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This paper is the first annotated English translation of two verses, the 70ho-ge and the
Ruzii-ge, in the Pingdengjue jing, which had been translated into Chinese in the third
century. In light of my recent research on the formation of the two earliest versions of the
Larger Sukhavativyitha, 1 conclude that (i) these two verses in the Pingdengjue jing
correspond more closely to the Sanskrit version than any of the other Chinese translations;
and (ii) the original Indian text of the Pingdengjue jing might be quite similar to the extant
manuscript of the Sanskrit version, the earliest manuscript of which has been recognized to
date from the middle of the twelfth century. Accordingly, the Pingdengjue jing is not a
version which was simply reedited by the translator, but rather it provides a window by
which we can approach the original Indian text. Thus, it plays a significant role in research
on the formation of early Pure Land Buddhism. Without the Pingdengjue jing, we would
not be able to determine the formation of the Da Amituo jing. This paper offers a bridge
between the third century and the twelfth century. In addition to the translation, this paper
will also discuss some significant concepts appearing in the two verses of the Pingdengjue
Jjing, such as (i) the origin of the Buddha’s name, Wuliang gingjing and the connection
between this term and the term Jingtu; (ii) the diverse names of Amitabha’s land, such as
ZE (BE) $2, VA, s, Z2R0E|, MEROCPAE L (i) HEE, R, HEE TRHEANE
TH .
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A Critical Translation of the Toho-ge And the Ruzii-ge
in the Wuliang gingjing pingdengjue jing*

Yue XIAO
Keywords : the Toho-ge, the Ruzii-ge, the Pingdengjue jing, Wuliang gingjing, Jingtu

Introduction

This paper presents a study of the Chinese translation of the Toho-ge B 5 {BM and the
Ruzii-ge it 181 in the Larger Sukhdavativyitha siitra with an annotated English translation,
focusing on the version contained in the Foshuo Wuliang gingjing pingdengjue jing i
A B TE EAE RS (T12, no.361, hereafter the Pingdenjue jing, or siglum: i5iF),
the second oldest version of this siitra. With the exception of the Da Amituo jing,® the
Toho-ge and the Ruzii-ge appear in all versions of the Larger Sukhavativyitha sitra. In
terms of contents, the 70ho-ge in the Pingdengjue jing and the Tibetan translation parallel
the Sanskrit version.® Regarding the Toho-ge in the Larger Sukhdvativyitha siitra, very

few scholars in this field have studied it, especially the version in the Pingdengjue jing.®”

* This article is dedicated with respect and admiration to Professor Emeritus INAGAKI Hisao FiHe /A
. 1 would like to express my appreciation to an anonymous reviewer for providing his/her insight
and helpful comments on the first draft. | have a special debt of gratitude to Mr. Petros
THEODORIDES for the editorial assistance. Remaining errors are, of course, my responsibility.

@ This verse is also labelled as Ogon-ge 11:#i1#, as well as Sanji-ge & Hif by Japanese Jodo shii.

@1t is the earliest version of this siitra, the Foshuo Amituo sanyesanfo salou[fo]tan guodurendao jing
il A58 BT SR B E = B =k A [0 18 BE A TE A (T12, no.362, hereafter the Da Amiuto jing, or
siglum: KRR, Although there is no verse found in the Da Amituo jing, it does not mean that the
original Indian text of the Da Amituo jing did not contain a verse since there is also the possibility
that the translator of the Da Amituo jing intentionally omitted it. According to FUJITA, it is possible
to figure out that the verse might have been omitted by the translator of the Da Amituo jing, see
FUJITA 2007, 88. Even though FUJITA’s suggestion just concerns the Tanbutsu-ge ¥/l in the Da
Amituo jing, this possibility also applies to this issue. Regarding the Tanbutsu-ge in the Pingdengjue
jing, see X1A0 2019b.

© Although the Toho-ge appears in all versions of the Larger Sukhavativyiiha sttra except for the Da
Amituo jing, only the versions contained in the Pingdengjue jing and the Tibetan translation hold
21 stanzas (in the Wuliangshou jing version it consists of 20 stanzas). For example, in the Rulai hui
version it consists of only 12.5 stanzas, while in the version of Zhuanyan jing there are only 10
stanzas. In this case the versions of the Toha-ge both in the Rulai hui and the Zhuangyan jing do
not exactly parallel their counterpart in the Sanskrit version (see below).

@) For a Japanese translation of these verses in the Sanskrit version, see FUJITA 1975 (reedited in 2015,
126-133; 166-169). For an English translation of these two verses in the Sanskrit version, see

103



% 2020.3 % Journal of World Buddhist Cultures Vol. 3

This paper aims to make some progress towards this goal, focusing on the version
contained in the Pingdengjue jing from the perspective of the formation of this siitra in
that the Toho-ge and the Ruzii-ge in the Pingdengjue jing are the earliest among all
versions of the Larger Sukhavativyitha stutra and these verses touch many significant
concepts in Pure Land Buddhism, such as the names of the Buddha and His land, two
concepts connected with the His Land.

As I have repeatedly highlighted, the Pingdengjue jing plays a significant role in
the research of the formation of the earliest version of the Larger Sukhdavativyitha siitra in
that: (i) its translation period was very close to that of the Da Amituo jing® and even
though the vows in both the Da Amituo jing and the Pingdengjue jing are twenty-four,
their contents and order present marked differences;® (ii) the Da Amituo jing and the
Pingdengjue jing share a close relationship.(”) Meanwhile, the Pingdengjue jing also
shares a close relationship with the two Chinese versions containing forty-eight
vows.®Although there are a couple of comparative studies regarding all the different
versions of the Larger Sukhavativyitha sutra, unfortunately, it is very likely that there is
no research on the formation of the Pingdengjue jing. Accordingly, no one can understand
the relationship between this version, which was translated into Chinese in the third
century, and the Sanskrit version, whose earliest extant manuscript is regarded as written
in the middle of the twelfth century. Without the Pingdengjue jing we may not be able to
determine that the Da Amituo jing does not represent the earliest form of devotion to

Amitabha that formed in India.®® Without an objective understanding of the formation of

GOMEZ 1996, 93-96; 108-110. In addition, for a discussion on the Toha-ge in the Sanskrit version,
see FUKul 1995, 1999, and 2001. According to Fukul, the versions of the Toho-ge in the
Pingdengjue jing and the Tibetan translation are more corresponding in meaning to the those in the
Sanskrit version than those in other Chinese translations (Fukui 1995, 1).

®) According to FUJITA, the authorship of the Da Amituo jing is attributed to Zhi Qian <G} and is
supposed to have been translated between 222/223-228/253; the Pingdengjue jing is attributed to
Boyan 7 %E or BaiYan [ 4E and is supposed to have been translated in 258 (see FuJITA 1970; and
2011, xvi). Accordingly, the translation period of the two versions was no more than forty years.
For different suggestions, see (i) YIN SHUN 1980, 759-774; (ii) KAGAWA 1984, 17-24; and
HARRISON 1998, 556-557.

) Regarding the annotated English translation of the two versions of the twenty-four vows in the Da
Amituo jing and the Pingdengjue jing, see X1A0 2018a, and 2018d. For a comprehensive study of
this crucial issue, see forthcoming.

(™ In fact, almost all of the prose passages in the Pingdengjue jing are simply copies, with some slight
revising, of their counterparts found in the Da Amituo jing.

® These two versions are (i) the Foshuo Wuliangshou jing s i £:75(E (T12, no.360, hereafter
the Wuliangshou jing, or siglum: &) and (ii) the Wuliangshou rulai hui &&=k & (T12,
n0.310.5, hereafter the Rulai hui, or siglum: #Znzk).

© That is to say, two hypotheses which have been commonly believed in the field are incorrect. These
two hypotheses are: (i) the formation of the vows in the Larger Sukhavativyiiha sitra evolved from
the first twenty-four vows in the Da Amituo jing, to the second twenty-four vows in the Pingdengjue
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the Pingdengjue jing, it is hard to believe that the conclusions on the formation of the Da
Amituo jing are objective, and credible in that the Pingdengjue jing is the most integral
text with its formation period being close to that of the Da Amituo jing and the later
Chinese translations and the Sanskrit version.!? In comparison with the Da Amituo jing,
there are at least three significant differences, which are regarded as the most significant
issues in this version, and need more attention: (1) the first one concerns the origin of the
Dharmakara narrative of this version and its relationship with the extant Sanskrit version;
(2) the second one concerns the formation of the twenty-four vows in this version;? (3)
and the third one concerns the three verses found in this version.® This paper will discuss
the Chinese translations of the 76ho-ge and the Ruzii-ge, focusing on their versions in the
Pingdengjue jing so that we can recognize the characteristics of the translator, which can
help us determine what the original form of the Pingdengjue jing was. I will also explore
its influence on the later Chinese translations, including those in the Wuliangshou jing,
the Rulai hui and the Wuliangshou zhuanyan jing #EEZHEEAE (T12,1n0.363, hereafter
the Zhuangyan jing, or siglum: HT fi%), a version with thirty-six vows which was
translated into Chinese during the Song dynasty.

1. The characteristics of the T7oho-ge in the Pingdengjue jing

There are six verses in the Larger Sukhavativyiiha siitra: (i) the Kikyo-ge Jmait, (ii) the
Tanbutsu-ge, (iii) the Jusei-ge TR, (iv) the Monshin-ge {51, (v) the Toho-ge, and
(vi) the Ruzii-ge. In addition to the fact that the number of the stanzas of the 70ho-ge in
the Rulai hui (12.5) and the Zhuanyan jing (10) are nearly half the number of stanzas in
the Sanskrit version (21) and the Pingdengjue jing (21),*% there is another characteristic
which may be related to the issue of the formation of the Pingdengjue jing and should
have been noted more. The structure of the two verses, the Toho-ge and the Ruzii-ge, in
the Pingdengjue jing and the Wuliangshou jing is continuous, for there is no prose

separating the two verses in these versions. By contrast, over ten paragraphs of prose are

jing and then to the forty-eight vows system in the later versions of the Larger Sukhavativyiitha
(X1Aa0 2018a; and forthcoming), and: (ii) the vows of Amitabha in the Karupapundarika were
derived from the system of the forty-eight vows in the Larger Sukhavativyiiha (see X1A0 2014a; and
2016c¢, 998).. However, no evidence can support these two assumptions at all.

(0 For example, the twenty-four vows of the Pingdengjue jing are parallel with the first part of those
forty-eight vows in the Wuliangshou jing and the Rulaihui respectively, as well as the first part of
those vows in the Sanskrit version and the Tibetan translation.

(1) For the annotated English translations of the two versions of the twenty-four vows of the Da Amituo
jing and the Pingdengjue jing, see X1A0 20183, and 2018d.

(12) In addition to the Toho-ge and the Ruzii-ge discussed below, the first verse is the Tanbutsu-ge,
which | have discussed in my recent research see X1A0 2019a.

(13) For a table regarding the numbers of the stanzas in each verse in the different versions, see FUKUI
1998, 1-2.
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found between the two verses in the Sanskrit version and the Tibetan translation. The key
question is whether this difference comes from the original Indian texts of the
Pingdengjue jing and the Wuliangshou jing or the translators of the two versions
intentionally edited them. The following discussion will be undertaken with a focus on
this issue. According to the translation by GOMEz, ¥ (i) the Toho-ge in the Sanskrit
version can be divided into three parts based on the meaning. The first seven stanzas, the
first to the seventh, concern “Worship;” the next three stanzas, the eighth to the tenth,
regard “Great Gain;” and the next six stanzas, the eleventh to the sixteenth, concern
“Smiles and Prophecy;” and the last five stanzas, the seventeenth to the twenty-first,
concern “The Vow” and (ii) the Ruzii-ge in the Sanskrit version can be divided into the
following four parts: The first three stanza labelled as “Who Can Hear The Dharma;” the
next five stanzas, the fourth to the eighth, titled as “Only Buddhas Understand;” the ninth

2

stanza concerns “Rare And Precious Things;” the last stanza, the tenth, regards

“Companions in the Path.”

2. The prose regarding offerings to the Buddha by the bodhisattvas from the ten
quarters
There is a long paragraph in prose regarding offerings to the Buddha Wuliang gingjing
ey 15, “Measureless Purity,”® by the bodhisattvas from the measureless Buddha-
lands of the ten quarters. Even though the counterpart of this passage appears respectively
in all versions of this siitra, the physical length of the one in the Pingdengjue jin is at least
two times greater than the one in the other versions.® The paragraph in the Pingdengjue
Jjing 1s distinctly a detailed version of its counterpart in the Da Amituo jing. In addition,
this paragraph might touch the following two significant issues; (1) whether there was a
verse in the original text of the Da Amituo jing but was omitted by its Chinese translator;
and (ii) the relationship between the Larger and the Smaller Sukhavativyitha siitra.*”) This

paragraph reads as follows.

(75 2.1] RIS SR B B S w i OO - e AR iyh, P —3b—, Hlon
ARG AIERE T R R BN PR R, ERBIEREIR DT, RIS R E

v

(14) See GOMEZ 1996, 93-96; 109-110.

(15 Regarding the origin of the Buddha’s name, Wuliang gingjing, and the connection of this term with
the term Jingtu 75 1= “Pure Land, see X1A0 2012b.

(16) For a comparison of the text of this paragraph in the different versions, see KAGAWA 1984, 254-
255, and OTA 2004, 188-189.

(7 1 would like to discuss this issue in a separate paper instead of here.

(8) For the term w]1& kefu, “possible, able”, see KARASHIMA 2001, 417, and HD:3, 37.

(19) For the phrase fE/Ki%i7i7> which is equivalent to ganganadi-valuka, see KARASHIMA 2004, 81.
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={1113

M, LITEHE I, RIS HHE OB
RS L, @Y (T12,287¢18-23)
In the eastern quarter, there are innumerable Buddha-lands, which are impossible to count,

fEEE N E, BEAERET

many as the sands by the side of River Ganges. Should one grain of sand represent one
Buddha, the number [of the Buddhas] would be as high. [All those numerous Buddhas]
respectively dispatch their innumerable bodhisattvas to fly to the land of Measureless
Purity Buddha for offering their reverence and worship by kneeling with their faces to the
Buddha’s feet, and sit back listening to the sttra. After hearing the sitra, all those
bodhisattvas experience great joy, and stand up offering their reverence and worship to

the Measureless Purity Buddha, and then leave.

[ 2.2] HiIvG 5 8 R 08GE fh B ——= anfe A bR vD, —vb—4h, HBume——
AR AR IE RS EDE IR B AN AR G, R SR AT, IR M BT
i, LABHm R, B —mEE, PG, REE RS OREGE, A MRS
VRIS L, (T12,287¢23-29)

In the western quarter, there are innumerable Buddha-lands, as many as the sands by the
side of River Ganges. Suppose one grain of sand is equal to one Buddha, the number [of
the Buddhas] would be as high. [All those numerous Buddhas] respectively dispatch their
innumerable bodhisattvas to fly to the land of the Measureless Purity Buddha for offering
their reverence and worship by kneeling with their faces to the Buddha’s feet, and sit back
listening to the sutra. After hearing the siitra, all those bodhisattvas experience great joy,
and stand up offering their reverence and worship to the Measureless Purity Buddha, and

then leave.

(197 23] B H S S B B —— (A KBTS, b, HBi e —
T SO RS DR W WAL, TR RN, HIRTA M SR b
M, DTS, A TS RS, AR KR, %M R

(20) Regarding the character jing %, see X1A0 2018a, 121. Cf, KARASHIMA 1999, 137.

1) The first part of this paragraph is just a duplication of its counterpart in the Da Amituo jing, which
reads: [OKFe[] BT HEREfhE, HBONWEGE ; alEKERy, ——HBmE, 74
A ERE R B, REEE, EIREBINRTEEEEAT, (RIREERE, BAEE, TEBFE
025(T12, 307b09-13). [2K] =M. Itis of interest that the last sentence of the Da Amituo jing in
the version edited in the Song dynasty was changed to {FigiZ from {Eig 425, despite the fact
that all of the times it was used, 6 overall, in the counterpart of the Pingdengjue jing, it was written
as {REigMiE. That is to say, the phrase {FiiiZ appears as early as the time of the Pingdengjue
jing which was translated in the third century. Thus, the editor of the Da Amituo jing of the Song
version modified it to {Ei2 M2 referring to its counterpart in the Pingdengjue jing, or in
accordance with the language habits of Song dynasty. Additionally, this line corresponds to the first
stanza of the Toho-ge discussed below.

107



% 2020.3 % Journal of World Buddhist Cultures Vol. 3

i L, (T12,287¢29-288a5)

In the northern quarter, there are innumerable Buddha-lands, as many as the sands by the
side of River Ganges. Suppose one grain of sand is equal to one Buddha, the number [of
the Buddhas] would be as high. [All those numerous Buddhas] respectively dispatch their
innumerable bodhisattvas to fly to the land of the Measureless Purity Buddha for offering
their reverence and worship by kneeling with their faces to the Buddha’s feet, and sit back
listening to the siitra. After hearing the siitra, all those bodhisattvas experience great joy,
and stand up offering their reverence and worship to the Measureless Purity Buddha, and

then leave.

(V53 2.4] FE 5 LB fEAGE Y, ——ih, HEnE—7F
A EIE RS ﬁﬂ%ﬁ&%‘[ﬂ?ﬁ@ A BRI R RO AT, FIATR HE B TR R
[21@21 &, (le, 288a5-9)

In the southern quarter, there are innumerable Buddha-lands, as many as the sands by the

side of River Ganges. Suppose one grain of sand is equal to one Buddha, the number [of
the Buddhas] would be as high. [All those numerous Buddhas] respectively dispatch their
innumerable bodhisattvas to fly to the land of the Measureless Purity Buddha for offering

their reverence and worship, and then leave.

(?%15@25] A& DY £ 488 85 fEAGRRY, —i—fih, HEm
A EIE RS hE ﬁﬂ%ﬁ&%‘ﬂxﬂ@' R BBV BIEIR b, R MRS
19%1’%%3, A E R, BAES—mEEs, ST, EEmEENRE, EAEET
RIS E, @ (T12, 28829-14)

Likewise in [each of] the four intermediate quarter, there are innumerable Buddha-lands,

as many as the sands by the side of River Ganges. Suppose one grain of sand is equal to
one Buddha, the number [of the Buddhas] would be as high. [All those numerous
Buddhas] respectively dispatch their innumerable bodhisattvas to fly to the land of the

Measureless Purity Buddha for offering their reverence and worship by kneeling with

(22) It seems that a line following the words fFi was missed. According to the context, this line
should be reverted to the following 32 characters: LASH [ =& i ke A1 AL — i PR B 32 5 22 e
R e A RIS IR /ETE. In general, each line of an ancient manuscript roughly consists of
16 or 17 characters, 32 characters are simply two lines, and the line preceding these 32 characters
similarly contain the words 2 fE &SR HE1Ei. Accordingly, this interesting phenomenon should
be derived from the negligence of the translator of the Pingdengjue jing while duplicating the lines
above. This random characteristic of the translator can be found in the text below (2.6-2.8).

@3 The counterpart of the Da Amiuto jing reads: [KXF[] 7607, dbJ7, miJdr. PUMaEfh, HEs
EAKERTD, A ERE e, FREIFHEESAT, (Ei. FEEMEM)E (T12, 307b13-
16).
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their faces to the Buddha’s feet, and sit back listening to the siitra. After hearing the sitra,
all those bodhisattvas experience great joy, and stand up offering their reverence and

worship to the Measureless Purity Buddha, and then leave.

(g 2.6] M5 0 N5, L. TREEEREWL, B EAREE EIER AT,
PORCts, EETAHCYREME, (T12, 288a15-17)
The Buddha said: “there are measureless Buddhas in the eight quarters, above and below,
who respectively dispatch their bodhisattvas to fly to the land of the Measureless Purity
Buddha for listening to the siitra and making offerings, [in an orderly way to avoid]

impeding each other.

[V 2.7] a0, RIF (R \ 7@ e B B ——— & S e AGR R,
— M, HIEE R — R A B RS S pE B AN IR R, R R
AT, AR mPeaeErE, DABRm S M e, BHARIERE, B, WEnEENERE,
el 2% E VR RIS M 5, (T12, 288al17-22)

Likewise, below, there are measureless Buddha-lands, as many as the sands by the side

of River Ganges. Suppose one grain of sand is equal to one Buddha, the number [of the
Buddhas] would be as high. [All those numerous Buddhas] respectively dispatch their
countless bodhisattvas to fly to the land of the Measureless Purity Buddha for offering
their reverence and worship by kneeling with their faces to the Buddha’s feet, and sit back
listening to the sttra. After hearing the siitra, all those bodhisattvas experience great joy,
and stand up offering their reverence and worship to the Measureless Purity Buddha, and

then leave.

[V 2.8] _LJ7RE b HCOERE ERER B EIE 1R, TEACOLER, THBHRE, CTRT
e R e s, BARE M RE IS, RmECOIRGEMRIE, (T12, 288a22-25)
The Buddhas from above, respectively dispatched their countless bodhisattvas to fly to
the land of the Measureless Purity Buddha for hearing the siitra and making offerings.
They arrive [in an orderly way to avoid] impeding each other. Those bodhisattvas in the
front row leave to avoid impeding the ones in the back, and the bodhisattvas in the back

also make offerings to the Buddha in the same way, [making offerings in this way] without

@4 The term gengxiang 52+ means “one after another, in succession, each other.” Cf. KARASHIMA
2004:81, n.20.

@5 The words #/\ 5 is probably a superfluous phrase and should be deleted.

(26) The character gen 5 is a continuation word, which means “moreover, also.”

@ [R] [l [#] =%+

(28) The term zhongwu #4 % means “never end.”
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end.
3. The Toho-ge in the Pingdengjue jing

3.1 Worship
) EEmEDA, H R, @
HEEHEENE, O EEmiEas ;oY
For example, there are Buddha-lands as numerous as the grains of the sand of River
Ganges.
Likewise, the Buddha-lands in the eastern quarter;
Those bodhisattvas are respectively dispatched from [those numerous Buddhas Lands],
[In order to] offer their reverence and worship by falling on their knees with their faces

[to the ground in front of] the Immeasurably Enlightened One.

29 The counterpart in the Sanskrit version reads: yathaiva gangaya nadiya valika | buddhana ksetra
purimena tattakah | yato hi te agami buddha vanditum | sambodhisattva amitayu nayakam |1]
(Fuata 2011, 50). For a standard Japanese translation, see FUJITA 2015, 44. For an English
translation of these Sanskrit lines, see GOMEZ 1996, 93-94. The counterpart of this verse in the
Wuliangshou jing reads: [#E&] HOFREMRE, HEantEW, # LaE¥ne, TEHERER (T12,
272¢12-18). For an English translation regarding this stanza, see INAGAKI 1995: 32, and GOMEZ
1996:189. This stanza is more corresponding to the Sanskrit version than the one in the Pingdengjue
jing as the character gian i& is deleted The counterpart in the Rulai hui reads: [#4nskk] 5564
H), B ER VD an g b TR R R B B e sk T B F AR (T11, no.310.5:98a24-25).
This stanza consists of six praises. A tentative translation of these lines is as follows. “There are
Buddha-lands as numerous as the grains of sand of River Ganges in the eastern quarter; likewise,
bodhisattvas as numerous as the grains of sand of River Ganges in those humerous Buddha-lands.
They all demonstrate their supernatural powers in order to offer their reverence to the Immeasurable
Life Buddha.” The counterpart in the Zhuanyan jng reads: [#t#] ﬁjﬂﬂ“ﬁ‘fﬁf—ﬁ’ >, —
MR, EREEREN L, SUFHEES, FEERMAAT, ERakERRE (T12
323c27-29). This stanza is parallel with the first four stanzas of the Plngdengjue jing with the
exception of the third and fourth stanzas (underlined), which parallel the third stanza of the
Pingdengjue jing below.

9 This stanza corresponds to the prose [{&75 2.1] above. From this sentence, we can determine
one of the characteristics of the translator, in addition to corresponding to the Sanskrit version, the
translator also refers to the prose above, according to the character gian i& “dispatch.”
Additionally, according to the prose [7&75 2.1] above, the subject gege 545 should indicate
the Buddhas in the measureless lands.

@D 1t is noteworthy noting that the origin of “Amitayu” is the Buddhist Sanskrit form of “Amitayus”
that only appears in the verses. The parallel of this word in the first stanza of the Tibetan translation
is ’Od dpag med (=Amitabha) (see FUJITA 2015: 238). Regarding why the term wuliangshou &
& “measureless life” did not appear in the verses of the Pingdengjue jing, we should not overlook
that each stanza is composed of four praises, and each praise consists of six characters. Accordingly,
the character ” might have been omitted in order to conform with the restricted number of
characters reserved for each praise.

“*»
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2) WM. B, AdbimErd#, LUPRAIERT/E | wl
b B IEEE, EEmeiEaEE, 2 (T12,288a26-29)
Likewise, in the South, West, and North,
There are Buddha-lands as numerous as the grains of sand of River Ganges.
All the Buddhas respectively assigned their bodhisattvas,
To offer their reverence and worship by falling on their knees with their faces [to the

ground in front of] the Immeasurably Enlightened One.

3) eJIERER, B D] AR CIZE I
R EEAEfE LR IR, 9

(32 The translator of the Pingdengjue jing appears to have reversed the order of the second and the
third stanzas with the third and the second stanzas in the Sanskrit version. That is to say that the
second stanza in the Pingdengjue jing is parallel with the third stanza in the Sanskrit version. And
this error also affects the translators of later Chinese translations, such as the Wuliangshou jing, the
Rulai hui and the Zhuang yan jing. It is not clear whether it was intentionally adjusted to follow
certain literature rules or if it is a scribal error. In this case, this stanza should correspond to the third
in the Sanskrit version. The counterpart in the Sanskrit version, the third stanza, reads: tatha
daksinapascima-uttarasu buddhana ksetra disatasu tattakah | yato yato agami buddha vanditum
sambodhisattva amitayu nayakam |[3| (FUJITA 2011, 51). A standard Japanese translation of this
stanza see FUJITA 2015, 127. For an English translation of this stanza, see GOMEZ 1996, 94. The
counterpart of this stanza in the Wuliangshou jing reads: [#E&: 2] mg. W, JbPUfE, b, FOR
AR, e EER, 184S E (T12, 272¢19-20). Obviously, the translator of the
Wuliangshou jing follows the second stanza of the Pingdengjue jing with some minor modifications,
such as the fact that each praise is modified to contain five characters instead for six characters as
in the Pingdengjue jing. The third praise of this stanza, 1% 1-#p%, is more equivalent with the
Sanskrit version than the one in the Pingdengjue jing. For an English translation, see INAGAKI 1995,
33 and GOMEZ 1996, 189. The counterpart of this stanza in the Rulai hui reads: [#n% 2] = 55&

HUOH, TSR [EIER. The next stanza has not a counterpart in the other version. It reads: [0k 3]
PR VD o B Y RE TR R 4%, U AT EL0. In addition, this stanza also corresponds to the
prose [i&iF 2.2-2.5] above.

(33) The term £X##% is equivalent with the Sanskrit puta “container,” which means a container with legs
for offering flowers in front of the Buddha. See Daiji rin XE&EAK. This term also appears in the
Foshuo Amituo jing fiEERFTHIFERE (T12, n0.366), and the Zheng fahua jing 1EVA#ERE attributed
to Zhu Fahua "% “Dharmaraksa” (see KARASHIMA 2007, 453, and FUJITA 2015, 238). It is
noteworthy that this term can be considered one of Dharmaraksa’s translating characteristics.

(34) This stanza parallels the second stanza in the Sanskrit version, which reads: bahupuspaputam
grhitva te nanavarna surabhi manoraman | okiranti naranayakottamam amita-ayu naradevapdjitam |
2 | (FuaITA 2011, 50). For a standard Japanese translation, see FUJITA 2015, 127. For an English
translation of the Sanskrit stanza, see GOMEZ 1996, 94. This stanza is a variant version of stanza
(4), from which it differs by only one word. It is not clear whether it was intentionally introduced
as a refrain of sorts or if it is a scribal error (see GOMEZ 1996, 238). According to FUKuUI, this stanza
follows the rhythm vaitaliya, and the fourth stanza follows aparantika. These kinds of rhythm are
different to those of the remaining stanzas in the Toho-ge (see Fukul 1995, 2). Regarding the
Buddha’s name, due to the rhythm, it is separately written as Amita-ayu. It is noteworthy that the
counterpart of the second stanza in the Tibetan translation is Tshe dpag med pa (=Amitayus), but
the fourth stanza in the Tibetan translation changes to ’Od dpag med pa, the same with the first
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These bodhisattvas flying from the ten quarters [of the Buddha-lands],
All bring a variety of offerings,

[Such as] exquisite heavenly flowers and offering wares (substances),
And go to make offerings to the Immeasurably Enlightened One.

i

PEESKSE,  EIMEROE, O

# = X FE, Rl A i GO
The bodhisattvas assemble together,

4) &k

g

Offering their reverence and worship by falling on their knees with their faces [to the
ground in front of] the Immeasurable Light [Buddha],

And walking around him three times, and joining their palms in worship,

And praising the World Honored, the Immeasurably Enlightened One.

5) ERFEERUE L, DIEP R R, ©D

stanza. The counterpart of this stanza in the Wuliangshou jing reads: [#&] —UIRE3EE, &5
Kb, FTHREELA, (LRBEEE (T12, 272c21-22). For an English translation of these lines,
see INAGAKI 1995, 33; and GOMEZz 1996, 189. There is no counterpart in the Rulai hui and the
Zhuangyan jing.

@) The counterpart of the term S5 is Amitaprabha and also appears later in the twentieth stanza.
Its counterpart in the Tibetan translation is dPag med ’od (Cf. FUJITA 2015, 239). The first two
praises of this stanza do not have a counterpart in any other Chinese translation.

(36) The counterpart of this stanza in the Sanskrit version is the fifth stanza which reads: pijitva ca te
bahubodhisattva, vanditva padam amitaprabhasya | pradaksinikrtya vadanti caivam aho 'dbhutam
$obhati buddhaksetram |5| (FUJITA 2011, 51). For a standard Japanese translation, see FUJITA 2015,
128. For an English translation, see GOMEZ 1996, 94. The counterpart of this stanza in the
Wulianghshou jing reads: [#E&:] 7SWGE =M, & 1 H2&, Rmeis -, MR (T12,
272c¢28-29). It is noteworthy that the constitution of this stanza is not very regular, these four praises
in the Wuliangshou jing are in combination with the second part of the sixth stanza and the first half
of the seventh stanza. The sentences between the end of the third stanza and the first half of the sixth
stanza in the Wuliangshou jing are unique and do not have a counterpart in any other versions. The
textsread: [HE&] BUORTEREE, WSRO, MREORMGL, (s, JuEmeE, EA
TIEM, BEThiEm, WE M, B MR, JHBRAESEE (T12,272¢23-27).

(37) Undoubtedly, this praise is not parallel with that of the sixth stanza in the Sanskrit version
(underlined of no. 38 below), but was rather created by the translator. It is noteworthy that the term
gingjing i3 must be a creation by the translator. As | have repeatedly highlighted, the Buddha’s
name, Wuliang gingjing &5 “Measureless Purity”, was created intentionally and does not
constitute a genuine translation, by the translator of the Pingdeng jue jing.This term plays a pivotal
role in Chinese early Pure Land Buddhism. According to KARASHIMA, by contrast, the origin of the
Wuliang gingjing must be derived from a misunderstanding of the term Amitabha-vyiiha by the
translator of the Pingdengjue jing, Zhi Qian. The following two prerequisites, however, must be
synchronized based on KARASHIMA’s suggestions: (i) the original Indian text of the Pingdengjue
jing is the Amitabha-vyiiha; (ii) the translator of the Pingdengjue jing is Zhi Qian. Unfortunately,
both of them cannot be correct simultaneously, given that more and more evidence shows that there
are many translated features found in the Da Amituo jing. One of the vivid examples is that those
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PERRTE R« FEETERIAn L, G
All of them shower the Buddha with their handfuls of flowers,
To Praise the Immeasurably Enlightened One with their pure mind.
And they aspire [to take a vow] before the Buddha,
Wishing to fulfill [the creation of] a land like His.

6) PITHE LR ZE, AR E A,
HAR R s it Zomgrg L, 9
Those flowers were scattered and floated in mid-air,
Forming a canopy of a hundred yojanas,
Whose pole is beautifully adorned with a splendid color.
It could cover all the body [of the Buddha] in the assembly.

3.2 The Great Gain

7) R EREACER, At BELRIHEAHE,
LUPSYNE T PRZZREAF A, (40

All those bodhisattvas go to Buddha-lands,

Where they are extremely hard to encounter.

Those people who have heard the names of the Buddhas,

paragraphs on the Five Evils, the so called Goakudan .3 E%, present typical characteristics of Zhi
Qian's style.

In addition, the character cheng f#& should be the abbreviation of the term chengzhan &3
“praise.”

©8) The counterpart of this stanza in the Sanskrit version reads: te puspapiitehi puno kiranti udagracitta
atulaya pritiye | vacam prabhasanti purasta nayake asmapi ksetram siya evartipam |6] (FUJITA 2011,
52). For a standard Japanese translation, see FUJITA 2015, 128. For an English translation of this
stanza, see GOMEZ 1996, 94. The counterpart of this stanza in the Wuliangshou jing reads: [ %]
[RIZs e 0y, FEFREIRPR (T12, 273a01). The counterpart of this stanza in the Rulai hui reads:

[Zn3k] REERL =S, TR %% (T11, 981b09). The counterpart in the Zhuangyan jing reads:
(k] S EEERC, FEHES BRIUT (T12, 324a17).

(39 The counterpart of this stanza in the Sanskrit (7) version reads: taih puspapiita iti ksipta tatra
cchatram tada samsthihi yojanasatam | svalamkrtam Sobhati citradandam chadeti buddhasya
samantakayam |7| (FUJITA 2011, 52). For a standard Japanese translation of this stanza, see FUJITA
2015, 128-129. For an English translation of this stanza, see GOMEZ 1996, 94. According to GOMEZ
(1996, 238), the idea of a one-hundred-league parasol covering the whole body of the Buddha may
also imply that the Buddha’s body was of superhuman size, a common hyperbolic or mythic
attribute in scriptural descriptions of buddhas. There is no counterpart in the Wuliangshou jing and
the Rulai hui. But the counterpart in the Zhuangyan jing reads: [HERERE] 18 DLRAEHLEE 6l A6 B
EZE A AR, MERE ESEE A, R A LR (T 12, 324a6-7).

9 The counterpart of this stanza in the Sanskrit version reads: te bodhisattvas tatha satkaritva katha
kathentT iti tatra tustah | sulabdha labhah khalu tehi sattvaih yehi srutam nama narottamasya |8|
(FuaIta 2011, 52). For a standard Japanese translation of this stanza, see FUJIITA 2015, 129. For an
English translation, see GOMEz 1996, 94. There is no counterpart found in the Wruliangshou jing.
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Promptly attain the great benefits of serenity.

8) LR, At WLRIEPITAS,
EZNEEy /b ) £ VESINE o
Our assembly attains this great merit;
And [we] can attain benefits from the [Buddha]-lands,
Imaging [the merit] of this dreamlike land which He [the Buddha] manifested, the land
which He purified through innumerable kalpas.

9) RIEpEREIE, IR B A, (42
BB, ¢ WEHEEER, ¢
Behold, the World-Honored One surrounded by the bodhisattvas,
Possesses dignified and brave merit, and his life is endless.
The bodhisattvas in that land are also of extreme purity,
[and the amount of their merit] is inconceivable even if [we] ponder it for innumerable

kalpas.

(41) The counterpart of this stanza in the Sanskrit version reads: asmehi p1 labha sulabdha piirva | yad

agata sma ima buddhaksetram pasyatha svapnopama ksetra kidréam yat kalpitam kalpasahasra
sastuna |9| (FUJITA 2011, 52-53). For a standard Japanese translation, see FUJITA 2015, 129. For an
English translation, see GOMEz 1996, 94. There is no counterpart found in the Wuliangshou jing,
the Rulai hui, and the Zhuangyan jing.
In addition, the phrase 5t 1, “purified the land,” is equivalent with “cultivating the bodhisattva
path to perfection.” That is to say, there are two kinds of Jingtu 5+ 1= simultaneously found in the
Pingdengjue jing; one is a verb, “purified the land;” the other is the origin of the term Jingtu as an
adjective in “Pure Land.”

“2) It is of interest that the phrase ZfEAR is an abbreviation of the term shouming =4 “life-span”.
fEfR “life-span is endless” is equivalent with “measureless life” found in the second and third
praises of this stanza. This might be the only one clearly referring to ‘measureless life” in the two
earliest Chinese translations of the Larger Sukhavativyitha siitra. The term wuji f4# “endless” is
a typical Daoist term which frequently appears in the Da Amituo jing and the Pingdengjue jing, Cf.
X1A0 20184, 122.

3) The term gingjing “purity” must be an intentional creation by the translator, rather than a genuine
translation from the original Indian text of the Pingdengjue jing. Obviously, this term is not a
misunderstanding of the Sanskrit vyiha, but provides us with concrete evidence that the translator
of the Pingdengjue jing had a strong willingness to use the term gingjing as a characteristic of the
Buddha, the bodhisattvas, and Amituo’s land etc.

@4 The counterpart of this stanza found in the Sanskrit version reads: pasyatha buddho varapunyarasih
parivrtah $obhati bodhisattvaih| amitasya abha amitam ca tejah amita ca ayir amita$ ca samghah
|10] (FuaITA 2011, 53). For a standard Japanese translation, see FUJITA 2015, 129. For an English
translation, see GOMEZ 1996, 94-95. There is no counterpart found in the Wuliangshou jing.
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10) PP (Ot RG22 =FONEAR, @O
RO B, W RE R, (4D
At that time, the Immeasurably Enlightened One smiled,
And thirty-six hundred millions nayutas of rays came out from His mouth,

[Mluminating thoroughly the innumerable lands.

3.3 Smiles and Prophecy
11) RIlE & =4, — I EARETAA,
BEATES, TS AEERE, @
These rays of light returned, encircling the Buddha three times,
And entered his body through the crown of his head.
Then, these rays disappeared without trace,

And all devas and humans were filled with joy.

< Articles 2 %

%) Regarding the name of the Buddha in this stanza, in the Sanskrit version, it is labelled as amitayu,

while in the Wuliangshou jing, the name was revised as # &%, with one character having been
deleted. It is of interest that the term & £:24 in the counterpart of the Wuliangshou jing has been
translated in diverse ways. It has been translated as Amitayus by INAGAKI; but as “Measureless, the
Worthy One” by GOMEZ (190); and was translated as “the Immeasurable One” by MACK. In the
original Indian text of the Pingdengjue jing, it is probably, almost certainly, amitayu, but the
translator appears to avoid using “f & %> here in order to avoid contradiction with Wuliang
gingjing which is used in the rest of the satra, especially in the proses [i&5i% 2.1~2.8] above.
Meanwhile, the translator seems to avoid using Wuliang gingjing here so that the name will not
diverge significantly from the original text.

“8) It looks like this term is a typical characteristic frequently found in the translations attributed to
Zhu Fahua =747 “Dharmaraksa.” For example, (i) Foshuo deguang taizi jing &5 25K 1-
& (T3, n0.170); (i) Puyao jing HHEFE (T3, no.186); (iii) the Zheng fahua jing IEJEIERE (T9,
no.263); etc.

(47) The counterpart of this stanza in the Sanskrit version reads: smitam karonti amitdyu nathah
sattrims$akotinayutani arcisam | ye niScaritva mukhamandalatah sphuranti ksetrani sahasrakotih |11]
(FuaITa 2011, 53). For a standard of this Japanese translation, see FUJITA 2015, 129-130. For an
English translation, see GOMEZ 1996, 95. The counterpart of this stanza in the Wuliangshou jing
reads: [#E&] JEREERRE BIEAASE, OHEEOYE, BRI (T12, 273al-2). For an
English translation, see INAGAKI 15995; and GOMEZ 1996, 190. This Chinese version seems to have
been reedited by its translator in that there is no counterpart of the second praise of Pingdengjue
jing appearing here. It appears that there is no text exactly paralleling this stanza in the Rulai hui.
By contrast, the counterpart in the Zhuangyan jing reads: [tEc] =+ SEREM, BREKT
# (T12,324a14) .

(8) The stanza well corresponds to the counterpart of the Sanskrit version, which reads: tah sarva arcih
punar etya tatra mirdhne ca astamgami nayakasya |deva manusya janayanti pritim arcis tada
astamita viditva |12| (FUJITA 2011, 54). For a standard Japanese translation, see FUJITA 2015, 130.
For an English translation, see GOMEZ 1996, 95. The counterpart of this stanza in the Wuliangshou
jingreads: [#E&] e Ry, —[HETEAN, —UIK, AR, BiHEEEE (T12,273a4-5). For
an English translation, see INAGAKI 1995; and GOMEZ 1996, 190.
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12) B E AL, IEARARTE & R,
AhE « (TR 2 M R R, 0
Avalokite$vara stood up from his seat,
To Rearrange his robes, and then prostrated himself on the ground to ask [a question].
Then he said to the Buddha: “Why are you smiling?

I only beseech the World-Honored One to explain the cause and condition [of the smile].

13) FEfRHA 2O, PR T A=E L ER LS
SRS A —UIAHRE, ©Y H o St =i ah

Wishing to teach the original emptiness,

He compassionately blesses [all beings].

All people who have heard the sound of the [Dharma],
Will rejoice so greatly that they would feel like dancing.

49 The origin of the term E 16u gén R H. is Avalokitesvara who is the most famous bodhisattva in
Eastern Buddhism. This term is written as Gai 16u gén Z#H in the Da Amituo jing. It is
noteworthy that although the bodhisattva Mahasthamaprapta is also found both in the Da Amituo
jing and the Pingdengjue jing, it is hard to determine whether the Buddhist Three Saints of the West
7557 =52 originated directly from the original Indian text of the earliest version of the Larger
Sukhavativyitha, the Da Amituo jing, because the term [ E. appears only three times in the Da
Amituo jing, and at least one of these texts might have been added intentionally by the translator of
the Da Amituo jing. Accordingly, the concept of the Three Saints of the West in the Larger
Sukhavativyitha sitra is not as important as people believed, unlike in the Guan wuliangshou jing.
For some comments regarding the passages containing the term E#H. in the Da Amituo jing, see
X1A0 2016a. For a brief discussion regarding this bodhisattva by HARRISON (2000, 172, n.24), see
below. Cf. NATTIER 2007b197-205 (cf. no. 94 of this paper below).

(50 The counterpart of this stanza in the Sanskrit version reads: uttisthate buddhasuto mahayaséa
namnatha so hi avalokitesvarah | ko hetur atra bhagavan ka pratyayah yena smitam kurvasi
lokanatha |13| (FuJITA 2011, 54). For a standard Japanese translation, see FuJITA 2015, 130. For an
English translation, see GOMEZ 1996, 95. The counterpart of this stanza in the Wuliangshou jing
reads: [#E#&] KH@IHE, BREERM, B« kR 2 MEARRERR &, 7 (T12,273a6-7). For
an English translation, see INAGAKI 1995; and Gdmez 1996, 190. There is no counterpart found in
the Rulaihui and the Zhuangyan jing.

1) The term benkong A% might originate from paramartha-kovid , which also appears in the Ruzii-
ge (6) below. This term is frequently used in the group of the prajfia siitras. This term was translated
as ‘fundamental emptiness of all things’ by GOMEZ, and ‘original emptiness’ by INAGAKI; and ‘the
basis of emptiness’ by Karen.

2 The term baifu F4& is a traditional Chinese term, meaning “happiness,” “blessing.” An example
in the Shijing F7€ reads: TikEatE, FHRT(E.

(53) The counterpart of this stanza in the Sanskrit version (14) reads: tam vyakarohi paramarthakovida
hitanukampi bahusattvamocakah | §rutva ti vacam paramam manoramam udagracitta bhavisyanti
sattvah|14| (FuJiTA 2011, 54-55). For a standard Japanese translation, see FUJITA 2015, 130. For an
English translation of this stanza, see GOMEz 1996, 95. There is no counterpart of this stanza in the
Wauliangshou jing, the Rulai hui and the Zhuangyan jing.
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14) 328 MR E, J\HE 5 COVRE R,
e drys SRS/ AT, -, 9

The Buddha’s voice [is] just like the sound of thunder,
Solemn and far-reaching, [manifesting] the eight qualities of sound.
The Buddha is about to give predictions to Avalokite§vara,

I now explain to you. Listen to me with care.

15) AR, BIZETRCO,
W, ST, ROEENHBE O [R. . W] =ik

4 The term bayin /\(ff)# “eight qualities of sounds” is a general name for musical instruments and

music in ancient Chinese, which is made of eight different materials, such as 4(metal), f1(rock);
#h(thread); 7T(bambuseae); #f(calabash); 1:(soil); #:(leather); A(tree), similar to symphony in
modern society. An example in the Baopu zi $Fh-f- reads: &EERTIKZR A, MARERE/\
B MR (Cf. HD2, 15). Also, an example in the Yaodian ZEHL reads: =#L, DO ¥R )\ 3F
“Within the four seas all the eight kinds of instruments of music were stopped and hushed.” (see
https://ctext.org/).
The character F# was purposely inserted since each praise must consist of six characters.
Regarding the eight sounds, there are several interesting explanations. For example, (i) according
to GOMEZ, the “eight good qualities” refer to a traditional Chinese list of forensic [rhetoric? revised
by XIAOQ] virtues: pleasant speech, intelligible speech, comforting or soothing speech, soft speech,
inerrant speech, imposing speech, and speech in a voice with good projection (Gémez1996, 251);
and (ii) according to KAREN, the eight qualities of voice are (1) beautiful, (2) distinct, (3) supple,
(4) harmonious, (5) venerable, (6) unerring, (7) exquisite, (8) not effeminate (i.e. manly) (KAREN
2014, 148). On the other hand, this term also frequently appears in early Chinese Buddhist
translations. An example in the Fan moyu jing 3EEEIRAE (T1, no.766), which attributed to Zhi Qian
reads: PfEERERAE MR, BORERVE, A \HE . H4FZ, 5 78, moE, iz, 55
R RRRAEE TR A1 (T, 884b23-25, also see JDIT) . In addition, some usages frequently
appear in Zhu Fahu’s translations, such as the Xianjie jing EH#E (T14, n0.415).

(5%) Although this great bodhisattva repeatedly appears in the 76h6-ge, it does not mean that (i) these
usages originated from the original Indian text of the Pingdengjue jing; (ii) the concept of the Three
Saints of the West had been formed in the original Indian text of the Pingdengjue jing. The fact
bodhisattva Mahasthamaprapta does not appear in the Toho-ge exactly means that the Chinese
translator of the Pingdengjue jing was willing to highlight Avalokite§vara once again here. It is hard
to believe that it is a genuine translation from the original Indian text of this version.

(%6) There is no counterpart of this stanza in the Sanskrit version. The counterpart of this stanza in the
Wuliangshou jing reads: [#E&] BN EE, \STHWE EREEL, S e (T12,
273a8-9). For an English translation of this stanza, see Inagaki 1995; and Gdmez 1996. There is no
counterpart in in the Rulai hui or the Zhuangyan jing.

7 The origin of the term ZE[R[#& is sukhavati, which is the formal name of Amitabha’s land, which
is also labelled as (Qing)jing chu &5 “pure abode (Pure Land)” in the last praise of this stanza.
In addition, in the last stanza of this Toha-ge (21) in the Pingdengjue jing, Amitabha’s land is also
written as ZEEE$E.

(58) The counterpart of this stanza in the Sanskrit version reads: ye bodhisattva bahulokadhatusu
sukhavatim prasthita buddha pasyana te $rutva pritim vipulam janetva | ksipram imam ksetra
vilokayeyuh |15| (FUJITA 2011, 55). For a standard Japanese translation, see FUJITA 2015, 130-131.
For an English translation, see GOMEZ 1996, 95.
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All the bodhisattvas from the various worlds,
Go to Sukhavati to respectfully revere and worship the Buddha.
They rejoice while hearing [the Buddha’s voice], and intensively pursue [the Dharma].

They instantly come in the pure abode [Pure Land].

16) CRISLEEE], 0  (EdfSH R, ©

IR, BfEE, Y NRGmEEG, ©2
And, upon arriving in the majestic and pure country,
They instantly possess the divine feet;

The Divine eye which enables them to see thoroughly and the divine ear so that they can

The character de 75 might be a superfluous letter and these words should be revised as 755z It
is noteworthy that no Sanskrit term corresponding to the term (Qing)jing chu #5754 can be found
in the Sanskrit version, even though the first three praises of the 15" stanza above are quite
corresponding to those of the Pingdengjue jing. Especially, considering the fact that the Buddha’s

o

name has been revised as Wuliang gingjing #£ &% “measureless purity,” and the Buddha’s land
is labelled — based on his name - as Wuliang gingjing (fo) guotu &% 54 [ 1, it is quite
possible that the term  (ii5){5* & was intentionally chosen by the translator of the Pingdengjue
jing. Also, it is of interest that a similar term, gingjing yechu 75753 “the abode of pure karma”
appears in the Guan wuliangshou fo jing #i# &5 MHE (T12, no.365, the Guan-jing). Regarding
a preliminary study of the connection between the nine-grade rebirth system in the Guan-jing and
the three-grade rebirth system in the Da Amituo jing, see XIA0 2017c.

In addition, although GOMEZ categorized that the 17th~21th stanzas concern Amitabha’s vows, this
stanza and the next stanza (17™) are actually connected to the vows in the Pingdengjue jing. That is
to say that this stanza corresponds to the fourth vow of the Da Amtiuo jing (T12, 301b8-13), and
the latter part of the seventeenth vow of the Pingdengjue jing, which reads: & KX A ol 8.2 %
T4, ERPEAKETRE], AAEFRAEIR (T12, 281b27-c1). For an annotated English
translation of these two vows, see X1A0 2018a, 129; and 2018d, 185. For a comprehensive study of
the two versions of the twenty-four vows, see XiAo (forthcoming). Moreover, this stanza also
corresponds to the 43 vow of the Sanskrit version, and the 44™ vow in the Wuliangshou jing and
the Rulai hui.

(9 The term yanjing guo /& 758 “a majestic and pure country” represents the translator’s main
designation for Amitabha’s land. Undoubtedly, the translator has a strong willingness to express
“high, lofty, exalted (udaram)” using the terms @ FI{EIF “majesty and purity.” Cf. n. 43 above.
For the origin of the term Jingtu 751, see X1A0 2012b.

(9 This praise corresponds to the eighth vow of the Pingdengjue jing , the fifth vow in the Sanskrit
version, and the ninth vow in both the Wuliangshou jing and the Rulaihui.

(1) This praise corresponds to the sixth and the ninth vows in the Pingdengjue jing, and the seventh
and the eighth vows of the Sanskrit version.

(62) The counterpart of this stanza in the Sanskrit version (16) reads: agatya ca ksetram idam udaram
rddhibalam prapuni ksipram eva| divyam ca caksus, tatha $rotra divyam jatismarah paramatakovidas
ca|16| (FUJITA 2011, 55). For a standard Japanese translation, see FUJITA 2015, 131. For an English
translation, see GOMEZ 1996, 95. The counterpart of this stanza in the Wuliangshou jing reads: [ 4
] BEae -, FEES40E(T12, 273a20-21). It appears that there is no counterpart in the Rulai
hui and the Zhuangyan jing.

In addition, the counterpart of this praise corresponds to the fifth vow in the Pingdengjue jing, and
the sixth vow in the Sanskrit version.
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hear thoroughly,

As well as the psychic power to know the destinies of their past lives.

3.4 The Vows
17) MR BRI, FRAT A A,

— Y NHERIE, A AT E, ¢
Then the Immeasurably Enlightened One explains:
It is due to the original vow in a past life.
All people who have heard the Dharma,
Will be born instantly in my land.

18) BT B g, I NE T e
AR ], — G RE, Y
All of my aspirations have been fulfilled,
And the beings who [aspire to] be reborn in my land from other counties,
Will all come to my land,

And will attain the stage of non-retrogression within one lifetime.

19) 77 e 5 B, ARAE AN FeA),
SE—YA, TEREE T, ©

el

(3) The counterpart of this stanza in the Sanskrit version reads: amitayu buddhas tada vyakaroti mama
hy ayam pranidhir abhtisi ptrva | katham pi sattvah $runiyana namam vrajeyu ksetram mama nityam
eva |17| (FuiTa 2011, 55-56). For a standard Japanese translation, see 2015, 131-131. For an
English translation, see GOMEZ 1996, 95. The counterpart of this stanza in the Wuliangshou jing
reads: [#EH] LA MERRE, SZRCHSESE, HMARRY), BIAMKTEAL (T12,273a21-22). Foran
English translation, see Inagaki1995, and Gémez. There is no counterpart in the in Rulai hui and
the Zhuangyan jing.

4 The counterpart of this stanza in the Sanskrit version reads: sa me ayam pranidhi prapiirna $obhana

sattvas ca entl bahulokadhatutah | agatya ksipram mama te ’ntikasmin avivartika bhontiha ekajatiya
|18] (FUJITA 2011, 56). For a standard Japanese translation, see 2015, 132. For an English translation,
see GOMEZ 1996, 95. The counterpart of this stanza in the Wuliangshou jing reads: [f&£] 7%
BIBEE, B BARRE (T12, 273a23).
It is noteworthy that the term butuizhuan 4~iR#4 is a significant concept both in Pure Land
Buddhism and in early Mahayana Buddhism. The 46" vow of the Sanskrit version concerns this
doctrine. This term is translated as [k (Skt. avivartika, or avivartya) in the 18" vow in the
Pingdengjue jing, which refers to its counterpart, the 7" vow in the Da Amituo jing. For some
comments regarding the seventh vow of the Da amituo jing and the 18™ vow in the Pingdengjue
jing, see X1A0 20183, 133, and 2018d, 185. In addition, for some comments regarding the Sanskrit
term ekajatiya Cf. Fukui 1999, and FuJiTA 2015, 240.

5 The counterpart of this stanza in the Sanskrit version reads: tasmad ya icchatiha bodhisattvah
mamapi ksetram siya evartipam | aham pi sattva bahu mocayeyam namena ghosena 'tha dar§anena
|19] (FuaiTa 2011, 56). For a standard Japanese translation, see 2015, 132. For an English translation,
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Some bodhisattvas might aspire to take further vows;
May their lands be like my land.
Also, keeping their mind to constantly deliver all people [out of all suffering],

May all of their vows reach the ten quarters.

20) HARARE AR, LY R, %0
EEECH T, 0 R ER, ©

They will be able to instantly arrive

To this Peaceful World,

The Land of the Immeasurable Light,

And, make offerings to countless Buddhas.

21) HAFEEM, RS bk 5 [
N EEE X, EREER, ©
After making offerings to myriads of billions of Buddhas,
They will fly over all the lands,
To express their reverence and then leave full of joy,
And return back to Sukhavati [Jingtul].

4. The Ruzii-ge in the Pingdengjue jing

4.1 Who Can Hear the Dharma

see GOMEZ 1996, 95. The counterpart of this stanza in the Wuliangshou jing reads: [#:&] Epz
BLERE fE OB R, S ), 4 REE 5 (T12, 273a24-25). The counterpart of this stanza
in the Ruai hui reads: 1& %“*E%EJ%&? WA 1, ERELUE ), (EREIRIT (T12, 98b13-14).
There is no counterpart in the Zhuangyan jing.

©6) For the term anle Z2%%, see X1A0 2009b.

©7) The origin of this phrase & :F] 1 is “amitaprabha,” and its Tibetan counterpart reads: 'Od
dpag med.” For some comments regarding this phrase, see FUJITA 2015, 240.

(68) The counterpart of this stanza in the Sanskrit version reads: sa §ighrasighram tvaramanariipah
sukhavatim gacchatu lokadhatum | gatva ca parvam amitaprabhasya pijetu buddhana sahasrakoti
|20] (FuJITA 2011, 56). For a standard Japanese translation, see 2015, 132. For an English translation,
see GOMEZ 1996, 95. There is no counterpart in other Chinese translations.

(69) The counterpart of this stanza in the Sanskrit version reads: buddhana kotim bahu pijayitva
rddhibalena bahu ksetra gatva | krtvana piijam sugatana santike bhaktagram esyanti sukhavati ta iti
|21] For a standard Japanese translation, see 2015, 132-133. For an English translation, see GOMEZ
1996, 95. The origin of the term Xumoti ZEEE# should be sukhavati, and this term appears two
times in the Pingdengjue jing. Also Cf. Xuati ZH[*[#£. The counterpart of this stanza in the
Wuliangshou jing reads: [ & ] Z=F{@Eansle, MRAL@iER], NP E L, BERLEH
(T12,273a26-27).
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MEA TGS, U0 JhERMIETE, Y

If people have not cultivated enough good merit,

It will not be possible for them to hear the title of this sttra;
Only someone abiding completely by the precepts,
Will be able to hear this right Dharma.

2) B AL, HIFSE R 2,

eASH, AT, I e K=, (72
Only people who have encountered the Sovereign of World-Honored One in a past life,
Can believe in this,

Only those who are modest, and respect [the Dharma] can pursue the Dharma upon

(70 In general, this stanza is not different from the corresponding stanzas in other versions, except for
the prerequisite of hearing the Dharma. In the Sanskrit version, it is “heroes who have attained the
goal” (Cf. the text underlined below), to which the counterpart in the Rulai hui corresponds well.
However, in the Pingdengjue jing and the Wuliangshou jing, the prerequisite becomes “someone
abiding completely by the precepts.” Regarding the phrase &35, it is a combination of the term
1515 and the character jie 7. Obviously, the phrase was purposely edited by the translator because
zhaijie qingjing 757 I&7F is a significant prerequisite for rebirth in Amitabha’s land , which has
been purposely highlighted in both the Da Amito jing and fully inherited by the translator of the
Pingdengjue jing. For the term zhaijie gingjing, see XI1A0 2011. For the connection between zhaijie
gingjing, Wuliang gingjing #&:j%75 and the term Jingtu 75 1, see X1A0 2012b.

In addition, it is of interest that this prerequisite has been revised as E. &3 # 415K “those who
have made offerings to the measureless number of tathagatas” in the Zhuangyan jing .

(") The counterpart of this stanza in the Sanskrit version reads: neme akrtapunyanam $rava bhesyanti
1dréah | ye tu te_Siira siddharthah te $rosyanti imam giram |1| (FUJIITA 2011, 75). For a standard
Japanese translation, see FUJITA 2015, 166-167. For an English translation, see GOMEz 1996, 109.

[#ER] 5 NEEAR, NEEE ; BIRAMmE, JEMIEIE (T12, 273a28-29). For an
English translation of this stanza, see INAGAKI 1995, 35; and GOMEZ 1996, 191. Likewise, each
praise of the Ruzii-ge in the Wuliangshou jing consists of five characters. This stanza in the
Wuliangshou jing might have referred to the counterpart of the one in the Pingdengjue jing. The
counterpart of this stanza in the Rulai hui reads: [Zn5] £ MEEAIARE, KRB ;
BAhBERREE EA, B B AN SR RAS (T11, 101b11-12). The stanza in the Rulai hui is more
corresponding to the one in the Sanskrit version than the one in the Pingdengjue jing and the
Wuliangshou jing. The counterpart of this stanza in the Zhuanyang jing reads: [Ft#k] B AL
EfEE, RIIEEARER ; D agshansk, SEukSmIT#E (T12, 326b4-5).

(72 The counterpart of this stanza in the Sanskrit version reads: drsto yai$ ca hi sambuddho lokanatha
prabhamarah | sagauravaih $ruto dharmah pritim prapsyanti te param [2| (FUJITA 2011, 76). For a
standard Japanese translation, see FUJITA 2015, 167. For an English translation, see GOMEZ 1996,
109. The counterpart of this stanza in the Wuliangshou jing reads: [#E&] &% fGiite4, HIGEE
e, BRWREAZETT, WRBE KEKE (T12, 273b1-2). Likewise, this stanza should be the one
referring to its counterpart in the Pingdengjue jing. For the English translation, see INAGAKI 1995,
35, and GOMEZ 1996, 191. The counterpart of the stanza in the Rulai hui reads: [#nsc] 2 A& A
IR, RE VR RO PR I, % B MR R D B, 0% %% B2 E 550 (T14, 101b13-14).The
counterpart of this stanza in the Zhangyan jing reads: [#t@x] BESFAEE, Eim. EEIF
B, g —OcRiF T, DRETTAERRSERE] (T12, 326b6-7).
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hearing it,
And will rejoice so greatly that they will want to dance.

3) EERE. MRS, FELME IR ML
fig T AL ph SEPERA T RE R, 7Y
For people whose spirit is full of evils: arrogance; and corruption: slackness,
It is hard to believe in this Dharma.
Only people who have encountered [and made offerings to] Buddhas in their past lives,

Will rejoice in hearing the teaching by the World-Honored One.

4.2 Only Buddhas Understand

4) BEREEREE, BRAFTREN,
MRV, R FLGE 2 ()

Just like people born blind,

Who wish to know how to show the way to other people,

Even sravakas are still all bewildered by Mahayana thought,

How could normal people not?

(™) The counterpart of this stanza in the Sanskrit version reads: na $akya hinebhi ku$idadrstibhih
buddhana dharmesu prasada vinditum| ye piirvabuddhesu akarsu piijam te lokanatham caryasu
siksisu |3| (FUIITA 2011, 76). For a standard Japanese translation, see FUJITA 2015, 167. The
counterpart of this stanza in the Wuliangshou jing reads: [#E:#:] I&igHiRE, HELUE L ; 5
i g, SePEan 2% (T12,273b3-4) . For the English translation, see INAGAKI 1995, 35; and
GOMEZ 1996, 191-192. The counterpart of this stanza in the Rulai hui reads: [Zns] =07 T
BN, MMEWHETEE, HERARENE, Rt 2 T EEE (T11,101b15-16). By contrast,
the latter part of this stanza in the Rulai hui has been revised as “[only] one who has planted the
seeds of vast good merit in front of the Buddhas would like to cultivate the Dharma leading to
salvation (Cf. the praise underlined above). There is no counterpart in the Zhuangyan jing.

(™) The character huo 2% isasynonym of 2% “be bewildered.” An example in the Mengzi - reads:
d - H T E 2 AR L “Mencius said, ‘It is not to be wondered at that the king is not wise!.””
(see https://ctext.org/).

(") The counterpart in the Sanskrit version (4) reads: yathandhakare puruso hy acaksuh margam na
jane kutu samprakasayet | sarve tatha $ravaka buddhajiiane ajanakah Kim punar anya sattvah |4
(Fuaita 2011, 76). For a standard Japanese translation, see FuJiTAa 2015, 166. For an English
translation of this stanza, see GOMEZ 1996, 109. The counterpart in the Wuliangshou jing reads: [ %
)] ERgcERE, TEREZRELL, BftAEE, AATBAE AN (T12, 273b5-6). For an English
translation of these Chinese lines, see INAGAKI 1995,35; and GOMEZz 1996. The counterpart of this
stanza in the Rulai hui reads: [#nzkc] EanE AfERR, NREBHEAMMES, BFRIA IS IR,
DLER A 15 B fE  (T11, 101b17-18). There is no counterpart in the Zhuangyan jing. It is
noteworthy that the order of this stanza in the Wuliangshou jing is reversed compared to the order
followed in the Pingdengjue jing and the Sanskrit version (the first two and the last two praises).
This case might reflect the translator's intentions.
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5 R RUMHmE, B THAT,
RS AR AN /2, WIER Ty, 77
Only the Gods of Gods (Buddhas) can understand the profound teachings of each other.
Neither sravakas can fully understand the cultivation of the Buddhas,
Nor pratyekabuddhas.
Only the Fully Enlightened One can know this.

6) fh—UASEM, 1O  HEHE AL, 00
MBS, RS, ©

(76 The term tian zhong tian KK “god of gods” is one of the typical terms frequently found in
early Chinese Buddhist texts. For instance, (i) the Da Mingdu jing KB S (T8, no.225)
considered to have been translated by Zhi Qian, (ii) the Daoxing Banruo jing jE{THXERE (T8,
n0.224) which is attributed to Zhi Loujiachen < #£:i15# “Lokaksema;” and (iii) the Puyao jing %
EfE (T3, no.186), and the Shengjing AE (T2, no. 152), which are both attributed to Zhu Fahui
k% “Dharmaraksa.” The phrase “buddho hi buddhasya gund prajanate,” frequently appears in
the Mahayana satras, for instance in the Chinese translation of the Lotus sitra,
Saddharmapundarika Siitra, which reads: MEff Bl JhRESE As st 1 EAH (T9, 5¢, Cf. FUIITA 2015,
251). In addition, for some comments regarding this term from a different perspective, see
IWAMATSU 1985.

(") The counterpart of this stanza in the Sanskrit version reads: buddho hi buddhasya guna prajanate
na devanagasurayaksasravakah |pratyekabuddhana pi ko gatipatho buddhasya jhane hi
prakasyamane |5| (FUJITA 2011, 77). For a standard Japanese translation, see FUJITA 2015, 167-168.
For an English translation see GOMEz 1996, 110. The counterpart of this stanza in the Sanskrit
version reads: [ME&:] Ansc B E g, WEEEE, JRIEFTH, MEGRRIT T (T12, 273b7-8).
For an English translation of these Chinese lines, see INAGAKI 1995,35; and GOMEZ 1996, 192. The
counterpart of this stanza in the Rulai hui reads: [4nzk] ansczshisfh B %0, MEA 2R /R,
KEEWXT A M, —FRHELBIA4 S (T11,101b19-20). The counterpart of this stanza in the
Zhuangyan jing (4) reads: [#Ffi%] BEERESHAT, MIEEEEAKS), MREasdohiEsy, iF
=i (T12, 36212-13) It is noteworthy that the counterpart in the Zhuangyan jing concerns
“praising the merits of the Buddhas” (% #& 40 KK), a significant element in the Smaller
Sukhavatvyitha sutra.

("8 The Sanskrit sugata “going well,” which is one of Buddha’s ten names, was translated into “ff;” in
the Pingdengjue jing. The term zuofo {Efff; appears over 70 times. Obviously, most of them follow
their counterparts in the Da Amituo jing in that this term appears about 100 time in the Da Amituo
jing. It is noteworthy that in the beginning of each vow, it has been revised to Ft{EffifE from &%
Fe454# in the Da Amituo jing. For a further discussion on the phrase F&/Ef:ES in the vows of the
Pingdengjue jing, see forthcoming.

() The term benkong AZZ originates from “paramartha-kovida.” Cf, note 51 above.

@0 The counterpart of this stanza in the Sanskrit version reads: yadi sarvasattvah sugata bhaveyuh
visuddhajnana paramarthakovida [te kalpakotir atha vapi uttare ekasya buddhasya gunam katheyuh.
|6] (FuaITA 2015, 77). For a standard Japanese translation, see FUJITA 2015, 168. For an English
translation, see GOMEZ 1996, 110. The counterpart of this stanza in the Wulaingshou jing reads: [ %
®] BN, BREEEE, BEmAZE, [FEHHEME (T12, 273b9-10). For an English
translation of these Chinese lines, see INAGAKI 1995, 36; and GOMEZ 1996, 192. The counterpart
of this stanza in the Rulai hui reads: [#n7iK] R4 G & AE M T8 I BB Bl — b 2 Dh T,
FEf 25 A 5% (T12, 101b21-22). 1t is noteworthy that the first two praises underlined, which
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Even if all beings become Buddhas,

And obtain pure wisdom knowing original emptiness,

They will not be able to calculate the depth of the Buddha’s wisdom, despite the passing
of myriads of billions of kalpas.

7) AR, i e A N,
i 2 BB, WEATIE R, OV
Even if they expound for immeasurable kalpas,
They will still not be able to grasp [the profundity of the Buddha's wisdom], despite
exhausting their lifespan,
The width of the Buddha's wisdom is thus boundless,
And can be fulfilled by pure cultivation.

8) ZHEEIIEE, MEE N RERR T,
W ATRR T HESS TR 23,
Only people who pursue my teaching can believe in it,
Only such people can fully comprehend it,
And desire to adopt the Dharma which the Buddha(s) expounded.

They will be the first to witness its profound meaning.

4.3 Rare and Precious Things

probably refer to the last chapter of the Avatamsaka Siitra, do not have a counterpart in any other
versions. There is no counterpart in the Zhuangyan jing.

1) The counterpart of this stanza in the Sanskrit version reads: atrantare nirvrta te bhaveyuh
prakasamana bahukalpakotih | na ca buddhajfianasya pramanu labhyate tatha hi jfianascariyam
jinanam |7| (FuaITA 2011, 77). For a standard Japanese translation, see FuJITA 2015, 168. For an
English translation, see GOMEZ 1996 110. A counterpart of this stanza in the Wuliangshou jing
reads: [#ER] 85 HMeksR, FEMIAA, HREEERES, EBgEE (T12, 273b11-12). For
an English translation of these Chinese lines, see INAGAKI 1995, 36; and GOMEZ 1996, 192. The
counterpart of this stanza in the Rulai hui reads: [42nzk] RIS BE, b2 PE e &,
RS MER, KebEK 2 (T11, 101b23-24). There is no counterpart in the Zhuangyan
jing.

(82) The counterpart of this stanza in the Sanskrit version reads: tasman narah pandita vijiiajatiyah yo
mahya vakyam abhisraddhadheyuh | Krtsnam sa saksi jinajfianarasim buddha prajana ti giram
udirayet | 8| (FUJITA 2011, 77-78). For a standard Japanese translation, see FUJITA 2015, 168. For
an English translation, see GOMEz 1996, 110. There is no counterpart in the Wuliangshou jing. The
following stanza in the Rulai hui appears to correspond partly to this stanza, and reads: [#n#<] 45
AR TRD L, SRS EFES, MARPBEEEZ, PriRis MRS (T11, 101b25-
26).There is no counterpart in the Zhuangyan jing. A similar praise can be found in the Tanbutsu-
ge (9) in the Pingdengjue jing, which it reads: =& "RA581, ZFeEE —iF (T12, 280c8-9).
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9) ANZam®IAEVEA, PhAE L,
AIEERATE, i T ROk SR, 89
The human life is a rare thing and hard to get.
Encountering the period when the Buddha is living in the world is extremely rare,
It is impossible [for people] to manifest only by believing and wisdom,

You should diligently pursue [the Dharma] upon hearing the Dharma or encountering the
Buddha.

4.4 Companions in the Path
10) BFREMAR, {88 LA KBS,
Hifz #8E, 0 DIRdghEg, @
Never forget the Dharma after hearing it.
Respect to the Buddha and let great joy arise upon hearing it.
Such people are my friends from previous lives.

For this reason, you should awaken the aspiration for Enlightenment.

®3) For the term A2 7n, see Cf. FUJITA 2015, 251-252. The term Az is the abbreviation of
N2 #fn, which is equivalent with A&, “human body.”

@4 Xi fii=xi # “rare.” An example appears in Chinese traditional texts, such as Laozi % ¥-; and
Lunyu 7z, Anexample found in the Laozi reads: "5 2%, A2, KA &2 “There
are few in the world who attain to the teaching without words, and the advantage arising from non-
action.” In addition, an example found in the Lunyu reads: +H:“{A3%. BUEASERE, &M
4.7 “The Master said, ‘Bo Yi and Shu Qi did not keep the former wickednesses of men in mind,
and hence the resentments directed towards them were few.”” Cf. https://ctext.org/

(85 The counterpart of this stanza in the Sanskrit version reads: kadaci labhyati manusyalabhah
kadaci buddhana pi pradurbhavah | sraddhatha prajiia sucirena lapsyate tasyarthapraptyai janayatha
viryam |9] (FUNITA 2011, 78). For a standard Japanese translation, see FUJITA 2015, 169. For an
English translation, see GOMEZ 1996, 110. The counterpart of this stanza in the Wuliangshou jing
reads: [#Eft] Fan LEEAT, B HEIREE; A1, AR ESR (T12,273013-14). The
counterpart of this stanza in the Rulai hui reads: [#nsk] A#RZ B 155,  Ansf H i sREE,
1EELHE 7)), JEfE#H MERSHE (T11, 101b28-29). There is no counterpart in the Zhuangyan
jing.

@) The origin of the term shanginhou #=#H/E is mitra “friend.”

@7 For the phrase fadao yi #%i& &, there are two other similar phrases appearing in the Pigndengjue
jing. () #EEE, (i) BWEFCRKE LIEFGERIES (for a discussion on the phrase %% ¥ &,
see X1A0 2014b and 2015). The counterpart of this stanza in the Sanskrit version reads: ya idrsam
dharma $runitva Srestham labhyanti pritim sugatam smarantah | te mitram asmakam atitam adhvani
ye buddhabodhaya janenti cchandam iti |10] (FuiTA 2011, 78). For a standard Japanese
translation, see FuJITA 2015, 169. For an English translation, see GOMEz 1996, 110. The counterpart
of this stanza in the Wuliangshou jing reads: [#&] BlERERE, WAHSE, HIFREBA,
JEWCE 5 E (T12, 273b15-16). The counterpart of this stanza in the Rulai hui reads: [#Znsk] #n
EMTETEEM, WA, MAERFELEA, BHESMMER (T11, 101cl-2). The
counterpart in the Zhuangyan jing reads (6):  [#fEmk] KREEIEEFrsRis, Flig —UIREREA  &5F
SRNECE, PhaR b NEEA (T12, 326b14-15).
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4.5 The Importance of This Sutra
11) & arim Ak, 1t L P AR,
B E Y, FE—u4, &, 5, ©
Even if the whole world is on fire,
Be sure to surpass it to hear the Dharma.
You will surely become the general of the World-Honored One,

And deliver all beings from reincarnation and the pains of birth, old age and death.

Conclusion
In light of the annotated English translation above, the following conclusions can be
reached:

The Toho-ge and the Ruzii-ge in the Pingdengjue jing are more corresponding to
the Sanskrit version than any other Chinese translation.®® But the structure of the two
verses, the Toho-ge and the Ruzii-ge, in the Pingdengjue jing and the Wuliangshou jing is
continuous, for there is no prose separating them in these versions. By contrast, over ten
paragraphs of prose are found between the two verses in the Sanskrit version and the
Tibetan translation, as well as the Rulai hui and the Zhuangyan jing. It is hard to believe
that this difference comes from the original Indian text of the Pingdengjue jing and the
Wuliangshou jing, but was rather an innovation by the translator who wanted the Ruzii-
ge next to the Toho-ge, and this feature was later followed by the translator of the
Wuliangshou jing.®®
Moreover, in light of my recent series of research on the formation of the two

earliest versions of the Larger Sukhavativyiha,® 1 would like to point out that the

(8) A similar praise to the last one can be found in the Tanbutsu-ge (4), which reads: [J&5] B R
AESE, MEAfRERE (T12, 280b15-18). Cf. a short paragraph in the Da Amituo jing: [ B[] 1
RN RS, BBASIEM, ABTMEEs, &E. BEBME. tHIEL, SBIERT
JEE LR, (R B, BRN\TT. BT ERLBOR AR KIERIGEIZ 5, A
W FEARRR B S (T12, 301a16-20).

This stanza has no counterpart in the Sanskrit version, but it was followed by all later Chinese
translations. The counterpart of this stanza in the Wuliangshou jing reads: [#E&:] %5k,
VOB EERATE, SRR, BEAESERT (T12, 273b18-19). There is no counterpart of this stanza
in the Rulai hui. The counterpart of this stanza in the Zhuangyan jing reads (3): [#gz] fBfE Kk
=T, RAitiet 220 gt Mk nei, BiRasdgiiE /) (T12, 32608-9) .

(89 Owing to space constrains, the two verses in the Tibetan translations can not be considered here,
even though | hope to do so in a subsequent paper.

©9) 1t is noteworthy that these two versions contain the paragraphs on the Five Evils (Go-akudan .
B%). For the formation of the paragraphs on the Five Evils, see X1A0 2012b.

(1) For the vows in the Pingdengjue jjing, see XIA0 2018d; for the Dharmakara narrative in the
Pingdengjue jing, see2019b. For the two versions of the twenty-four vows in the sitra, see
forthcoming.
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original Indian text of the Pingdengjue jing, which was translated into Chinese in the 3™
century, might be quite similar to the extant earliest manuscript of the Sanskrit version,
which has been recognized as written in the middle of the twelfth century.®® This research
serves as a bridge between the third century and the twelfth century so that we can present
a further study of the formation of the Da Amituo jing. We also reached additional
conclusions which are the following:

Firstly, the Pingdengjue jing is not merely a “modified version” as suggested by
KARASHIMA (2009, 123). Without the Pingdengjue jing, we would not be able to
determine the formation of the Da Amituo jing. Accordingly, the Pingdengjue jing plays
a significant role in the research of the formation of early Pure Land Buddhism.

Secondly, regarding the term gingjing &3, this term appears in the 5%, 9, 15t
stanzas of the 76ho-ge and the first stanza of the Ruzii-ge. All these examples have no
counterpart in the Sanskrit version. Accordingly, we understand that the translator of the
Pingdengjue jing strongly wished to describe the Land of Amitabha using the term
qingjing. Therefore, it is hard to believe what Nattier (2007) and KARASHIMA (2009)
suggested about the origin of Wuliang gingjing being a result of Zhi Qian’s
misunderstanding.

Thirdly, regarding the name of Amitabha’s land, it has been described in diverse
ways. For example, we can find the following terms in the Toho-ge: ZE[A4&(15), (15 )iF
RL(15), EEifE(16), Z2%EE(20), HEEHE 1:(20), ZE#Z(21). Accordingly, we
can clearly understand that the translator of the Pingdengjue jing has the willingness to
stress the feature of “purity” of the Buddha's Land.

Moreover, the name of the Buddha is also expressed in diverse ways, such as
=R, 2,4, 17), BEE4), BE(S), FEMR(9), 1HEE(9: for the bodhisattvas). It is
hard to deny that “amitayu” has appeared in the original Indian text of the Pingdengjue
jing. As 1 pointed out above (note 32),the reason why the term wuliangshou &3

“measureless life” did not appear in the verses of the Pingdengjue jing is that the character

»

[13==4

may have been omitted in order to conform with the restricted number of characters
reserved for each praise. On the other hand, wuliang & is a neutral term which is
more corresponding to the term Wuliang gingjing &5 15.

Furthermore, there are two kinds of concepts regarding the Buddha’s land in the
Pingdengjue jing. There is a verb, purified the land, such as {FIt+: found in the 8%
stanza of the T6ho-ge. The second is an adjective, pure land, such as anle ZZ%% found in
the 20" stanza, and (5% found in the 15™ stanza. The first corresponds to the phrase

zuo pusa dao TEEREIE “cultivation of the bodhisattva path to perfection” which is one

(2) See FUJITA 1984; and KARASHIMA 1999,

127



% 2020.3 % Journal of World Buddhist Cultures Vol. 3

of the significant features of the Da Amituo jing. The second corresponds to the phrase
wuliang qingjing fo guo tu &I 1. The term Jingtu must be the abbreviation
of the phrase &y 13 [ 1 w5 1.9

Finally, regarding the term E l6u gén B/ H., as I pointed out (note 49 above), the
concept of the Three Saints of the West in the Larger Sukhavativyitha sitra is not as
important as people thought, unlike in the Guan Wuliangshou jing iS558, It is
hard to determine whether the image of the Three Saints of the West originates in the
original Indian text of the Larger Sukhdavativyitha sttra. Undoubtedly, the combination of
iconography [E 1% and philology 3CJEkE: is a very valuable methodology which
should be considered more from now on. But there is a prerequisite: accuracy in both
parts of this methodology. Unfortunately, scholars who currently try to approach this issue
are far from meeting this requirement,® at least in the study of the philology of the Da

Amituo jing and the Pingdengjue jing.

©3) [RBr] ZEmcihis=» (V53] A0, EaEyEie, 228, EEymamE L. 05 §a.
JEFC T ] b L

©4 In fact, HARRISON does not believe that the second passage containing the bodhisattva Guan-yin
Bi3% in the Da Amituo jing (T12, 290a26-28) was a genuine translation from the original Indian
text of the Da Amituo jing, but was rather a creation of the Chinese translator (see NATTIER 2007b,
197-205, cf. n. 49 of this paper above). However, HARRISON’s suggestion was merely based on the
phrases AR — AR E R E S (see HARRISON 2000, 172, n.24). Even though I agree
with HARRISON’s suggestion at this point (for a discussion on the bodhisattva Guan-yin in the Da
Amituo jing in detail, see XIAO 2016a), HARRISON appears to not realize that (i) this suggestion
contradicts his main idea on the formation of the Da Amituo ing that the Da Amituo jing represents
the earliest form of Indian Pure Land Buddhism; and (ii) it is hard to believe that the translator of
the Da Amituo jing only inserted one paragraph. There must be other evidence that has been
overlooked by HARRISON. In fact, the syntax and the morphology of the first paragraph mentioning
that bodhisattva (T12, 308b15-19) corresponds to those 129 special characters found in the
Dharmakara narrative of the Da Amituo jing, which has been purposely compiled by the translator
of the Da Amituo jing based on his own notions (for a discussion regarding those terms, see XIAO
20164, 9-13); and (iii) HARRISON does not discuss the vows, the paragraphs on the Five-Evils, and
the bodhisattva thought found in the Da Amituo jing (for the formation of the paragraphs on the
Five-Evils, see X1A0 2012; for the formation of the Dharmakara narrative in the Da Amituo jing
and the Pingdengjue jing, see XIAO 2012a; 2016b; 2018a; 2019b). A completely different
conclusion on the formation of the Da Amituo jing may be reached if these clues can be taken into
account together.
In addition, it is hard to believe that there is any information related to the bodhisattva
Avalokite$vara (Guanyin) containing the title of the Da Amituo jing. KARASHIMA referred to Chen
Jinhua’s suggestion that salou{fo}tan BEHE{f}E is a corruption of héléugen ZE#EE., which is
an incomplete transliteration of Avalokitasvara (see KARASHIMA 2009, 125). Obviously, this is
simply KARASHIMA’s hypothesis and it seems to be a little bit hasty, I think, because bodhisattva
Avalokitesvara merely appears three times in the Da Amituo jing, unlike Amitabha and the
importance of the cultivation of the bodhisattva path to perfection which are purposely highlighted
throughout the entire sttra.
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H Abbreviation H

HD = Hanyu dacidian 355 K78, 13 vols. Shanghai: Hanyu dacidian chubanshe {555 K EiHL
HiffiEE, 1989-1994.

IDIT =Shinsan Jodoshii daijiten H 5%+ 7= KEFHL. Ed. Jodosha daijiten henshd iinkai ¥+ 1
FREFMRAEZ B 2. Kyoto: Jodoshd, 2016.

H =Data of the Japanese ancient manuscripts preserved at Kongd-ji <&[ll|<F, preserved at the

Research Institute for Old Japanese Manuscript of Buddhist Scriptures, the International
College for Postgraduate Buddhist Studies.
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