to Asavbhava's commentary, it means "not discrimi-
nating between the two characteristics of existence, that is to say the various internal
elements or dharma (nang gi chos rnams), and objects, that is to say the various phe-
nomena existing externally (phyi rol gyi dngos po rnams)" (130b6-7; 147a7-8). Simi-

n

larly, Sthiramati interprets, " 'existence' refers to what is present internally, that is to
say, the five constituent elements or skandha, while 'object' means what is present ex-
ternally, that is to say, matter or riipa and so forth. 'Characteristics' refers to the two
types of presence, both internal and external. This means that one [=the Bodhisattva]
does not discriminate other sentient beings that do not belong to one's own stream of
mind (bdag gi gyud las ma gtogs pa) as genuinely existing" (46b4-5; 54b3-4). Although
the wording of these two commentators is slightly different, the gist of their arguments is
same: the annihilation of subject-object dichotomy or self-other discrimination.

In the root text, the perfection of wisdom is referred to as 'mon-discriminating
wisdom', as well as 'pervasive wisdom in accordance with the truth of all actions'
(which causes actions to be without cognitive distortion), 'purity from cognitive ob-
structions', and 'penetration into the selflessness of constituent elements or dharma'.
Since this non-discriminating wisdom is taken to accompany all of the six perfections
(for example, it forms the foundation for the purity of the three aspects in the case of
charity, i.e. donor, recipient and benefactions), it would appear that it is the
non-discriminating wisdom in the sense of the equality between self and others that is
particularly emphasized in the present context. Indeed, it might be argued that here is
given one response to the question of how compassion, which necessarily presupposes
the existence of others, is possible within the Yogacara system that is often interpreted

as a form of solipsism: "Compassion is possible precisely because others do not exist".
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II1. Dogen's Exposition of the Four Embracing Practices in The Shobogenzo

Dogen (GE7C 1200-1253) wrote an important and unique essay titled "The Four
Embracing Practices of a Bodhisattva" (¥#2pE kI 1% Bodaisatta Shi-shobo)® on
Tango no hi (%is’t-H) or the fifth day of the fifth lunar month (May 24) in the fourth
year of Ninji ({~18) (CE 1243) when he was at the age of forty-four. The essay was
later incorporated in his main work The Shobogenzo (IE{EREL The Treasury of the
Eye of the True Dharma) as Chapter XLV?®, but in the colophon of the essay, unlike
most of the other chapters of the book, no mention is given about either the place or the
audience to be addressed. This might suggest that it was not supposed to be an open
discourse for his disciples. It also differs from other chapters in terms of content. In-
stead of the metaphysical speculation in abstruse style which makes up most of the
work, here we are led into an intimate conversation with the author who freely refers to
historical events, legends and parables.

After prefacing the essay with the enumeration of the four embracing practices as
"The first is charity. The second is affectionate speech. The third is beneficial conduct.
The fourth is acting together,"*” he expounds each practice one by one. Due to space
limitation I will only deal with the portion of the first practice, charity, which is the
longest, most detailed and significant.

'Charity' means not being covetous (712’,%)(28). Not being covetous means not
being greedy. Not being greedy means, in everyday language, not courting favor.
Even if we rule over the four great continents [as a Cakravartin or universal king],
if we want to bestow the teaching of the right truth, we simply must not be covet-
ous. That might mean, for example, bestowing upon strangers treasures that are to
be thrown away. When we offer flowers from distant mountains to the Tathagata

(fn>k), and when we donate treasures accumulated in our past life to sentient be-

@ Here Dogen does not refer to the four embracing practices as Shi-sho-ji (VUH#HF) but as
Shi-sho-bo (MU##{%), which, together with other evidences, may reveal that his main source
was MPPS (5 FE5f).

2% The chapter number is that of the standard edition, i.e., so-called "Ninety-five volumes edition"
(Ju+F2EA). Here I put aside the complicated problem of various recensions of the
Shobogenzo. In addition to the original Japanese, I consulted the following three English trans-
lations available to me: Kosen Nishiyam tr., 4 Complete English Translation of Dogen Zenji's
Shobogenzo (The Eye and Treasury of the True Law), Vol. 1II, Tokyo 1975; Gudo Wafu
Nishijima and Chodo Cross tr., Shobogenzo: The True Dharma-Eye Treasury, Vol. 1II, BDK
English Tripitaka Series, Numata Center for Buddhist Translation and Research, 2007; Hubert
Nearman tr., "SHOBOGENZO The Treasure House of the Eye of the True Teaching" by Eihei
Dogen, Order of Buddhist Contemplatives, Shasta Abbey Press, Mount Shasta, California 2007

CO —Ffifs, — s, AT, MEFE.

@® See above fn. 17 and 21.
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ings, whether [the gift] is Dharma or material objects, in each case we are origi-
nally endowed with the virtue that accompanies charity. It is natural that even
though such things are not something that we personally own, it does not hinder
our offering them as charity.*” And the humbleness of such offerings is not to be
despised, for it is the sincerity of these meritorious deeds that counts. . . . The di-
rect and indirect influences of this charity pervade far into the heavens above and
through the human world, even reaching the wise and the saintly who have expe-
rienced the effect [i.e. enlightenment]. This is because when these beings have
become donor and recipient, they have already formed a link [as such] with each
other.

The Buddha says, "When a donor comes into an assembly, all present admire
that person from the beginning [and they rejoice]."®” Remember, the mind of such
a person is tacitly understood. So we should offer even a single word or a single
verse of Dharma as charity [i.e. the charity of teachings ({£/i)], and it will be-
come a good seed in this life and in other lives. We should offer even a single
penny or a single grass-stalk as charity [i.e. the charity of material goods (J4ii)],
and it will sprout a good root in this age and in other ages. Dharma can be wealth,
and material goods can be Dharma, it may depend upon [people's] wish.

Truly, bestowing one's beard on another once put someone's mind in order, and
an offering of a few grains of sand once gained someone the rank of king®". Such
donors covet no reward, but just share according to their ability. Providing a ferry
or building a bridge is precisely the perfection [parami-ta, or a way to the Other
Shore, param-ita (B4 /5)%?] of charity. When we have learned well what charity
means, both receiving the body [i.e. birth into this world] and giving up the body
[i.e. leaving this world] are charity. Earning a living and doing productive work

are originally nothing other than charity. . . .

9 This refers to the giving of something that does not have any owner, such as the Dharma, or the
grains of sand on a beach which a child once offered. These types of offering are beyond the
concept of 'ownership'.

©9 paraphrased by Dogen in Japanese from vol. 24 of Ekottara Agama Y7 ] & #&%: — PU(Taisho
vol. 2, p. 681a): TR 35 =D PIRIFILE RN R AR, ., B 3% AU A #CE

G The former refers to the story recorded in Chinese classical history Tang Shu (&) that when
an officer named Li Ji (Z£i))) in the court of the Emperor Tai Zong (K52 reign 627-649) of the
Tang (F¥) dynasty fell sick and needed the ashes from a beard for medicine, the emperor burned
his own beard and gave the ashes to the officer. The latter is adopted from a well-known epi-
sode in the Sutra of King Asoka (] & ££%) (T. vol.50, p. 132a-b): A child who was playing in
the sand when the Buddha came by on an almsround. The child put an offering of sand into the
Buddha's almsbowl, and by virtue of this act he later became King ASoka.

42 Paramita was traditionally thus interpreted in the Northern Buddhist school.
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Truly, it is because we have inherited the merit from having offered charity in
past lives that we have obtained the human body we now have. . . . When we can
give up even one speck of dust for charity though it is our own act we will quietly
rejoice in it, because we will have already received the authentic transmission of
one of the virtues of the Buddhas, and because for the first time we will be prac-
ticing one of the methods of a Bodhisattva.

What is truly hard to change is the mind of sentient beings. By starting with
one offering we begin to change the mental state of sentient beings, after which we
resolve to change it until they attain Enlightenment. At the outset we should nec-
essarily resort to the practice of charity. This is why the first of the six perfections
is the perfection of charity. The size of mind is beyond measurement, and the size
of things is also beyond measurement. Be that as it may, at times the mind changes
things, and at times things change the mind, which is none other than the practice
of charity.

With regard to the essay, many of modern authors often refer to the 'originality' or
'uniqueness' of Dogen(33). However, a major portion of his exposition of the four em-
bracing practices is rather orthodox, based mainly on those Mahayana sutras and trea-
tises, part of which we have seen in the preceding sections of this paper. His ingenuity
can better be seen, for example, in the effective and convincing way he cites from
Chinese classics and Buddhist texts as illustrative examples and scriptural authority.
But what is really impressive is his brief, abrupt, and assertive comments given after
such traditional and orthodox explanations.

When, after reading the last portion of the first paragraph "This is because when
these beings have become donor and recipient, they have already formed a link [as
such] with each other", we come across with the last sentence of the second paragraph,
"Dharma can be wealth, and material goods can be Dharma," and again encounter with
the very last sentence of this section, "at times the mind changes things, and at times
things change the mind, which is none other than the practice of charity," we notice
that Master Dogen is suggesting the posibility of a completely new form of human re-
lationships: relationships based on 'giving' where materiality and spirituality are inter-
mingled or interchangeable. Or when we hear him say in the third paragraph, "When
we have learned well what charity means, both receiving the body and giving up the

body are charity. Earning a living and doing productive work are originally nothing

©3) For instance, a famous Japanese scholar who translated the Shobogenzo into modern Japanese
with useful annotations quotes the beginning sentence " 'Charity' means not being covetous (4~
&), " given above, and remarks with admiration, "We have never heard any explanation about
Charity like this! Wherever are such words from?"
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other than charity," we will see our birth, life and death in a totally different perspec-

tive: new light is shed on our day-to-day life, and it is given meaningfulness®®.
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Purpose of the Journal

The Research Center for World Buddhist Cultures at the Ryukoku University was established with the
aim of forming an international research institute for Buddhism, which could respond to serious
problems of modern world. It is the important mission of the Center to accomplish a wide variety of
academic projects on Buddhism and thereby contribute to this increasingly globalized society. All
knowledge is expected to be transformed into information in such globalized society. Thus, since being
established last year, the Center also has aspired to publish an electronic journal and disseminate the
research results widely in order to attain its main purpose. They seem the indispensable devices for the
Center to mutually interact with researchers, Buddhists, and adherents of other religious traditions
outside Japan, or to cooperate with foreign universities and research institutes.

In order not to miss the global trends of internationalization and informatization, the Research
Center for World Buddhist Cultures starts a new electronic journal, Journal of World Buddhist
Cultures. In its long history, the Ryukoku University has gradually accumulated the broad knowledge
and characteristics concerning Buddhism. The Center hopes to develop further and disseminate them
actively all over the world by means of this electronic journal, through which the Center will also
attempt to encourage international intellectual exchange even more and seek the solution to various
problems of the people who live in contemporary society.

In contemporary society, a sense of values is significantly diversified and complicated, and we are
hardly able to recognize what is “true” indeed. Journal of World Buddhist Cultures will include not
only scholarly articles on Buddhism but also those which respond, as a kind of guide, to various
urgent problems that arise in every part of the world. Buddhism has been circulated all over the world
over a long period of time more than 2500 years. The Center will widely invite the papers in which
this universal religion is discussed from a “global point of view.”

In addition, Journal of World Buddhist Culture will also include the reviews of books on Buddhism,
records of lectures organized by the Center, and a wide variety of translation works. It especially
welcomes a paper written in English. Through this electronic journal, the Center strongly hopes to

form the international platform for Buddhist Studies and contribute to their further development.

Masaaki Nohnin

Ryukoku University, Professor,
Journal of World Buddhist Cultures, Editor-in-Chief
July 1, 2016
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Objective of
the Research Center for World Buddhist Cultures,
Ryukoku University

1. Comprehensive Academic Research of Buddhism.

Our objective is to contribute to the advancement of academic research on Buddhist philosophy,
history, and culture and other relevant fields while searching for ways to respond to the problems
facing our modern world. By using effective and appropriate research methodology, we aim to

explore Buddhist topics that meet the needs and concerns of our modern world.

2. Interdisciplinary Research that Combines the Three Fields of “Humanity,
Science, and Religion”and the Creation of a New Wisdom.
By combining the three fields of “humanity, science, and religion” we will explore the prospects
of creating a new wisdom for the 21st century. We will aim at becoming a global research hub
where scholars both from Japan and abroad can converse and interact in order to provide guidelines

that can help address social issues and global crises from the standpoint of Buddhism.

3. Building a Global Platform for Buddhist Studies.

By collaborating with universities and research institutions in Asia, America, and Europe, we
will carryout projects with overseas scholars, Buddhist priests, and academics of religion. We will
then publish our research results through our website and publications and provide them in English
and other languages. Also, by using the Information and Communication Technology (ICT), we
will connect ourselves with overseas universities and research institutions in real time in both the
graduate and undergraduate programs. In addition, we will build a system that can quickly respond
to requests from overseas research institutions who may ask for information about local historical

sites by employing various views from across the university.

4. Benefitting the Undergraduate and Graduate Schools’Education with

the Research Results.

By collaborating with the curriculum for each academic area, we will aim at building an
integrated program that spans across the departments. We will also promote participation in
educational collaboration programs not only within our university but with other educational
institutions as well. We will recruit limited-term research fellows from the graduate and
post-graduate programs in and outside of our university, providing research grants
(scholarships) and publishing their findings online or on print.
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Significance of the Publication of Journal of World Buddhist Cultures

in the Center

The Research Center for World

International

Buddhist Cultures consists of following [ Research Division

ternational communications,
and researcher exchange

#esearch Center
= for World Buddhist

three research divisions: Basic Research
Division, Applied Research Division, and

International Research Division. Among

Cultures
them, the International Research Division Basic Research Applied Research
. . Division " 1. Division
plays a central role for the publication of ol |\ i neto i

significance of Buddhism,

this electronic journal.

International Research Division

This division will be responsible for sharing information about the overall activities of the center
to the international community while continuing the project of translating and publishing Buddhist
canons and texts that were originally carried out by the Research Institute for Buddhist Culture. In
addition to the publication of E-journal and website management, the division will promote
exchanges with overseas scholars, other Buddhists, and religious specialists through the
Information and Communication Technology (ICT). The division will encourage collaboration with
universities and research institutes in different parts of the world and engage in the sponsorship of
international symposiums that will invite scholars from overseas.

As religion becomes more global and multi-dimensional in contemporary society, there has been
a growing awareness of the need for inter-religious dialogue. The division will encourage these
conversations and interactions by collaborating with various religious research institutions abroad.
With the theme of “inter-faith education” the division will carryout research at institutions of higher
education.

In the international context of inter-religious dialogue this division will explore how Japanese
Buddhist ideology is viewed in the eyes of the outside world as well as what Japanese Buddhism
can further contribute to inter-religious education. Through these activities, the division will work
as its core focus to not only develop young scholars to understand the importance of having an

international mindset but also to promote global interactions of scholars.
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Medieval Japanese Literature,
Buddhist Literature (bukkyo
bungaku)

Buddhist Studies

Buddhist Art History of
Central Asia

Japanese Ancient Buddhist
History

Esoteric Buddhism,
History of Japanese Religion,
Pure Land Buddhism

Buddhist Studies, Indian
Philosophy
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